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On i:be lhcmc ()f hu1tl叩 γl且hts ， it is eminentJy illlportant to nO i:C tllat 

thc lllliversal COTl~ClbllS J.lTlon且已L1 1 thoughtful pcr叩n~ on thc va!uc 叫

human pcrsons is ernincml:-/ mor巳 importa r:;\ lhan tllcir cultural difrerence呵

。 n l11e !1l uttcr , \Vc all lfe扎扎Irc ordin主.!:)' human per_~ons qua per~旦旦 and

whate、 er \ve disagrec 叩lOOg oursclf 00 this poinl are i~s minor 山Jtura[

、 ana[ lOm 仁們forlunatcly ， tho rea~on for \vriti 口g lh的 pl叩cr indlcllÎe" [hal 

-we are more intereslcd in cullllral difTcrences th泣11 tn suhs1anti叫 agree

mcnt 

I3ut pcrhap ，~ hy hrin巴 lllg 0ul thosc culrural variations (in Scclion A) 

、、 c bring ü :.lt chJTerent [l:，!了ccts üf ho\\: we ac乳sure ordinary pcrsuns. Thc 

di 叮e陀ncc可 \0 put 11 blU \l 11y hore , is :lm,. ln the \Vcst 1吧。 ple h仇rp O!l lhc 

'nghts" of ordin盯y pcrson.~ Qver a且也nst thc pov<，'Cr~ lhm be; in China 

、knL\U~執ho cry~talljzes and gi丸 cs a cohercnl exprc，們ion lc peop1e' '> 

sen l1 m巳，n 扎 s nO one clse did , s l_rcsses thc Inclucwblc "heavenly duty" 01 

the rul 巳r 10 trcasu悶。rdwary p巳f\OnS a可 himscl f， on pain of thc ruicr's 

d巳ath ， Thcn we cxplicatc jhe ratioll己 lc 0 1' Whdl 211 thi~ Clll,llh: , Thc rμt lO 

R仇 Ic is lwr: folo , (1l1 ScctiOll B) ilOlllo-co ，>rnolüιicaL al")out thc nalure 0 1' 

thc "\"atur叫 (the "Hcaveu") , and (1TI S己叫 iOfl C) ollto-existentwl, aboul tlw 

叫ure 0 1' lhe ωmmonly hum叩 Thc slmcture of !llc I\ illural ("Ileavenly") 

的 hOIl1o-cosmic continuun. \\'[治?三 \Nhal co叫nlδ1" OTl句 the rc叩(、川、 Jbilil)'

of royul slewardship ;0 kccp , protCCL and prosper lh亡 ιOrlìllìon llU man 

\\o clrμre (not hllJl1an ri!:<ht 吋 fhe llalure o J.' lhc CXI 凡tcntúlll 、l!uman is tha 

innate reelil啥叫 empathJc alarm and pam tO 'vvard olhε內 suffcrin且; heTe 

tllc urge to ~harc unc's desidcrata for COIlliYlOn happl !1ess is indLct Zlble 

B叫h--homo-co ，;mic con î: inU Il1ìl, lnnatc ~Yn1Da仆:y--pOl 口 t j !lc~capabiy lc thc 

rμl即可也.!.l lO keep J.叫 cnhuJ 心 popul盯叭、11叫c. on pain 0; his own 
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demisc 

I. People' s Human Rights , Rulers' Heavenly Duty 

Let us firsl consider the distincllve characteristics of the notion of 

"human rights ," then contrast them wlth those of the Chinese notion of 

"heavenl v dutv 

The notion of "human rights" came late in the hîstory of the \Vest; 

the notion is peculiarly modern , and distinctively Western. Fir刻， the 

nol lOn of human rights is 旦旦出 rn because it was taken seriousJy and 

universally accepted (a! least as a conscious referent in the international 

ωurt) ， only since the 18th century when John Locke c1early fonnulated 

them in his Two Treatises 0 1' Government (1 690) and .r. J. Rou~seau 

(1 712-78) publi)hed his Du Contrat Social , which served as a war cry in 

the French Revolutio口， a hasis for the Declaration of In吐ependence in the 

CSA. and oaved the wav for the lists of human ri f!hts in the Cnited 

.:\ations Chartcr of Human Rights. Cniversal Declaration of Human 

Rlghts , and the European Declaration on Human Righ心， the lattcr o[ 

which forms the legal basis for the European Court of Human Rigbts. L 

Secondly , human rights ar已出stinctively Western. They are frequently 

invcked to criticize laws and social arrangements. They are aspects of the 

pcrmanent fight in the West of citizens against the power of the state , 

and are to be found , in some language or other, as a working part of 

mosl legal systems and most political theorie~ 10 the Wes t. Human rights 

form rhe ba叫 c legal frame \vithin whJcb a1l court proceedings are 

ef[e叫ed ， And a~ mentioncd above , t\I,;o pivotal Declarations in France 

and the CSA which laid rhe foundations of those two democratic states 
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arc bascd on this oction of human rights 

