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In Hume's moral theory , thcrc is so much cmphasis 00 the impotence of rcason 
that onc might probahly think that, for Humc, rcason has nothing to do with action 
and morality. Mo間over， it is ea~y to lcad us to thc conclusion that passion i5 th巳 only

element in dete口nimng actioß , and moral sense or sentimcnt is thc only clcment in 
distinguishing vÎrtue from vice. According to this und巳rstandinιHume's ùichotomy 
of rcason and passion, or of rcason and scntimcnt , is clear and distinct as well as his 
dichotomy of idea and impression. On th巳 one sidc, rcason is inert and impotent as 
well as idea; 。ηthc oth叮 side ， passion and sentiment are fu l1 of activity and vivacity 
as we l1 as impression 

However, with a 1itt1e more carcful reading, we find that Humc's dichotomy is 
ηot so cJear‘ and thc rolc which he assjgns to each side is not so convincing , Thercfore 
in this papcr, 1 wiU discuss thc distinction of rcason and passion invoJved 111 his 
doctrine of action, an且 the dichotomy of reason aC1d sentimcnt involved in his doctrinc 
of moral distinction. T且c c10sc rclation of thcse two doctrines is the reason why 1 
pick them up togeth叮 The moral distinction >s supposcd by Humc to cause passion, 
and then action 

i introduce Hume's distinction 01' imprcs~也on and idea lïr划， bccause it is thc basis 
of Humc's thcory and is involvcd in most of h的 important argumcnts. 1 discu~s the 
dotrine of action prior to tbe doctrinc of mQral distinction, since scvcraJ arguments in 
the ]atter pre叫ppose th巳 conclusions of tbe former 

ì. The Distinction of ideas and Impressions 

Thc dichotomy cf ideas and impressio立sisthcflυndamental distinction involved 
and prcsupposcd in most of Humc's philosophical argurr. cnts, particuì盯ly those in the 
Tr叩tÎse. Perhaps this is the reuso口 why Humc introduccs th的 distinction as a ba~is in 
the very bcginning of bis 1ïrst philosophical writing. Für thc same reaso孔， 1t servcs as 
tbe starting point of !hc present di持cussion 00 Hume's moral philosophy 

For Hume , a11 thc opcratíons 0 1' actions of the mind aγc unùcr the denomination 
of "pcrception"; "nothing is evcr ,prcscnt to thc mind but its pe叫cptions."IT ， 456 ]1

Since Humc adopts “ perceptions" 前 thc broadcst tcnn to compr巳hend a11 the mcntal 
operations, any doubt raised on this poiht will bc a vcrbal qucstion , rat Ìler than a sub
stantial one , Herc we shoul已 pay our attcntfoηto Hume's classi日cation 0 1' perceptions 
and his account of this cla愉ification. Hume usually divides p巳 rcep1ions into two kinds 
namc1y , imprcssions and ideas. Although there are other ways 01' classification put by 
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HUll、C ， 2 th pr巳弓ent ùiscUssion \V ill be limitcd to this wcll-knownιlassific泌的n， parti 
cularly to tlJ ose aspects pertin巳 nt to the is叫 C~ of moral di~ti孔ction ancì act lOn. lhere 
forc , 1 \vilJ not discUS5 whether or nol impres~ioT1 s and idcas can complctcly com

prchcnd al1 thc mcntal opcratiolls, ev巳n this que~tion is \Vorth discussing 
lmprcssion~ arc furthcr chvidεd hy Hume into origiηaJ impre5sions (impressiom of 

~cnsation) and sc以mda可 impressions (imp間叫om of relledion). Origimll írnprcssions 
in c1udc imprc岱iODS of scn間， and pleasure 斗nd pain , Plea可ure dnd pain arc oC intimate 
rcla::ionship to rnoral i泊ucs. Original impre間lons are Wl •Ìl out any antcccdent, and 
sccondary impr巳叫lon~ arc ;J rec巳 ded by an original impres~ion alone or by idcas dcrived 
from original impre~si()ns. Secondary impressions include calγn imprcs::.ions and viole叫

impressiom (pa、sions) ， The moral Sense is a kind cf calm impressions,[T, 275-2771 
On the 0φhcr si丘 e cr lIumc's basic distinclion. ideas a陀 the "faint imagcs" of imprcs
sions, they arc derived from impr間則ons ， [T ， 1-3]

