
loun:a! 0 1' HCl rr.a九 t:~6 Easl/ 1/l"巳心【

\'0 1. 1':; , De~cmbc: 199已 pp.2Q .l -24

Colicgc of Lber叫 Arts. :\atio> a: l.en:ral l;n:v~r ， itl' 

Morality Books and the Growth of 
Local Cults; 

A Case Study of the Palace of Guidance 

Paul R. Katz* 

Outline 

I. Introdu已tion

11. The Early History of the Palace of Guidance 

III. The Rapid Growth of the Palace of Guidance 

IV. Conclusion 

前 ASSoCl ate Professor , In可 tt印 lC 0:- History , J\"alion <l! Cent叫 Universi月



2() 1 JO Ll ""JÌ ()J ILL1T, a:lir ,,>_ 1 …、:，/\\'巳、【

L 1 ntroductiO !l 

0 1" all tllc <;OuTCe<; availablc for the stud、。f loc c:d cults in Tai\\fan 

lllora!J t\' book 、 (shan 史上l 空白) are among lhe mosl lmporLant yet most 

υverlooked Altl lO Ugh J. slgnific,u>[ bo恥。f re 、叫rch llas focu c;cd on thcsc 

lexh , JTl OSI 可chol 沾了詩hl [l has fÜC Ll sed Ün lhe Ir扎 dit lOnal ConlUCHlll vaJues 

conta !11cd 111 tlloralJly 11oo}<;s 出 wel1 as Ihc hi~toncs of thosc groups 

TCSI叮叮.~ible for publishillg lhem.1 /\t rhc <:;amc timc. ho\\'cv肘，叫mc mOTal 

11 、 boob， a l:-;o conlain valuable da\a whiιh can be used for lhc sludv 0 1" 

local culls. e~peciJlly the circulllstanccs behind thc f:"lUtlding :)f temples 

lhc ld巳11111 Jes of !emple suppor\e間，叩d lheir motives for patwl1l 7i月 he

tcmplc. This p叩CT wdl allernpt 10 cXjllorc Ihe<:;c 1們uc可 hrough a Cil<:;C 

叫ud:v 0 1' lhe Illslor)' of onc of Tai\van ':, oldesl and mosl famous lemplc 有

10 thc immort 泣1 Lü ':ung-pm l"li~ ，'ff . thc Palacc of G Ll ldancc (Chih-nan 

Kun且 J守主主). fo山lded in 1 削 1 in thc JTlountallls of Mu-cbιi 木制 one of 

TaipCl 仁 il) s soulh巳rn suhurbs. Jn parllculär , 1 wl11 attcmpt to <:;how hm\' 

thc infonnatloll con(alllcd in [\\, 0 llloralilv books Dr :J duccd bv thc ?alacc 

of (iuidλllCC Ulll ilcljl rc.~olve a nUlllb 己 r of conlruversies regardin且 lhi 可

temple's carl 、 hlslor于 Tbc mOT i\ lity hooks aTC Thc Goldcn :\ccdlc of 

Gnid叩山 (Ch J!l-nan chin-cllcn ~G r';'~; ?C;三位) , 已olllposcd during tlic y巳叮可

1 '-)0:) -1叫毛 and \'0 豆。 undaric、(九九 u 巳hiang 位指) ， ιompo<:;ed ill l lJH O 

1日1[ S over one--hundred 、 C叮叮 ()f eXls~en比 rhe Palace of Guidan吋

Il<ls S己rvcd 仇~ a pilgrim,lge sitc ，扎 plac 之 fOT nluJl hcalillg. d hall for ~piri 