The nOlion of h Ll man ri且hls above dcscnbcd has four charactcri ，~tics 

l' 1咐， it I~ a legaL legitimate claim of individual persons and p_巨型ìle. j 

S巴cond ， rhcs巳 n且hh ar巳 lcgally-polilicall) powerfulι'; grounds 01' 

gncvancc. Thlrd , thcy 沾自 oft巳n 且rounds 10 prote~t again~t thc powcrs 

，h叫 bc ， 10 rcfo了m policics and red了css ~ucJai jU:-.tlι巳 Thu鈍， J"ourth, rhc 

cnU了e alrno中h己re in WhìCh hUI1l叩 nghts occur 川 μIversarial ， peoplc 

agam叫 the governmen!. Herc in this atmosphere of rupture bC!W巳en l.he 

ruler and thc ruled. peoplc, cften individual per勻。ns ， 1n ltt以巳 thc legal and 

poJitical prote叫 ι19ainsl 1hc go、 crnment. And "human rights" arc at the 

popu ]ar ccnler cf thlS fi且ht to initiatc , just Jt.、 and main;:ain thc 口ιhl

In CO l1tras t. tilc Chillc~e world ha~ no indi、 ldual persons , onl、 ιυmmu

nal sociali\ 、 if nút solidarity by virtuc cf homoω、mlc 叩叫Il1UU 11l. Thcre 

b [1 0 legillJn<ltion 01' pcoplc's protc、t with the lT a估計tion ()f human rights 

on1y ~hc 叫ler's (or ruling party' 、) dullc:-. to trc圳、 urc and care fυr popular 

wclf叮巳 bv vlrLuc of thc 叮 mjlalllctlc eXigcnc、 of human natllrc. 4 :\"01 is 

thcrc ohiccti吋 legal rnanner o f" protesl , only heavcnly (innale) sanction 

again h、、 irl11C of h Ll man naral sympathy'. l'ïnally , thi 月 is hccau ,;c thcrc 

IS no rupturc hctwcen thc ru1cr and the rulcd , no adv巳rsarial protesli 、 e

armospr:cre. ooly homo-cosrnic C()ntinUIITll and innatc 叮mpathy 'ivhicb 

10且cthcr conSlllutc rhe pupulist governmenl 01 [ami lJ扎 1 empallly 

ïhc go、巴rnnlεll[ morc for lhc peoplc than of rhclγ1 \vas '\1cncius 

vis lO n \',:hiCh S\lmlllcd up tbc lr叫J! lon 叩nccrm月 thc mattcr. Suchιl 

popLdi.~t go丸 ernmenl consi.~ts 10 at Ica~t ~bíee charac[cri泣ics: lhe pcoJl le 

wcrc (吋 thc most prCCIC l1:-., (b) thc royal ohjcct of thc I1l0~t concern. and 

(C) tl1C h則問川、 lesl tc cOllfcr thc m ,ll1datc tü rulc 
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(的 "The people are of sup問me uuportance; the alters to the go由 o[

earth and grain come next; last comes the ruler,"5 Mencius said radicaliy , 

pungentl) 

(b) 討1e people's desires and sentiment should rank c的 the top concern 

m 皂ovcrmng policy. Any selectio肘， demotions , and executions of state 

officials 5hould be given out only after consu!ting popular sentiments 

concerning Lhe matter. b The state thrivcs with the plcasures o[ i自 people ，

anù penshes when lts people hate their rul巳rship ::'0 much as to be willing 

to pensh wilh it -: 

(c) The mandate 10 rule the people is given by the Heaven because 

"Heaven watches with the eyes of lfs people , hstens with the ears of ilS 

people ," s \lenc lUs said 

lmponant旬， Mencius ll1slsted tl1 at lhe above points were not his Qwn 

invent lOn but a mere rehcarsal of tradition from time immemorial, now 

deeply rooted in th巳 Chinese 巳ommon sense. Identification of popular eyes 

wilh Ihc Heavcrγ 治 W的 a quotat lOn from the illustrious ~ook of Hist包X

(5A5) , .~haring royal pleasures with its people was from the Book of 

E旦主1月 (lAl). consultation of popular opinion in state policies w可as an 

established tradit lOn" (IB7) , the supreme impor出nce of the people 

bcyond altar 、 and rulers came from thc Tso Chuan ， 9; 的e ancient "'King of 

Wen treated people as if tending I 虹、 alids" (4B20); the "ancient rulers 

were praised for acting 'as lf they wer毛 tending a newborn babe'" (3A5); 

acting as "parent of the people" "never fail吋， true rulership (2A5) 