HC\vevcr , Humc's di~tinction is not so clear as to 恥.'oid any confusiO l1, As a 
mattcr of fad, thc qucstion “what is ihc 叮itcrion by whic l: Hume makes this distinc 
tm斤， has arous巴 d som巳 disputations. Generally sp巳 aking ， ther巳泣re thrcc kinds of 

opmJOn 巳xprcs5巳 d on this issue , rèprcsented hy Stcwart , Capalc缸， and Tweyman res 
pcctiv c1y , Stcwart insists that 廿lÌs dis~inction is not å ~ubstantiål onc , impre計划00 and 
idea only ù iffer iηdegrcc ， This kind 0 1' opinion can casily find a lot 0 1' evi已ences in 

Humc's writings, ::.uch as 

The diffcrence betv，八xt thcse consi 'its in the degrees of forcc and livc1iness with which 
rhey 巴trikc llpon the mimL and 111泣(c lh(m way into uur tltullghtυ"υnsclOuSllCSS 

[T 1] 

l impressions and 叫凹sl di仔'cr only in dcgxce , not in naturc.[ T, 31 

lmpreS<;JO I1 S 叩d idcas <iiffcr ünly III thcir slrcngth and vivänly.[ T, 19] 

the g陀 at rcscmblance hCt\V1Xl (_l\' ， ιllI prcs、 ÙJ11S änd id巳 as in cvcry partJcular , cxcept thcir 
degrc 、 offO I' ce and vi\'a"::I::,.:-; .2"] 

Furthermorc , Stcwart points 0叫， Humc's analysis of diffcrcnl ways of pcrccivÍng 
is not to de~troy 出c unity of perceiving; a5 he says, at "the uJtimate Jevcl the differ
cnce~ di~appcal 吋 The sccond kind of opinion on ttis 必到lC can bc replu('ntcd by 

Capaldi , lle maintains that, in addition to thc rc1ative critcrion mentioncd abmc , thc闊

的 anoth巳r critcrion by which wc can makc thc distinction of imprc~sions and idcas; 
namely. the fonncr is nonrefeæntiaL while the latter 此間Cercnti剖， and of a reprcscnta 
tional charactcr. 4 Along ，^'itll 川 i~ emph峭的 0日 this 且只 pect 0 1' diffcreηcc，仁apaldi

st間s~e~ Lhat thcn: i世 a dlstin叫iU I1 of lllcraJ fecling a l1 d moraJ jllùgment in Hume、 moral

doctrinc,' However、 this di~tinction i~ ncvcr 11l ad巳 explicitly by Humc ,6 FinaJl y , 

bc首idc~ thcse two diffi盯叩ιc~ ， 1'weyman suggcsts the third differcnce; namcly , the 
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1m;)史ssion is parad~gm叫 ic. i1 nd the idca is deriv泣ive. 7 Although. by means of this 
cηterion ， Tweyn;a口、 i r; t巳 rpretation of the missing 可had巳 0 1" hlueB

>s convincing ,9 this 

criterion is not enough at a11 to clarify thc di~tinction between impre、sions and ideas 
5此可ondary imprc沁的ns ar巳 d巳rived from original impr巳 SSlon可 in this sense , secomlary 
impressio l1 s arεdcrivative: c巳rtainly ， Humc \vould not admit this conclusion 