WIMlnF({Ll chiU、 r1i l_ , fu-luan .]-.\ riluals , a dre且 m di 、lIl al lOn ccnter. a 

pl山已 wh巳r己 Blldd]-llst monks chanl SCTll了tures ， a t巳1ηplc promotin旦 thc

"tudy ()f 1λOl~m 己tc. I-íowcvcr , dc 、 pHe Ihc Palacc of Guid山】巳、 's agc 扎nd

OV ('1" (\11 importan心 ho\\'c丸 er ， only a fc \),,' hricf articlcs on thlS templ巳 hι叭 C
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appeared to date , and none have adequately dealt with its complex early 

hislory (Chiang 1985; Huang 1976) , At prese肘， there a閃 es~entially !hree 

different vcrsion啥也可 cribing the circumst叩巳es the Palace of G山dance's

1'ounding: 1) A version circul叫ed b~y the temple itsel f, which attcmpts to 

establish a link be江ween it and one of Lü's most famous temples in main 

land Chllla , the Palace 01' Eternal Joy (Yung-Io Kung 永樂京); 2) A 

vcrSlon briefly 切uched upon by Steph剖1 Feuchtwang , which claims the 

Palace of Guidance started out as a Buddhist monastery; and 3) A version 

C1叩ul刮目:l hy a ph的問 λhall (luan-t'ang 窗全) in Yilan County , the Hall 

of Awakening (Huan-hsing T' ang ~~g_1 常)， recorded by Sung Kuang-yü 

and 叩叮ltically accepted by Wang Chicn-ch'uan , which asserts that the 

Palace of G山hmCi己 wa~ founded as a branch temple 01' this hall based 00 

a "division 01' incen時 (fen-hsi~~:且分寄) relationship. Each c1 mm 

contains lLs own kernel of truth , yet none 'mppli巳~ a comprehens口 ve

ac巳 ount of the factors shaping the Pala已e o[ GUldance's ea叫y history. In 

thc pages helow , 1 will fiτst examine the 口lerits of each 、 er只 10n、 follo、一

ing which 1 w!l l show how data in The Golden ~eedle 0f Guidancc and 

00 Boundaries can help us soJve thi5 prohlem 

Claim # 1 -- Links 10 the Palace 01 Elernal Joy 

According to the Pa!ace of Guidance's most recent account of it巴 Ovvn

hi叩門，士hεPalace of 旦型坐nce (Chih-n些1K些基)， pubJished in Octobcr 

of 1990 in order [0 mark lhe supp 。可以1 100th anmver~ary of the temple's 

founding , this temple IS linked to the Palace of Eternal Joy not by divi 

sion 0 1' incense hut by .'division of numinou~ power" (包主旦分費). To 

be specific , the temple claims that a distnct magistrate 01' Tamshui 

County nan冶d Wang Pm-lin 三彬林 brought a statue of Lü Tung-pm from 
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thc Palacc nf Elcrnal JO\ 吼叫h hir了1 tn Taiwan 1Il 18 日 2. 1 ThÎs sl 叫LlC was 

fir~t \\iorshippcd d a sirc known as thc Studio of Jadc Purity (Yü-ch'ing 

Chal 三 1 主前). locatcd in \1cng-chia 瑞們 (r叫叮， s y..，'叩 hua ;，曾有'f ).3 Ui 

provαl hlghly cffectivc in comhutting rhe ra、 agcs of cpidernics. and his 

cult quickl::' spread 10 a number of phoenix ha i1 s in northcrn Taiwan , in 

piHtic Ll lar lhe Ilall of Spreadmg L叭 al丹 (Hsing-chung T' ang 1于巴拉) in 

J'amshui ， ωd thc Sucicty of SincCTC CUS10111S (Chun-fcng Sllc 抑 .;gjl，中:~) 111 

Ching-rllci.''' In 1890 , membe凹 of lhe 叫u-cila local clite , apparentl) 

lnSplγcd by a rn巴的agc lr3mmitted dμring 3 spiritwriting nrual h于 rhc 

Sung dYllilSt:: Taoisl mastcr Ch,mg Po-tuan 1鬥~'M (d. 10日2?) urging rhc 

founding of a tcmpl巳址、ilonke) 此lounlain (Hou-sh扎n 公Il:L , the old Tllacc 

nall肥 for the Sllc tl】巳Jlillace of Guidancc is localαj at) , proμecded to 

found the iemple there (Çhil1_:2旦旦 Kunjl lY91:2-3) 