Thus we see how the issue is Jomed and the distinction found. We 

皂白 soci J.1 Il1justicc everywhere , both in Ch ll1a and in the Wes t. In ìhe 

West people mitJa le the prolest , legal J.nd politic九L in the name of human 
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rJ芷hb bei口且 infnnged UpOJl. Thc focal I-地1叫 of the jï且ht IS the human 

rights. lhc inalicnablc trcasurc of bcing human simply b、非 irtue oî hCi Jl且

iluman. This is the non-negotiablc pOlllt in thc Co口tract hetwcen the 

pcoplc und thc stalc. In \1cncius (i口 Chìna) ， no prolesi arise frOJTl lhe 

pcoplc. at lcast nOé Iogic叫 1;.: and thcorctically. that is , not 111 terms of 

framC\0iO rk of lhc figh t. Instcad. thc dμty on lhe part of lhc ruler is 

pres :-ied agmnst the ruler , in tlle name 01 thc hümo-c。可mic con lÍnuum and 

the mllιltc human nature of compassion loward h山D<1l1 suîfering. TO 

forfeit 11l S P巳 ople (in negli且ence of his duty within lhe universc of homo 

μ。只mlc conl1口IIμm) is 10 forfcil thc rulcr's own n叫ure. and so hlS own 

fι lI mly und c、 cn hi" o\\'n hfc 

llum山 1 fIghh of thc 1沁 ople arc peopl己 s natural dcmands 10 be 

hum址n. Tho~e popular righls arc based On social COJl tra叫 bclween the 

川。叫vers叮1 ， 11 parties. the rulcr ag~lÍnst thc TLl lcd. Ilcavenly 小的 oî the 

rulcr (or lhe governmcnt) lü is loward carc, protcction and promolion of 

popular \叩l[are. and i 只 ba~cd on human CO-;Tllology and human na!叫C

1 he fül1ü\ving pages are devoled to CXpJ1C以lI1g this lwofoJd bas的

u. The Homo-C lIsmic Continuurn 

Pn、 tcsl IS 1了 ossiblc only to\vard an 吋ver叫叮 Oppos叫 to the prolester 

帆布cn lwo pιHtlCS arc ln a con:muu凹， no protc日t bur only dUly can bc 

S山1 1. l\lellciu~ propr 伯I th巴、 iew of homo-cosmic continuum apropo~ of 

Chinc間 politlUtl -;tructure , <ll1d -;0 Ihere lS no theorctical room for popu 

lar prot臼 t qua popular claims and demands for thc fu l!ïllment of thcir 

CXCI山i\'c nghts pJ心edμgainsl thcir ruling p叮ty ， For thcrc is no advcr 

SilfV: thcrc IS ()111 、的巾巴one--th巳 rulcr--who fai!cd Il1 1m duty in thc 110口的
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cosmological continuum, and 50 he is "a" mere "so口 eone" (i fu) fit to be 

removcd (i 己， killed) , said 扎1encius 11 

\Vhat is Mencius' homo-cosmic continuurn? It is the one "Stream" 

(d已1 12冉虫， liu [7A3J) of ontological dynamism penetrating deep into the 

secrete recesses of the sel f, passing through the nitty-gntty of the ethic。一

pOÌl lical re址Ims ， to pervade the utmosl reaches of the entire Heaven and 

earth Secured in the depths of thc se!f. it historically reaches the Be-All 

ë.nd End-AlI of the universe , and , furthermore , it requires our personal 

cultiv叫ion and meticulous political implementation for this historical 

U r! l versal oLltreach 

Thus the conlinuum is that of three levels of existents , personal, 

communal , co月mic. Fulfillment of the individuals is the basis of healthy 

SOC lOpoliti的 thc wellbcing and welfare of both the mdividuals and the 

坑 clety have their cosmological b品的 The heavenly Decree (t'ie_，!坐監)

de~ccnds and hecomes human nature: popular turnmgs towards and agamst 

the powers lhal bc reflect the turnings of that Decree. The individuals、

th e- SOCluli!y 、 and the ωsmos inleract and symbiolically co-resonate one 

with another--moral峙， politic 8. 11y 、 ecological!y. To "know the hcart 

(chih hsin) üf human being !eads to "knowing nature" thereof (chih hsi l!_g), 

which 10 turn is synonymous with "kno\ving heaven (chih t'ien)."12 Thus 

we must "cxtend" (~旦且也注旦旦) 13 our core of bei月 (our "heart") by 

叫tl vatin且 our four gemlS (tuan) of cosmic moral sentiment ,14 to "tread 

forth 0山 he的 en-given body-shape ，" 1~ thereby to share happ lOess with all 

ollr fellow l1 uman hei r.gsY' 