Revicwinεth巳sc diffcrcnt mtcrprctations, I 吐扎d that thc most tcnab Je one should 

bò 叭 hat is l~xpliciUy a[[i rmed hy Humc hirmc1f, i.e “ impressions and idcas only diffcr 
111 uegre巳 not in natul 巳 eve l1 tl、 ough other interpretations may b巳 imtructive in some 

rcspcct. Thu~， we conc1uùc that Humc's ùistinctio孔 bctwccn imprcssions and ideas is a 
relative 011巳 Hcre the ljue5tion p巳吋Înent to this p且per will be: Can such a relativc 

distillction, a~ thc prcsuppo~ition of most of Humc's argumcnts, assure the distinction 
bctwcen rea'jon anLÌ pus"ior弋 and the d istlllιrion between reason and ~cntimcnt? This 
C]vestlOD is not casy to answcγbut 1 hopc th己 answcr will bc rcvcalcd in the l"o l1 owing 

.r assagc~ 

n. The Role of Re~Sú l1 clflO PD.捕Îon i.n Action 

Th巳 pnrr、 ary intention of Hmnc's philosophy is to r巳:ject the rationalist vicws of 
human naturc. AccoTding to Humc. the raiionalists put too much emph出的。n

ιr呵呵呵， but ncglcc.:t othcr rcspcCT~ of humiln naturc. He says: "ln ord巳 r to shew thc 

falbcy of a11 this pidosoJlhy , t ~hall endeavour to provc first , that reason alone can 
ncvcr bc a motivc to a 口y of fne will; a11l1.\econdly , t11at it caηncvcr oppose paSS llJ n ll1 

thc dircιtion of thc will."['[, 4i3; from his argumcnb on this i的ue ， \ve can ~ee 

Humc's vicw of thc 月1c of rcason :山 d pa"，~ion in action 
Humc ~aysιAll :llc objccts of hUllla l1 rcason or inquiry may naturally be dividecl 

into two kinds , to v'iit , '.Rcl:Hiom üf ldea~九 and 'Mattcrs of Fact'." [EHU , 40J Con 
scqucntly , there arc on1y tWD kinds 0 1' rcasoning, i.c. dcmonstrative rcasoning :mG 
巳叫他1 ，ea叩n山區) ílw [ormer does the cOIllp ，~ring of idea~ ， and thc lattcr docs the 
inkrrin1? of tnattcrs of fa叭， γeas:_ln has o l1ly t l1巳 sc two kjn ，j~ of operation , there is no 
third onc. [T, 4631 ln ordcr to a的已門 thatγcason 8.1己 ìe cannot be 1hc motivc of 叩y

action , J-l u m巳 hä~ to sl,o\v that both of thc~c kinds of reasoηing canno1 cause action 
by thems巳 Iv<:':<;. lli月羽 rgumcnt ，1g81缸仗 thc in !l u巳 ncc of dC1110nstrative rιasonrng upo扎
action , cspccially \vhcn hc 叩';cifically r己 fers dcmomtrative rcasoning to mathcmatics 
is conv11lcing. Obviou~ly ， l'. O ()l1e woulù c~aim that mathematic討 car: c泣use any actlon , 
whcthcr directly or Ìllùir t'.,;tly; ilt most. it mighi serve <l~ an instrument for calculating 
V\.'henever our action !leeds 1臼 ~cIvicc. Unforíunately , with regard to causal reasoning 

t w0 \11d not bc 50 simplc. Causal re 3.so l1 ing can provide us the kno、viedgc of cause and 
cffcc t. or 0 1" means and end. Obviouslγ ， this has something to do with action , since 
ord i.llary '::x -;J cricncc vvill te;l us ,hôll our ac1ions arc often involved with this kind of 

conditional considc叫~i()n. "\Vllcn 1 know that exe :rcise wi l1 keep me healthy , excrcisc 
IS ~jle C311間， ilnd heal令h i~ tllc cffcd; in this ca~ε somc onc might assert that c亂的a1

re; aso門 ing docs havνso， nc kind (1r inlluencc llpon ;::ur action. Humc argues, howevcr, 
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if 1 am r~()t intcγcSÎed III Thc end , caE~a! reasüning cannot have (\ny in f1ucnce 0口 my