Thl 可 accounL has influcnccd manv scholars frolll Taiwan and ma1ll1and 

Chim; vvho havc sLudll~吐出己 hlstory of this templc (Chel屯 1994:392-393;

仁h'ing 19 S1 4:IV ， 2日 2; Cl llan只 1%月 141; Huang 1 Sl8 3:I丸， 71-72). Be thal as 

l[ Tll叭， whilc this acco立即 lS Cυrrect m nOling Lhc Pal以:c of Cìuidance's 

links 10 the SludÎo of Jadc Purity and Socict:, of Sinccre CUS101l1'i、 11 lS 

叫 :--0 full of problems. f- irst of aJl, 110 lIldi Vldual named Wang Pin-hn 

appcar日 10 ha\'c scrvcd as d i.~tncl maglstrate üf TamshUl Count: 、 although

rhe records f ür this neri叫 a間的mcwhal incomplcte. 3 Sccond , thcre i ~ no 

cvidence 10 suggcsl thal thc Palacc of Gmdancc cnjoyed connecti()n~ wlth 

\hc Palace of Eternal .JO、 in thc late mnclc巳11th and earlv l\vcnticth 

cenlufl己 s. Thm! , thcre lS no mcntiün of the importanl rolcs spirit-\vriting 

and dream dl 、 ination p13y 缸i in the templc's e盯ly histor) .1, Although 

further research is ne已 essar、 hcfυ了c an可 definitive cOllclusions mav be 
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reached , it seems that many aspects of this version of the temple's early 

history present臥j above were probably concocted by members of the 

Palace of Guidance's temple committee in order to enhance the temple's 

hi~torical legitimacy. As for the claim of being historically linked to the 

Palace of Eternal Joy , thlS probably arose after representatives of the 

temple started to go on pilgrîmages to that sacred sitc following the open 

ing of mainland China to citizens of Taiwan. Looked at in this ligh仁 1t lS 

probably no coin 已 idence that the P坐ce of Guidance co位tains an eight 

page color photo spread of the Palace of Eternal Joy and its world 

famous murals (盟主盟主且 1991:7-24)

Claim #2 -- Former Buddhisl Monastery 

The onl)' scholar I know of who has made ~uch a claim i" Stephan 

Feuchtwang‘ both in his masterful ethnography of Mountainstreet ( = Shih 

tmg 石莊)， and an ímportant article on the history of popular temples in 

Taipei. 1n the fonner work , while descnbing lhe spread of Lü Tung-pin's 

cult to Mountaínstreet during the early years of the Japanese Occupation 

era (1895-1945) , he states that the Palace of Guidance "had been a 

monastery" (Feuchtwang 1974a: 96) .7 In the arti c1e, he claims that the 

Palace of Guidance was founded as a monastery late in the Ch'ing 

dynasty (1644-1911) but convert巳 d to a temple for popular worship 

(Feuchtwang ! 974b). To what extent may we accept Feuch叫作ang'~ argu 

ments? It is certainlv true that Buddhism and Buddhist monks have 

played an lmportanl role in the early histo叮 of the Palace of Guidance , 

and continue lo do so tod叮 However， the evidence 1 will present below 

indica<es that thi!'( temple did not arise as a Buddhist monastery but as a 

site for worship of Lü Tung-pin featuring first spirit-writing and later 
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drc J.lll di、 lllat lO n ln f圳， the Pala間 of (】 uldall心 S C叮叮nt lcmplc f01 

凡山ldhi 、 1 dcitic :-, appeaE 10 h山 e gro\\'ηoul of a phoemx ha \1 huilt at tllc 

~11巳 in 1 (1::n, whicll , '̂a<:; con、 cred 1 口10 a Buddhi<:;t lcmplc dunng a 

camp 2. ign to supprc :-, s f'aiwanc呵 temples conducted 山 part of !hc J叩anu.a

llun (Kumillka 1;1 民化) movcmcnt (1937-1SJ4月)