The homo-cosmic continuum is tl1us a continuum of values , personal , 

moral , politlcal , ecological; it 1.'> a conlmuum of mtervolvemer前， any one 
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levclιS the baSls-strength ，叫laracterl<:;lJC一 conlent ， aml grovv'• h-enrlchmcnl 

of thc olhcr t吶。 r t i 可 an on!Ologlcal continuulTl, a 、 aluc conlmuum , a 

gro、 \h conlinU lIlTl，已oncret巳 llormati ve , and d于 narlllC 、 pcr:-.ona !， social 

扎扎d CO~mIC ， clc 三 p ， minu t_e and vast , cxistenrial , hi~ton C(泣， and ecological, 

mtn-nascent可以gonal ， and inler、。lVIIIE7

'\J ow, whal is imporrant in thi :-, schemc is what ir docs 10 a person 

aud what thc 001111心:ü 引叫cm docs for il 
i 

l"ïr泣， Mcnciu~' purpo<.;e Jn tel1i 口芷 u~ aho L1 t a11 thlS thrcc fold int巳r一

、。lved cosmiμscheme i:, 10 巴nccura且c us tυgro\\ Up to part心 e of it , to 

tell us tha\ our being hUTl l叩 11self conSlsls il1 growing up 10 partl 巳 1 pate 1ll 

the CnlHlrlCCmellt of tltc ScllCmC. I11 fact , 10 participatc in 11 1:-' what il 

means 10 grO\v up being truly human. 1 【汀， in hi:-. IA'叫d 呵， to become tru1y 

human , thc "(;Ycal Man" (ta jCl!J or Lhc Sagc , is to be fillcd wilh the 

he山已111)叮Hrcalh" that "flco(]-;" the cntire univen,e (hao ian chill clγi) ， 

lhcrcby bccomc al onc wlth the Hcavcn (t' IC~) jcn ho 1). Bul thc cnJCl al 

]Jolnt 凶叩d l l1 i 只 lS '0/h斗t i~ typical of Confucianism , thal thlS growth 11110 

coslllic oncnc:-.s ila~ toιo through rhe 堅 cialinTion srage , to fultïll thc 

ethjco'~ocial-'polÌl ical level of bcing. Th巳rc lS no Grcal Ivlan without 

bcin巴 mora l. and thcrc i ~ tl <) llloral 口lan 、、 ithout 且omg 叮叮ough tllc social 

IllterCOUJ 時圳的JJl the politiωωmmunal contcxt 

Thl~ bring~ us 10 ()Ur second poiut , the im [lortanc己 o[ [lOlilics and the 

rulcr. Thc 只叫lO-political level of this homo"'cosmic cOlltinuum is commis 

S101\cd 吶 it11 an indi"I把nsable la<:;K of lllaJ1[咯Hl且 socio-communal afrairs so 

札~ 10 hclp shapc COlllmon folh help lhern gro y,,: inlo tmJ:)' grcat coslllic 

pcople , for 111叮盯c the "Pcoplc 0 1' thc I1eavcn" (tïcn mi 口)， eagcT l乃

naiurc 10ιrow up lllto nwral-co叩11C person可 The ruler III tblS conlexi IS 
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con[crred thc hcavenly duty of canng [or them, managing their communal 

affairs so 削 to help them grow. The ruler as "people's parent" lS a mere 

steward of this heavenly task. In fact , the r泣ler is the ruler油ip ， the title 

nnplies its function; being the ruler is equivalent to (synonymous w泌的

fulfilling the dutics of rulershlP' o[ this sor t. He '..vho neglec個 the duties 

01' rulershlp 01' this sort 1'orfeit~ hi i> title as "the ruler." 

The conclusion 泊， then , inescapable. The homo-cosmic contmuum 

dictates our human participation therein through our grow吭， personal , 

social, and moral, and the ruler is commi的ioned、息時間ler ， the royal 

heavenly duty of facilitating such human growth by managing well the 

communal affmrs of his common people within his territory. Heavenly 

duty to thc rulcr is logically , heavenly , lluplicated in this homo-cosmic 

continuum. By the same token , hcrc in rhi ~ context , the "human rights ,' 

l!1 a legal sense , 10 claÌln against the government. are nowhere to be seeη 

HI. The Empathic Exigency of Human Nature 

Let llS consider the roval heaven-conferred dutv of humanistic 

conccrn for common popular welfare from another angle , the empathic 

cXlgency of human nature which、 when violated. violates 0ηe S own 

nature. This is to consider the basJs of the ruler's humanisiic duty , qua 

ruler , from the depth of the very human nature itself, thereby negatively 

lo 叩precia!e i!s exigent stringency , namel)' , 10 appreciate rhat violating 

lhis roval 山ty 0 1' humamstic concern that stems rrom the dcpths 01' one冶

o\\'n nature vlO late~ oneself 

八11 thi~ derive~ from the universe bein且 a hon岫 c。可mic continuum 

From this continullm we can see how each of llS IS meluctably involved 
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with (a) others (出的 is especially for the ruler) and (b) the U l1l VerSe (this 

is especially for common folks under the ruler's care) 