actloll or c仙也e mc to exe兀治c. Only wlJcn 1 alrcady had thc passioηcr dcsiγc for 
hcalth , I w il! refer to thc kηowledgc providcu by causal rcasonin皂、 and cxcγchc. ln this 
scnsc, only tbc passion can be the direct cause 01. actio l1. Causa! rc且這O立ing might, at 
bcst direct thc action , it dirccts a passian to ib proper objec令。 r dirccts a passion :0 
choosc tJ;c pγopcr Ili Cäl1S fOT acquiring the (\lreaòy desired end. CDn 、equcntly ， llun:c 
釘ì(lkcs a vcry ~t;ong claim: "Re己SOD is, and Dught on:y to bc the 汽lave (J[ the pas~ions. 
anC. can t1 cvcr preteηd to any other oflïce than to sen 巳 and 0'0巴布 Lhcr且 'iT 4\51 

。 1 this iSS\lC, the rationali~1 vicw seem~ to bc mc問 moù巳 r <J te than Hum t: 's. Ac 
cording to Hume's de旨 ription ， 1hc ratio I1s.1ist se巳ms tD take rea叭m and p叭叭。n as 
poss巳呵呵ing tbc cqual powu or in l1 uencc 011 hu口w孔 conducL thcre l"orc 、 thc:c will alwav:'. 
be a combat 'octween rcason and pλ:'.S10n In human mind But , rOï Hume , t~1cre 以Juld

not bc thi~ kind of combat. sincc p (l ~~icn Îs th 巳 only tl1 cntal ë!emcnt ,v;1icn can direnly 

in f11>cncc actiurl. Hume bclicvcs 叮wt thç cnly pos~iblc combat 這lould bc bctween 
pa的lOi】山 ;:1 p ä.~~lün ， no1 betwccn ，e s.~o 口 and p2.SS10n. Rea丸。 n cannot overcomc 
p2. SS的E ， r:citbcr call oas<;io t: ove切C0111C reason; they are not on thεsa;ne :cvcl 

Gran ling 吋121 白 crc is Oll~y ,hc ccmhat b巳h叫CηpasslO叮叮Hj passioll , WC :lnay stil 

asl、 What mιk，可 u~ to se t1 1e dowll tll 巳 conCict cr pa咒罵 ion~'! 1n G~hcr v， ord、， what 
汀lakes a passion overcomc a110th 巳 r passion.i HUlllC did n,Ji ask thi:; qu巳 stio t1. but 

accordinεto his • hcory , wc C斗 n find a p()~~iblc answer fDr Ium: i.c. a passi lJ ll can bc 
ove此ome by a con~rary passion. Granting thi~ to bc true , vi'h抗 m此 e~ thcse tWG 

paSSlOm cO l1 trary? lt c s.nnot bc thc viv 斗cil). ， orhe扒丸 1S t' • hcy wiil only cliffcr in dcgrcc 
Proh s.bly it ìs pleasure and pain 1hat makes two p剖Slon~ c()川 rary j () each oth 巳 r: I. C 

thc p的sion conncctcd with plca::.ll何 wil: 。非 crcome thc pn~siGn cOl 11lcctcd \virh pnin 
Uut , how ab()ut the ca此 \vhen both 0 1" the passions in con f1 ict arc c\mliected with 
pain'! Should wc 叫Y tlJat thc Olle \vitll f1l\lιh viv ::l city will O\'crcom巴 the other with 

less vivacity? If SO ll1 conc mal之 C :， 11lt' so allgry that [ \vant to k il1 him , but. aftcré1 !i , 1 
controJ ll1 y~clf and do no1hing. \V :h at makc::. Il1 C contrcl 叩 ysclf.l Thc r~Jt ionalist will 
anwcr that your rca~on has conlroìi亡 d your pas:-.io l1, ~incc you antídpatc thc puni月j;

mcnt of 1Dunlcr. l'\: cvcrthele<;可 11ul 、 \'ii l! answcr th臼 l ，↑ i~ the imprc~~ion 0 1' punhh
mcnt whkh prùducc~ a pas-.ion '-''': ,;é)ilirol thc original r凹的iOrl. B叭， in thlS siruatior、
\vhcn 1 rcflcc: on my present cxpcriencc , 1 do not find any imp叫~sion of punishnH.'J訂了
exccpt 叩 idca of puni~hmcn t. lf id.::as 盯c the propcr objccts üf 1-ca油n. thcl1. III thiζ 