:n addll lO!1, if we CXanllne thc temple's Tllan注旦emenL we al :-,o SCC that 

也 uddhi 、t l1l onks havc playαI a very lllnitcd 了。lc. Sincc its founding in 

1891 , thc Palace 0 1' Guidancc has bccn consistcntlv run b、 a commi i1 ee of 

man咕巳r.， (1 un巴 Sh1h 主事) \vorking along<.;id巳 an lI1d1、 ulual altcmalcl) 

rct凹的1 10ι1:， a 山 U-Ch'lh H_:t'于吐m-JC!! ì 任 chu-shih J 加 υr Sh1h 

月hih 一竹事 叭 h Ll e the form巳r 1 巳rm is COIllJllOllJV used 10 refer 10 lhc head 

ll10nk 01' a Buddh1S1 (or Taoist) mOnJ.:-， tcry，。江ly onc of thc fiflCCn 

lTl alld只巳鬥 10 h址、 c sencd 以 the tεmple w叫 “ ßuddhisl monk , Il am巴rl P'u 

hua 告非叫10 occupicd thc officc from 192月 1927. 1\1ost of tbc 

m叫i間門 at the Pala心 of Cìuldancc were 可 p1r11-mcdlums (~1iln-shc_虫害;三)。

and mcmbCT、 o! thc clitc frorn 可盯1011S arc的 ill anc1叮ound Talpci , Thcrc 

J.., no c\' uler.巳己 Ih叫肛門 0 1" lhe~己 1了氾n hμ_j COll、 c叫ed to Buddh1STll (Chian且

l 州荒 141-143). OllC aulobiograp J-llC i11 accounl of a man who had a heal lI1 g 

cxpεricnce at the lèmple 1I1 1929 <lnd lalcr con、 crtcd 10 Budd J-llsm 

pT的crvcd 111 月o BoundaTic~ al仙 reveal 、 Ih巳 presencc 0 1' Buddhist Tllonh 

d lh己 IcmI】 l己， allhollgh I h山 e yct 10 dctcnninc y,,:hcther thc) 、 imply

nèriorm臥 I nlu扎1.:: therc or actuall 、 Tcsided un lhe prcmises (Li 19 日 0:4 自

己 J).~ 111 addil10口， 11 IS nol cc叫 ain whεtllcr the.y were ord以 ncd T1lonk討

l咒 lon只1月 to reω且 r.l/，cd Bllddhisl ~ects sllch as thc Lm-cbi [~i:衍 and

Ts'ao-lung ;:[( or wh己th(~r they belon且cd to lhat cla~~ 0 1" irrc且ular

lllonk咒 treqlle111J :J的可octated Wllh lav Buddh1叫之md/or <:;cclarian mO、 e
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menls. \Vr曰tever the case may he , it secms clear enou且h that lhe Palace 

of Guidancc. desplte its links to Buddhism, ha、 never functioned as a 

Buddhist monastcrv 

Claim #3 -- D;v;s;on ollncense Unk 10 the Hall 0' Awakenir.g 

The sprcad and acceptance of this claim first occured at the end of 

1994 , when Sung Ku叩皂 yü reportcd 1ha1 the Ha l1 Vice-chairman (fll 

t'a些 chu 后 5主 -ì" ) of the Hall of A仇!akening told him that the Palace of 

Guidance and other temples in northern Taiwan were linked to it by the 

division of incense relationship (Sung 1994:187 ,190). Sung coπectl) 

de~cribes thi~ c1 aim as one mdividual's opinion, refllsing to p 主 ss jlldge 

menl on its veracit}'. However , Wang Chien-ch'llan , in an important arti 

clc on the growlh of pboenix ba1l5 in northern Taiwan , not on1y treals the 

Hail 月 claim as credible , but attempts to use a passage fro t1l a mcrulity 

book entitled 在 New 坐坐 To A旦出 thc 笠旦旦 (Hsing--=-迪生凶!!-p len 

'11t且有篇)， a rexl produced m 1901 during 叩lfjt-wrillllg sessJOns al the 

Hall 0 1" Blcss l11gs and Goodness (Fu-shan T'叩E 惱羞堂) in Shih-tin臣， [0 

support tbe Hal1 of A w.akenmg' s cla J1TI. Tbe passage in quest lOn reads as 

fo !lows (thc Chincse version of rhe text as produced in Wang's essay 

fo!!ow電 immcdiateJy lhereafrer) 