(a) Two stories :v1encius gave (one in the face 01' a ruler) are particu一

larly poignant , touching us to the core. One concerns King Hsüan of 

Ch'i，只ot at a!l known to be any lTIore benevolent a king than others , 

whose mci吐ental outburst of "let the ox go 011 seeing an OX t月mblin且 ly

led to sa口ificial slaughter clues M叩cius mto notlng our mnate eXlgency 

of human 、nbearable heart" at seeing "someone else suffer (pu ~主n

chih hsin) , This feeling of exigency of comp 主曰i011 1S at the very bottom 

of our heart , as shown il1 King Hsüan's spontaneous outburst , Mencius 

told the King. The second story of Mencius' concerns our inevitable 

alarrn and pity (也包也ih hsin) spontaneously aroused by the scene of 

a baby innocently about to crawl i l1岫 a wel! (2A6). Thi~ our heart is 

universallv shdred 

\Vhat the Kmg need and indeed ought to do i" to let thi') root-co口lpas

SlOn ~~p_a_旦出roughout h的問liti叫1 management of popular affairs (1 A7) , 

to implement the "politics of unbearable humane" hearr (盟主n )e早已lh

chen品) (2A6). To expand on our unbearable exigency of compassionate 

heart is as easy，泣。 inevîtable ， as the gushing of rhe sprîn臣， th巳 sprcad

of the f1 sing fire , resulting in an unstoppable popularity of 11is govern

rnent; not to 吐o so .<.hall reduces the ruler to sheer inability to keep h1S 

own paren帖， much less his people (2A6). The ruler's heaven-conferred 

duty to tend his people is inescapabJe because it is founded on nothing 

l巳ss than the depths 01' the rulcr's very hear!; to affront it is to dcstroy 

the ruler himself 

(b) vVhy do we universally havc 出is universal concerns for others? 
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Because可\1enclus seen1s to savι 間 are all involved with the fields a吋
jνj 

the mountains , the enLire :\at叮e. This is the intent and sentiment of that 

vast , punge叫， beautiful story of the Ox Mount (6A8)yl 

There was a time ",,'hen the trees were luxuriant on the 

Ox Mountain, but as it is on the outskirts of a great metropo 

11s , the trees are constantly looped by axes. 15 it any 

wonder that 巾ey are no longer fine') With the re叩 ite they 

區ct in the day and in the night, ar吋 the moistening by the 

rain and dew , there is certainly no lack of new shoots 

coming out , but then the cattle an吐 sheep come to graze 

upon the mountain. That Is why it is as bald as it 1S 

People , seemg only its baldness , tend to think that it never 

had any trees. But can this pos5ibly be the nature of a 

mountain'? 

Can what i5 tn man be completely lacking in moral incli 

nations? A man' s letting go of his t凹e heart is hke the case 

of the trees and the axes. Whcn the trees are lopped d叮

a.fter day , i5 lt any wonder lhal they afe no longef fine? Tf 

in spite of the respite a man ge峙， inthcd叮叩d in the 

night and of the effect 0 1" the morning air on him , scarcely 

any of his likes and dislikö可 resembles those of other men , it 

is because y.,:hat he does in the co叮咚e of the day once agam 

dissipates what he has gained. If this dissipation happens 

rcpeatedly ‘ then the iní1uencc of the air in the night will no 

longer be able to preservc what was original1y in him , and 

when that happens可 the man is not far remove且 from an 
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anima l. Other~ ， seemg his resemblaoce to ao aoimal , will be 

led to thiok that he never had anv natlve endowment B叫

can lhal be what a man is genuinely llke? 

Hence , given the right nourishment there lS nothmg that 

wi11 not grow , \vhlÌe deprived of it there is 00出ing that wil1 

nol wither away. Con[ucius said , "Holò on to it and it will 

remain; let go of it and it wilI disappear. One n巳ver knows 

the time 1t comes or goes , neither does one know the direc 

tion." It is perhaps to the heart this refers 

Para l1elism io the story clearly mdicates ecological vastness inside ("the 

heart") an >ndi vidual human being 了he indi vidual perSOll is an inviolablc 

(potential) Great Man. with the value equal in weight to the entire soci 

e~y and the entire um呵呵。， and the entire uni\訂閱的， 10 turn , equ叫 m

the inviolable integrity of personhood. Sincc common folks are a commu 

nit)' 0[' such cosmicaJJy pre已ious indivlduals , politics is a heaven 

conferred dutv inexorable and inalienable to the ruler 
-~ 

AII lhis is <hanks to tbe intervolvement of homo-cosmic continuum 

The Trinity of the cosmos (san ts'ai)--Hcavcn , Man , Earth--i叉口。 rhetonc;

it is crucially s戶arh間ded by "Man" who "enhances the Tao" (包旦旦旦空!