casc , why cannot 1 ~，ry lhat 口 ly :cca~on coutrols III 、 pa:-.~lO叫 \Vhy Tlìc c1 aim “ rcason 
cannol prev巳 nl my action" 的 1日orc p! 斗u:-.iblc thu l1 thc daim “ rca~on Cil l1 p f(~\ cIlt my 
action"') Ev亡 n ir J am COll\'inced hy Tl umc that my alkg l'll idca c l" puni:-.}l叩 cnt is rcallìi 

an nnprc捕。叫 why should r keep rnys巳lfinthcp問問nl imprcs5ioil 0 1" aT!g巳 r \v l! icll i~ 

01'叩 much viva山、i. hy yiclchηg l() Thc imagined impre訊問口 of puni、hmcnt which h 

01 叩 ittlc ViVäCi~孔 and do lLi也lYl[!:'I ln ordinary 1lfc , pcopk d é} oftcn fecl aωrt3 1n 

kind 0+' con f"l ict in making dec山川 口。肌t. "i-hi~ c0 l1 !1i此 for rali Oll ，tli~ts. i~ b(:tWCCll 

rc出::)11 and pas5ion; hu~ for HUllll' , it is bc~ween passions. '\0 巾，ttter which 111eo了Y 1:-' 

correct , it must bc ablξto cxp18m :hi~ k ind ofαliìDict fmniliar to ordinary people 
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On this point , 1 do not think that Hume's theory is more plausible than the rationalist's 
But this does not mean that HU r:1 e's theory is inco l1sister叫， but only means that it is 
not satisfactory , When one objects to Hume by saying that ideas can cause action , 
Hume wili answer that it is not the ideas that directly causes action , but that the ideas 
excite passions, and passions cause action; ideas only have indirect in f1ue l1ce on action 
When one objects to Hum巳 by saying that reason can cause action , Hume will answer 
that your allegcd reason 1S actually c31m passions, which are often accompanied with 
reason, and ca1m pa5sions arouse little emotion in our mind , thcrefore they are often 
neglected by us, an吐 we misunderstand that rcason alone can cause action; for the same 
reason, in certain situations, when we feel that reason can controÌ pa5sions, the truth is 
that ca1m passions which often accompanied with reason control violent passions 
which sledom accompanied with reason. In spite of the consistency of Hume's argu 
ments, we can st i1l blame him for confining rea50n into such a limited realm and at the 
same time leavinε50 much room for passions. No wonder that Thomas Reid had 
pointed out , Hume 1S changing th巳 m巳aning of the tenn “ rcason" to suit his purpose.10 

Anoth巳r poînt I would like to point out is that , even if passions are the proper and 
direct causes of actions, this does not follow that every pa品ion is necessary to producc 
an action; one may have a lot of passíons or desires , for example , those ís the day 
dream , but he may do nothing to perfonn them. We do not have to explain this case 
by saying that these actions are prevented by means of causal 自由oning or contrary 
passions or calm passions; in certain situations, this kind of explanation is needle心
since passions may be vanished by 由emselves or substìtuted by others 

Wîth 間gard to the distinction of impressions and 社eas. we have seen how much it 
is involved in Hume's theory of action , but, at the same time , we can find some of its 
weaknesses as it 1S applied in more detaiL If we adopt the vivacity as thc criterion to 
distinguish impr它ssions from idcas, we w i1l find it is hard to classify calm passions as 
lmpresSl叫芯 since they are of little vivacity. In his theory of action , Hume Ll SCS thc 
referential-nonreferential distinction to argue that reason has nothing to do with 
actîon, [T，每58] thlS argument seems verγsucccssfui， since cverything loglcal!y 
follows, But it is too sllccessful to be true. If we foJJow t11is argument logìcally , 