Wu (Ping-chu) 其炳珠， the head (包三旦旦那司 )10 of the 

HaJl of Awakening , and his disciples , produced a number of 

books before 、iVu's death ("hterall}γeturn 10 perfection"(kuei

也cn 諦主)). Thcse were subsequently transmitte吐 îO lhe Hall 

of Spr叫(j;月 Loyal! ty. whcre Ll HSI-ch'ou compilcd the 

E旦11且也nof LpyaltUEd FiURclzmlui1世Slao且i)
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[SimJl叮 Cä.'、cs 1 arc likc (jU 1,:[/ ) lhal of J\tl扎扎ager 、Nu (Wu 

Chu-j叩其主任) and Häll Chairmän (包ng-chu 堂正) Cheng 

Kuan-san of thc lHall 01'] Propogating Tran~formations 

(Hsüan-hua [T 叩g] 宣j已重‘Jn Hsin-chu) , ll who compilcd a 

work milllcd TluIII1mortalVCMel forSAllq星-1ilC World 

(Cl l1 -s_!:1ih llS1Cn-ch冉一1). Or llke Old Man Lü lTung-pin's[ 

e-;t ut圳的m且 the Palaιe of GUldance at Monkey _vlountain、

and founding thc H:.ül 0 1' the Orthodox Heart (Cheng-hsin 

T'ang i五，~堂 ì in thc caqcrn part 01' Kcclun巴基隆 citLli

\\:hcre TI主 G坐c旦旦。旦k for 旦旦旦口盟主hc '札且盟(主F三hih

chin-_t巳 lC口) was w'fltlen. [Lü's cult[ latcr 叩read nortìl\vards 

(1G Shlh illlgs)Hali of Hle間ings and Goodne吋， whe閃 thc

lcxt cntitlcd A _\Icw H()Ok to Av.-'akcn thc \Vorld wa~ writtc江

(\\-'an巴 199 月 a 己 0)

.-哦 t喔堂皆的兵部司小徒才J看JE之前~書拉邦。後傳行

巴金﹒時一圭辛苦品哼，年〈名宇年;》 主 q 如宣化其主任，堂三郭

先L 三可革〈λ社吐1L_!_r 每予一部。如g i~ ì;~j~~J 尚存入侯(猴 )ι_b ' 3' :J遼

東cU丘 J 弓著成《抗世全篇) ，後臨北地，主!刊也去，靠著〈醒

世 .r，fJ品〉吉

Inιnalyzin且 thc contcnls ()f thi ::, texr 、 \Vang Chien-ch'llan co t\ cludes 

Il-: a1: "Thi~ pas~agc lS sufíïclent 10 sho\\.' rhat thc Pal泣cc of Guidancc 

denv臥1 frOlll t l1巳 Hilll of 八、、 akening bv lTlcam of a divi~ion of inccnse 

rela\ion只hlp" (μ 立山以充分 t;{ _:}-J市市'p泣日，~位主分苦π來 ibJd.) In fact , 

]Î_ S(!Y 月 llothing of the klIld. All il does 1 可 comparc thc ~prcad of Lü' 只已ult