Analects , 的/立的 of the univer咽， 只叫 the other W肝 around. And a11 this 

redo叩ds to the graviry of the ruler's duty to "tend the people" (2_?_Cl ~~_l!， 

lA7) , th泣的 man2.ge Wilh care , considermeness , and solicitudc the 

common folks' popular welfa間，制 descnbed wlth touchin且 details in the 

\1enclus.1~ enc lUS 

Since the ruler's pcople arc "heavenly people , "10 his duty is 
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he叫 cnly cluty , " a~ inc、 capablc as hi.~ 叭\'n ltfc ,md his own famil} 

\ícnciu~ g叫s so far as to quote frorn the ancient ClaS . .., IC of lI i~tor)"" ;ha! 

lhe "Hc叭 en watché:s with lh p∞plc's c)"'Cs, li~tens wlth ils people's 

巴叫、 21 on how the ru 1er managcs the I泊ople's affairs , cither trcating 

lh巳m as "hlS own babics" in his bosom,22 or as 1>lere "grass and dirt" to 

hc CX[了 Iml以J to sdtL~f、 his 0\叫 1 selfi :-,h de:-. ircs ,23 lf rhe lattcr, he ncglccts 

llis hC C1 V 巳n-conf 巳rrcd dLlty of cornpa叮叮 ionatc trcatmcnt (}f I11S 0、vn peoplc 

Hc 11己glect只 the duty to hl 汽 0\'/啊 pcril 24 

IV固 C的nclusi時間

There are i口 Menciu~ no lcgal or poli!ical claims of "hUl刊m righ t<;" 

1(\]([ by rhc pcoplc agmn心 1h巴 :μl叮叮 gov巴rnmcllt. For lhere IS no 

rupture 1 凡 China bel\、;ccn lhc PC(叩lc and thcir rulers , On thc contrary , b) 

叫阿拉Slllg Ihc homo-cO~lTl ic continllUlll \1cnci Ll~ rcpeat出l1y cxlwr!s and 

wa l'lls tbe rulc r.~ (;bOllt thcir illesc ，mablc 口cxorablc hcavcn-conferred 

duty'- 10 rrea ::， urc 勻 l 巴巴 I ror , carÇ ['or , and enhan山 hi 可 pcople 月 communal 

wclfare , on pilln of th巳 ruler's OWIl demü,e.-ramilml , eXlst 巳ntl 山l. ThL.., is 

hccau;;e 1f:e 叩lcr s carine. dutv cr山川Ily bc ill'S on rhc cnhancc1ìlcnt or thç 

hOHlo-co:-.mic COl:I JnUUlll that pcrvadc~ throu且hout lhc I ica、 cn and canh , 

and bllld可 all 01' II 可 t lLlmλn nerSOllS inrlillelv one 10 anolher--al the corc of 

our unbcarably c()m;:Ja s.~ l()n叫c hearts 

l'hercf'orc. although in thc Chlllc只c world 'A'C call rind !lO human 

rights , tlle Clllne 只e pecplc do sharcω1d rcsonatc \vilh thc sentimcnt al thc 

b的e of hlln>an n旦ht~ ， tllât thc commOll 1咒ople ilre !lot gO Jl1旦t_o be pu可hed

arouml at \'\'ill , exploit臥1 的 lools '-\nd p的、可ns for selllsh poli i1 cal 以1van

rc.gc of il!ly rulcr 01'鼠。vcrnmcnt ， 10 thi~ 可Up1 白了1巴、 aluc ()f human pcr~cll 
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as thc en吐 in ibelf, the Chinese people ad且 a homo-cosmic rationale , that 

theωnunon people are innately , ine!uctably involved with the very basic 

structure 0 1' the universe 

Human ind i\-叫uals are 叩 essential spearhead to enhance the fields 

and mountains , our cosmic environment in which we lîve and have our 

being. To fail in the ruler's heavenly ，前 uty" to place people's affairs and 

wclfare at the top of his political priori叮、 is to violate this vast homo

ecological interconnection in casual exploltation of human integrity, 

thereby violates the violator's own digni旬， integri旬， and life 

An emmently important final note must be made here. The above 

secmingly remote academic discussion about Mencius (c3 71-289 BC) has 

an alarη l11g plen.:mg relevance to today's wor1d. The value 0 1" human 

penons q時 person is as precious as the "newborn baby" (3A5) , and as 

fragQ_e 

It is a sad comment 00 the world today that the universal consensus 

on "human righrs" (~yno叮mo叫 with the supreme value of common folks) 