reason will by no means have anything to do with actions, passions, and volitions; in 
thc following page , however, Hume himself admits that rcason can excite a pa臼lOn;

this fact will be suffi日ent to indicate that the preceding conc1usion is wrong. A 
10gical1y valid argument with a f31se conclusion , it means there must be something 
wrong with the premises. Dealing with moral issucs of a practical chara 二ter戶開 must

appeal not only to logical validity , but also to actual expencnce and careful observa 
tion; this absolutely confor血s to the essence of Hume's experimental method. In 
cìdentally , Hume himself, according to this argument , infers that, wc should not blame 
those actions accompanicd or directed by false judgments, since they are innocent 
If this were the case , most of the modern philosophies of Jaw will have to be corrected; 
the fact is that we only forgive those who are incapable of making any judgment, we 
do not forgive those who are capable of making judgments, whether true or false 
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III. The Role of Reason and Sentiment in 班oral D封位nction

The fundamental assertion of Hume's doctrine of moraì distinction is: Moral 
distinctions a1'它 not derived from reason , but fron、 sentiment. The distinction of 
impressions and ideas as well as 11的 doctrine of action are also involved in this issue 
To begin his arguments , he raises the question “vJhether it is by means of our ideas 
or impressions we distinguish betwixt vice and virtue , ünd prono、mce an action blame
able or praise~worthy?"[T ， 456] Those who maintain and emphasize Hume's imp1idt 
di“il1ction betweel1 moral feeling and 111ora1 judgment take thi~ question into two 
partsY Conseque l1tly , the answer can also be divided ìnto two parts: By means of 
impressions we do the dìstinctioI凡的ld by means of ideas we do the pronouncemιnt 
The former is a matter of feelinιthe 1atter is a matt巳r of juâgment or reason This 
kind of interpre崗位on will be very plausible , and it could be possibly developed from 
Hume's who1e system. But, when Hume a5ked this q山的ti011. ì do 110t think he had 
that dichotomy in mind. If we take the word “pronounce" 50 seriously as to be equal 
10 “judge" and as to b巳 a work of 凹asoll ， why shOllldn't we consistentìy take "dis
tinguish" in the same serious manner to be a work of reasün? ln asking this questioll, 
after a11, Hume's chief intention, which is a150 revealcd 10 his very following argument, 
is to show that morality is not based on reaso口 but on fce1ing. He is not concerned 
with what reason can legitimately do in mora1ity. Thercforc , we do not have to divide 
this question into two parts. 

According to Hume, a11 the mental operations are perceptions; without exception , 
as mental operations, moral distinctions are perceptions as we l1. Agai扎 ιas a11 per
ceptions are either impres日ons or ideas, the exclusion of the one is a convincing argu 
ment f0 1" the other."[T , 47日 1 Here Hume's strategy is to confirm lhe role of sentiment 
by denying the ro1e of reason il1 morality. Sinc 巳 mora1ity "is supposed to influence 
our passions and actions," [T, 457] and , according to Hume's doctrine of action 
“ reason alone ca11 11ever have such influence." Thcrefore , mora1ity cannot be basically 
derived from reaS011. As Hume says “ since vice and 青紅tue are not discoverable mercly 
by reason, or the comparison of ideas, it must bc by means of somc impression or 
sentiment. "[T, 4701 “ The next question is, Of what nature are these impress的几 and

after what manner do they operate upon us巾'[T ， 470] He points out, according to 
our experience , the imprcssion arising from vi吋ue is agreeable , the impression arising 
from vice is uneasyτhus， it is by means of particu1ar pains or pleasurcs (thcy are 
impressions) that we distinguish bet、Neen vice and virtue 

In developing his doctrine of mora1 distinction , Hume has the rationa1ist in mind 
as his enemy. He is to reject the assertion that reason alone can distingμish bctwecn 
vice and virture, and to claim that it is mora1 sentiment or sense that distinguishes 
between vice and virtue. Up to now , his doct口ne is not difficult to understand. And , 
it seems to me , if Hume were contented with tl立的 point ， it would save him from lots 
。f trouble , and his assertions would be more tenable. According to Hume , virtue or 
vice is 50mething like secondary quahty. He says, 
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So that when yuu pronounçe any action or çharacter to be vi口山s ， y山 mean nothi呵!