1ll KccluIlg and the TiUpci bu-;in 10 th巳叩Tèμd of the Hλ11 of Awakcning、

rCiòchlll旦 s 10 Tarmhui an<i Ilsrn-cbu. In addilJOIl, the Palacc of Guidancc 
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WllS founded before the Hall of Awakening. Even if this text had asserted 

that the Palace of Guidance was related to the Hall of Awakenin巨， the 

fact rema lOS that the hlstonan must also exercise extreme caution when 

dealmg with any claims to historical precedence made by memhers of reli 

gious organizarions. There[ore , the assertion that the Palace of Guidance 

was linked to the Hall of Awakening by divisîon of incense cannot be 

accepted as va!id untj\ further corroborative eVldence has been found. 13 

Each of the three c1 aims dì .scussed above provides helpful Jnforma

tion whH.:h can help us understand the early history of the Palace of Guid

ance. Claim #1 records a number of important events marking the 

tcmple's foundin臣， even though theιtllusion to a local 011ic1al named 

Wang Pin-lin appears unfounded. Claim #2 reveals the role Buddhist 

special i.<;,ts ended up playing !he in the temple's subscquent growth弓

although the founding memhers of the Palace of G山dance do not appear 

to have included any monk弓 Finally ， Claim #3 directs our attention to the 

lmportancc 0 1" spirit-writing m thc temple's early growth , despite its 

shaky a悶eTl ion that the Palace of Guidancc was linked to the Hall of 

Av,; akcning by di 、 iSlOn of incense. However. none of the above claims 

reveals the idcntirles of the key patrons of the Palace of Guidance 刃OT

their motlves in supporting the cult of Lü Tung-pin. To answer these ques 

tlons 、 we must tllγn to a new source of the data，位lC mora!ity book known 

as The Golden Needle of Guidance 

H. The Earlv Historv of the Pal品ce of Guidance 

Thc Pa_l acc 0 1" Guidance's oldest survlving morality book , The Golden 

N旦旦e of Guidance 、 as pr吋uced dunng spirit-writing se品ions conductcd 
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jOlnlly h) 111己 lllbl' r.~ Or the Fa!acc or Guid,mce and tlle Hull of the Ortbo 

dox Hca r1 <~t thc ]-LJl's locatl <Jll in Kcclun且 durin且 thc \"ca的 1903-190.1.A

lhc CnllfC WCHK conSlsh Or rOur ~crolls (chlian 之三) or sections (pl~ f月1 ), 15 

0 1' WhlCh onl 、 th巳 fïr :-,t und rhird lJavc 治 uc、 ivcd. Thesc s己已!lOnS conta1l1 

(\jJhon<;lllS (hu斗而在)， c<JI1l 11Jallds (注布). <;Ollg" (ke ~;< )，叫1 P(]CTll~ ("hih 

勻 [z' II 曰) v.. ril\en hy \he dCI\je:; who descendcd to the spnit-wl' itin且

了 11u ，ds hcld :lL thc H凡 11 of lhc Orthodox Hcarr , lon且 cr pr山c pa~"agcs 

CI lC our崢ing peoplc \0 adhe閃 10 trachlonal standard~ 0 1' moralil)' (e 且

Cl n 巳 h "ha ~l!c ng chïu 、hou \\'cn 失利 t 此芸J 文，也1 ua生]lEiao vdCUHHI孝丈

(:hi e]-;-"c Wèll 叫位叉，已tc ， )趴\~，cll as 叫rratlvcs (世ìln且也u ;沾) 0 1' 

ιctll ，;] e\Tnls deslgn位1 To d巳lllons↑ ra!e the cert訊 inty nf dlvinc rc1 rihlll1011 

W 己 k 1l0W frorn thc work' ~ prcl 泣cc l}-:al 1 [:， ιonlcn\s v'!cre mea叫 1υbc

[ riUl叩 lllt位j llu叫gh ;'J ub !J c lecTures (h~üall-_~hiang 吉祥)， anò that iï、 c

!lìc:tllbn有 or lh己 H川 1 01' lh巴 Orth叫lox He,lrt had served as CXpo~ltors 

(h 、 uar:-dnilllg 句Cl1早上J 仁向中) ln 1 叫 1 (W叩且 l~ 日 ó: 120). Eowevcr, it is 

llot ccr\ an 以 hc\hcr 札lch lcctur 此消 crcιlctuιdly gl 、 cn aftcr The Goldell 

\巴以!!C 01' CìLlirl:tnct、 \~a~ cülllplcled in 1004 , or ho帆 mηny ]ìcoplc lhc) 