的 matchcd only by an equally universal neg1i g臼lce thereof; jusl ask 

oursclve<; which n‘ltion i~ implementing what Mencius proposed. This 

worldwicle politlcal hypocri叮--p的/ing Jdeological lip service to "human 

rights.'-~mal1l fests i 【阻lf tn worl往wide brutalities toward common folks , as 

documented repeatedly by the Amnesty Internationa1. Mencius' scathing 

words o[ w盯ning apply to a11 of us , especially to our polltical hypocrisy 

worldwide 

Thousands of vears o[ dictatorial brutalitv in China have formed in 

us a habit tha1 dies hard，的 dramatically demonstra1ed in the recent Tien

anmen massacrc which , we must remember, still continues in more subtle , 
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c1 andestme , and varied fon且可 25 Vv'e can acknowlcdge that the PRC 

government is at least hone~t in not hiding their practices. It is [0 be 

congratulated that this government is now publicly announcing 出at lt lS 

learning from the Confucian teachin甚 s. One only wishes that they do 

really learn especially from Mencius on what the above pages describcd , 

and that witho叫 today's hypocrisy worldwide 

:"Iote 

That thc Chincsc people panicuJarly treasure being huma口 lS seen , 

amo時 othcr~ ， in the staggering frequency in which the words 主旦 (the

human , thc person) and jen (the human、 writtcn diffcrcntly) arc uscd 

everywhere , whethcr mdcpcndcntly as those woτds alone or as cognates; 

juS! to opcn any Chinese c! ictionary will convincc us of this fac t. This 

j S 50 much of a di ~tir 叩 on of bei ng a Chtnese that Wing-tsi t Chan 

began his 在包旦旦旦旦旦1: of Chincsc .fb_UQ~_gp_bJ: with character山ng

Chine可e philosophy as a "humanism 戶 pure and simple , that is in 

harmonv with naturc 

2 This notion came verv 1m巴 into China, in the earJy 20th century 

Rousseau's Social Contract was translated into Chin巳se in 1903 and 

published in Chiao-yü ~_ll你二坐坐Q a5 "'Min-yi.i的T' ung-i ，" and later 

publi5hcd throllgh Ta-t'ung Shu-chüin Shanghai. Discus只wn只 concerOlng

human rights among the Chincsc ime!lectllaJs began durin在 thc carly 

pan of !he 20th cen叩門， and culminatcd in Jen ç j-J'i.!an Lun-chi by Hu 

Shih , e t. al , published by HSln-yüeh Shu-chüin Shanghai , Januar、

1 Y30 

3 Human righ!s arc furthermore na lU ral righ!s in that thcy arc inna仗，

inalienable , and indefcasìblc. Lnfortunatcly , however , this aspeαof 

human rights are I1 0t well devclopcd in th巳 \Veq: at most "natural' 

fights mcan that whcn thcy are infringed upon and persons are uscd as 
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bcasts and tools 10 servc someone clsc's purposcs , the onus is on that 

，0口lCone elsc “ to justify in[ringement. Scc Stanley 1. Benn , "Rights , 

in Paul Edwards , cd. , The En笠坐坐啞巴 of Ph且堅堅且)::， N. Y.: The 

f<ree Prcss , 1976 , VI:197-198. Im.:idedntallv , 1 叫spect 出at thc term 

legitimation" lTI、 ogue today among the sociologists and made much of 

tn Hok-1am Chan's L笠坐mation m 1旦旦旦旦1 Chi旦旦 Discuss旦巫山1也f

旦旦些rche主Chin 旦旦旦旦~ (l主主旦旦)， Seattle and London: University 

of Wshington Prcss , 1994. may well havc come from this Westcrn legal 

contcxt connectcd with human rights. If one still insists to usc this 

term in thc Chinesc conte址， onc must use cosm心 1egitimation" to shcù 

its narrowly human and lcga1istic connotation 

4 All popul叫 protests and revo1utions in Chincsc political history wcre 

cO Ll chcd in term~ of cxccuting foτhcavcn the hcavcnly task of redress 

ing injusticc , that is , rcmoving the so-called "rulcr" who had failed in 

his hea、.'cn-confcrrcd duty of rulership and. in Mcncius' words , now 

bccame a I1lcrc someone叫(包) (Mencius 、 lB8)