but that from the çonstitution of your nature you have a feeling or sentiment of blame 
from the contemplation of it Viçe and virtlle , therefore , may be compar'd to sounds , 

heat and cold , which, ac叩 rding to modern philu叩phy ， are not qualities in objects, but 
perceptions in the mind. (1 , 469J 

In other words, moral sense is the natural organ which perceives virtue and vice , just 
like the eye is the organ by nature perceives colors. In ordinarγexperience ， we find , 
most of human beings, except those who are blind , can te lJ black from white. Thus, 

we recognize, the eye is the ve可 organ for co!or. Although the new-born infant cannot 
出stinguish between colors, we would still admit that the ability of distinguishing 
between colors is a natura! one, since this ability wiJ\ be well developed if the infant 
has normal eyes. As a matter of fact , we do find that human beings can te11 vice from 
virtue. But the sintuation of moral distinctlon is far more complicated than that of 
color distinction. In the first place, how do we prove that the ability of moral distinc 
tion is a natural one? Hume di吐 not pay much attention on this question. Perhaps 
he just takes it for granted. In the second place, when we recognize that the eye is 
the organ of color distinction , we can usc anatomy and optics to prove or confirm 
this assertion. How do we confirm or prove that the moral sense or sentiment is just 
the 呵呵“organ" which makes moral distinction? And how do we provc the existence 
of this invisible “ organ"? However, this second question will not causc too much 
trouble for Hume. He belie、 cs that the faculty capable of moral distinction is a natural 
one; whatever it is, it cannot be reason , insofar as reason in the rationalistic sense 
Since, in this sense, the only two legitimate operations of reason are the comparing 
of ideas and the inferring of matters of fact , and virtue or vice does not consist în any 
relation or matter of fac t. You may calJ that natural faculty of moral distinction 
whatever you like , provided you do not identify it with reason in the 凹tionalistic

sense. This attitude has been explic泣ly expres心ed by Hume when he says 

址 is requist巳 that there should be some sentiment , which it touches , some internal tastc 
or feeli呵， or whatever you plea叫 to call it , which distinguishes moral good and ev i], and 
which cmbraces the one and 閃ects the other.[EPM , 88} 

This is consistent with another claim “virtue is an end, and is dcsirable on its own 
account, without fee or reward , merely , for the immediate sat>s[action which ît con
veys."[EPM , 88] Virtue is what is desirable on its own accoun t. Virtue itself is desir 
able, then , there is no further 間ason why it is desirabJe. If you want to explain this 
fact , the only thing you can say is that it is desirable because human nature fecls jt is 
desirable. As a natural facuìty , reason , especiaJ ly the causaJ reasoning, can only tell us 
the proper means to this desired end. It is only because of the ultimate end , i.e. virtue , 
that these mcans arc desirable in a secondary and derived sense 

In the two paragraphs mentioned above (quoted from the second Enquiry) , 
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Humc does not closcly rclalc the docirine of moral distinction to his impres~穹的n-iùca
doctrine. ll HO\'.iCVer. il1 thc Treatise , we have seen 111c close rcîatîonship be1ween 
thesc two doc1rin此 A岫ough wc might, according to thc second Enq叫ry ， explain 
his ùoctrine 01" mora] distinction in a more pl出uible way , ncvcrthclcss , Hume himself, 
a1 least il1 thc 1ì'eatise , will 110t be s似的自己已 with Ulat kind of intc叩τctation. He 
devclops it furth巳r， anu 間I叫叫 the moral ~cl1se with thc sensation of plea<;ure or pain 
Jn this casc. can he st i1l claim that “V1rtuC 1S an cn止的、d is dcsirable on its own ac 
count'''! Shouldn't it bc more propcr for us to say that plcasuæ i.-; the ultimatc end? 
To this Hume may rcplyι 、Ne do not infer a character to be virtuous, beιausc 1t 
plcase旨 But il1 fc c1ing that it plcases after such a particular manner, we in e[fcct fcel 
that it is virtuous."fT , 471] The virtuou可 character is virtuous not because of p1c a~札ue