。1倍hhιvc r己:cclicd

110\\'c 、 cr ， J 鬥 addLtlOll 10 containin日 all manncr 0 1' lcxts e口 cour且在H 且

Ih己 r2"der ，~or ln的 bc c、已II thc l! "tcllcr) to pursuc a path of lfadlt lOnal 

moralil 、可 III巴(】üldell Needl亡。f (ìuidallce (11 、o conlains ÎlllpOn i1nt data 

rel叫 lllE [() thc hi:-.IO T\- 0 1' thc P,dacc 01' Guidancc. fï l'叫 of a日， lt lisls Lhe 

m(~nlhe r.~ 01 th己扒d :.t c巳 ()f C Ll lc[ance who conLrihuled !o the proòuct lO ll 0 1' 

!his 1Cxl , hoth in lcrm ", nf tl Jlle il11 d monc、 (~ee Table 1) 、，\/e know I'wm 

ollicr 叩CHιC咒 COlllpO叩d dUíÍ r.g thc .J ，;p扎扎的c Occupat lOl1 εra 11】ιI man、 。i

\r.c叫川en 叮)已巳 ific(111) LÎu T' i 月)'Ll呵 h~ bro:l 巳rs I.În T^ ing-fan and :__m 
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τable 1 -- Members 01 the Palace 01 Guidance who Participated 

in the Spirit Writin日 Sessions ai Ihe Hail ollhe Orlhodox Heart 

Hall Ch扎 l rI llall

Hall 、"巳 Chai rIl lilr: and 、!， all<1巴巴了 of

lntermll AJlairs (nei-wu i人]務)

Chicf Proofread巳r

(cheng chiao-chcng shcn且正校刊)

M斗們峙cr and .\laSler Ol Incensc 

(tsung-li clllcn s\u-bsiimg Jt~三77字)

Llll T'illg-J 札口
) 

扎{佳

Llll Tï n巴 i 的]己n 至"失 E山

Liu T'l1lg 叭l 宰收E 去

Kao "?'lllg-ch'j I;..;i;~二字

Dlfcctor of H泣11 八 Hairs(nei-t 斗 ng l! -.~hlll Ãj';;{王三早) L lU l ， ung-mo 至附:位

Chl巳 f of Conlnhutions(yüan-shou 只lnh bk 臼~， ) 

、 SSl 可 t ，ml Chi 巳 f of Conlribut lO n~ 

(pan日 J i yüan-sll1 h 計川廿主， : ~ 

LlU仁hih-san jj' 1 挂一

LlU LUllg-tS' <l1 ~J不材

九Ia毛 tcr 0 1' Prüclal11叫 ions(hsiün- kao ~llcn且 íú先 '1: ) 
",- ,!, i ~ Kao ShUl 、 dn ',,;./\ 

Pνi叫1e r of Tca (s~u-ch' 且可hcngτ;在I i _ ) Ch'cn Ihing-wallg Pll10'{ 王

M的ter of ]'l'll il (的 11 kllO sheng 1;: ~~ ,. ) I , JU Tsung- Ill Jcn 豈Ir~ 、早日

]\l i\s[cr of 11lvitillg [the CìodsJ("su yillg ~he月三ij斗之 J I.ln Jui hllJ 刊所刊

7、4仇stcr {)f Scr:dillg Off ithc Cod月1

(~SU-" Ll llg 叫lCll已鬥J

Masler of Ih(_~ Bcll (Ssu-chlln立 shcngπ}苦 I~ ) 

l\1 aqer of the Drum (~SU-kll shen巨"汶" ) 

l\tlaster 01' Cleiln1ng the Hall 

(ching-t'an紅的cr:g ,= ) 
!lclpcr~ (h"iao lao ~henι 紋必主)