5 予 1cnc lLl.s ， 7H 14 

6 Mencius. 187 

7 Mer 已ius. IA2 

8 Menciu趴 5A5

9 日lléln kung , Ycar 6 , Chuang Kung , Year 32 , Hsi Kun直 Year 19 

10 Onc rnély bc tempted to call this 叫ler's obligation the "divinc rights of 

the peoplc叫 in China. in contrast ro the divine righrs of kings in the 

、、Icst ， y,,'cre it not for thc fact that the formcr phrasc srnacks of as rnuch 

opp間的ion as rhe 1attcr, and 泊的 unsavory. H one 5ti11 want5 10 use 

lhis rcvca1ing phrase , onc must 叩pend an important note that rhe \\/esl 

εrn "div lIle right of k ll1gs" imposes uulics anu obligations 011 出e rulcd 

1eoplc , whilc thc Cbin巳只 e "dlvinc right of thc peop1c" docs not bclong 

10 the people bUI to thc Hea、 en to wam thc rulcr 

1 1 恥1enC1 1l5， 1 日8

12 Cf MenClus. 2A2 
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13 日n thi~ "extcn引 on" 間已 rny "Populist GovenuH1:nt of Fa1ll 11 l(ìl Empath) 

III MCnc lUS." unpubhsherl 

1 tl McnClll討， 2/\6 

廿九'lCllCius ， 7人18

16 11encius , IA7 Scc furthcr on ((11 this 叫 !\kng l__!仙的 S:-.u-hsi旦旦 Shih

1 .1lIl (人 lrcλfisc on Mcncius scholarship lfl lhe hi 討 IOry of idca刊)， TaipCl 

Tunc: -Ia T u-sl lU Klll把你u. 1491 
U 

1-/ Fur furlhcτdclaih anrl various imph凶lions of thlS contlnuum 比C ChuTl 

chidl Hu叫19 & KUall)! 1111ng \Vu , "HOlllυCUSlllic COlltinuum: :\oflnati 、

itv and lls Diffic Ll ltie~ in AncicTIl China 川 i Il Clll lTI-chidl Huang and 

Lrich Ziirchcr , eds. , Norms and lhe Stalc ill Chin仇， Lcidcn: L J. Rr jJ j 

19 句 3. pp 1-25. Scc ,dso lkcda ']υmohisa ， "Chugoku Kodai no Tenjm 

SohnrO Il (Hc爪 er.-human 1 1l ler-rclatior、 III a!lcient China)." ln 

Mizoguchi Y~IZO ， cl al , cds_ , Sckai Zo !lO Kcis竺口 Cform川 ion of world 

l I1l ag巴♀)， J ok、 o' Tok、 υ[)扎 igaku Shuppankai. 1994 , pp 9 【有

l í\ D. C Lau' 可 "圳、laliO Jl ri\1cncÍus. lJ()m~ Kong: The Chmcsc Lni\叮Sl 叭
ιJ 

Prc叫5S趴勻 1'-F7l). l lJ8 4. 1口1: 231 三 32) quo川lcd herc. il叫Ilholl巨h aCCllr閃ate both Ín n 

co泊nt巳 n叫I an(叫【d in 討c叮n叫"仙tnηffien叫1廿1 勻、omdlOW 10呵呵 thc jJ ung(~flt par:-.imony of the 

COlllpact orig][lilJ Chincsc 、〈 τslon

19 F 巳 IA3. IA7. Cl pilS.<';11 1l 

20 Mencius ，月/\7 另 Bl

11 i\1cnciu5. 5 人只

22 Mcncill月 ìAS

三 3 、1L:nciu~ ， /)JLl 

21 、fεnclU、 lA7 ， ,IA3 

2 月 1、、 lh paInfull> 1 了七、 citlingl_v. and pωmlilkingl、 shown in Wrn Thcodorc 

de R山、 Jhe ;\lew (υnfUC1 ，illism III HciJing ，叮 in "J he A且也f1 C孔ll1 Scholal 

\'01 64. ì\ o • Spr:ng 1()95 , pp 1 另 189
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儒家的人權觀
古典孟子學的觀點

黃俊傑*

摘煚

儒學，專統計女兒i\U主界，所遭遇的電大挑戰之一就J4 儒學博

紋中是三令禁J;)j丘代丙方的 人權 J (Hurnan ri且TIts) 的概

玄。此果奇的話，逗種儒家武力(:人惜一概念，如何展問:白這 7

:量比~~tæ/~fh主沁在儒家思想的水簣，而且也沁歧懦鼎有現代十廿

界 l;;~;定位刊題'1í得我們深入忠考。

人三培司令丈究悍的干口 ， i斗斜靠~ 儒家文化中不析了，、缺乏類

1心主代河方的「人權」概念，而丘儒家凡E守一人權 tt!合 iìt:j~~[

8/ 沾了方之將刊有人與對體視為主J立之敵縛，而是主玄淳厚高明的

中芭論與人可論基縫之:- j 在「個人 j 與「君主體」之習以及在

I 人文世界 與「刊然 It一昇」之!Hj建立連繫注目則頁，較之在方式

向「人愕」控i立更具在亮!丘與!最壞。

4 刑三台灣犬~~金投史象尋1 "，主