rhc truth i~ thut moral plcasure usually accornp叩ies virtue. And , for Hume , mora1 
pleasurc is differcnt from othcr kinds 01' pleasurc.fT , 4721 Bul what make~ moral 
pleasurc to be a pecu1îar onc? ls it hecause it is accompani巳 d by vir,uous charactcr? 
And what makcs a charactcr virtuous? ls it becausc it is accompanied by moral 
plcasure? Obviously this i~ a circular argumcnt 

Furthcrmore, cven if we ÙO n01 take this rclation into considcration , therc arc 
sti lJ disputιbl巳 issues in th 巳 Freatise. In order 10 cxplain the transfer 0 1' the vivacity 
of imprcss凹n ， and to make the mora!ity not to bc to。可ubjective ， Hum巳 introduccs

th巳 principlc of 叮mpathy可 more accuratc旬， disinterested sympathy. If we do not 
conEne the operations of rca~on so limited , ì do not sec any reason why wc cannot 
mterp且t the disin~erested 叮mpathy as a form of rcason. An止。n another poìnt, he 
says 

ιT is cVident, that when we pTaisc any actio IlS, we l'egard only the motives that pruuuced 
them. and comidcr the aclion、 as signs or indications of ccrtain princip!的 in the mind 
訕地 temper ， The external perfonnan∞ ha， nut m巳ri t. We mu,t 100k within tD lìnd the 
llloral qua1ity This wc C311I10t do dircctly; 削d thercfo\e fix OlH atl叩tion un ac1ions 

[T , 477[ 

Hume JúmscJf admits that we ha'、 e no abìlity to know the motiv巳 s directly. The 
motive is taken as a cause , then thc action is the effect. Jt is by mcans of causal 
rcasoning that we know :he cause of 1hc effcct. Can the moral sense dìrectly know , 
。r ìmmediately recogni臼 or simultaηeously fccl , thc motive behind the perceiveò 
actíon? If it canm此， we have to admit that moral s巳 nse alone can never make a d的
tinction bctwccn vice and 背 irtu己 Th巳n ， it wi1l bc meanin剖ess to make such an effor1 
arguing that rcaSOIl alonc cannot make a distinction betwecn vicc aIld virtue 

Befon:: endìng this paper, T would likc to express another poin1. Although Humc 
cm)hasizes the role of passion ìn hìs doctrinc of action, and cmphasizes thc rolc of 
scntimcnt in his dc 山 rinc of moral distinction , the more fundamental one is 11is em 
phasis on impression乳白pe巳ial! y th巳 orginal impr的;sions - plcasure and pain. He 
says 
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The chief spring O[ actuating principlc 01" the human mind is plea叩悶。 r pain; and when 
the~c ，CllS<tt10山 arc rcmυv'd ， both frOnl our thought and 1ωli呵， wc arc , 1n a grcat 
mea的ure ， incapable ()f passioll 01' action , ()f desiíe O[ volition.[T , 5741 

But it is not ad巳l1 uate for Hume to start his system from "th巳 basìs 01' a1] moral judg 
ments and acts."13 My conccm hcrc is not to show what kind of difficultics hc would 
meet if he started [rom this basis. 1 only want 10 show that the ultim泣e foundations 
of the passion in the doctrinc of actìon and of the moral scns巳 in the doctllne of mora] 
distinction are plcasurc and pain. The moral sensc as a calm impression 1S a kind 01 
sccondary imprcssions, thc passion as a vîo1cnt imprcssion is also a kind of seconda叮
imprcssiom, both of thcm arc dcrivcd from , or prcccdcd by , an original imprcssion , in 
which plca~ure or pain is thc only propcr subjcct for moral thcory , or dcrivcd from 
idcas which arc derivcd from original imprc訕。ns
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