SúUl~è 仁 1:11l- l1 å11 chi:l-(llCl1. 10λ22 

Liu T~ullg-kuo 萃的、四

Kao Chien-hu 高給江三

Chang "1 在 nllng :;~1:~:'\~ 

Liu Lun且 chlllg 台!'I!'主向

Ho扎扎g TSU-Îil。 其(-'li :~可

ιhcng 'j 'lcn-t/ll 奮J7之九封

山斗ng 仁 hiil shih 7_ ,cl_, 



三 l 斗J:J j 】Ta 日 i I '-.1~1 位 :L.I 、五、l 、、 C \l

!"ln位 hSlen. llWcll l! T凡Ll - r <1O. Cheng 'ì 'ien-t/u , and Chang '1在 Hllng y.,:erc 

llle lIlbcrs of lh己 Pal叫e (}f (ì Ll ldance'.~ founding temple commitree back in 

l 約 01 (Chl斗"且 1085:141; Ivll 于泣111010 19自自 261; SU7uki 197 日 (1934):43 丹

4 :Hi: Shaji byüu 110 kamUfU chü污 a: Taihoku chù 1016) , !n addition句 wc

are fOrlun仇le 10 have dClailed b lOgraphlC ,t! informalion on two of the 

P:'] :， c巳 0 1' (ìLlidanc巳 m巳mber~ \VhO hel ped found thc t巳mp1e lfl 1891 '-lnd 

parllClpat以j in thc ~pirit-wn[ ll1g Tl tuals hclct from 1903 throu旦h 1'-)04: Liu 

"只) ti and 仁bng Te-I Tll cg 

L lU 1" lllg 、 ii WilS bürll in j> 'mg-l ll1 J' 、7+ (a 10W11 southeast of Mu-cha) 

il\ 184 之 thL~onüf (j fιmn巳r who e\' 1.: 111u扎 1 1>仙lCl巳d a b Ll sines~ lTI Meng 

C!J i;_,_IIC I_ iu 、 tlllil c:d llndn SO l1l已 of lhc le址dir.但 llterati of Ta lung-t ung /:. 

(i'i" … (in T:.i pel) , and sυün g i1 111edιrcputation for 1m litcrary libilities 

lk \\几日 lalel' ad t11 Jl1 cd 10 thc prcfCClur31 可 chool in Tain山l ， ,md taught for 

扎 \\h Jl e al a ~chool 11ι11山站llan :'"ÞJ山， on l\ 10 阿甘19n a few _\:ears 1 叫 cr. Hc 

ap 氾{刊 10 have become 1Il 1ere~tcd in spirir-\vrilin旦 at thi ~ tirnc , and 

!:cl pl~d lcad cl"f υrts to fOU11d the Pal 仇 ce of (ì Ul danc巳 He also 山吼叫叫

“叭 crnor L lU \Ii月叫γuan ii~的專 during lhc J-'rCllch attack on Keelun且 ln

1 ，約 4 ， and 1 札!巳 r look P,irt in an on 呂 Oillg cffOTt to '\inify'" thc abOf1 glflc吼

叫札 II 1 a I 外 ([oc:"rcd LIl thc Jn ounlain、叫“t11 of Taq)Cl) by ~etting up a 

:;chool for 扎它 )ílg ll1扎1 childrcn. 11e ，， 1 、o \\巳nl into lhe 1 巳a busin己ss. '-l心 <:;isted

hy lw-; oldcr brolhcr Li u T' ll:g-fan wd hi~ nephew I , lll Lung-tË Yí'.去結

也ftcr thc Jap ，:1 巴比{叫叩arion üf Talwan. h(~ \vcnt 10 Jun且 ch' C11且陪站 (in

\'1lTI Hou W:l1'示 lυunt、、r.car I ooc !J ow). where he was scle叫cdμs a "tribulc 

stllde r:t of s:Jccial mcril" (vu-Kun巴、ilCIlz f互開三三). Hc soon rClurned 10 

rai川几 110叭叭 ec、吋ttlrlg 1l]J泣 p[[\' ，;le school in hi 月。Id h閃閃town and 

y., lnl可 tn且已凹al rC !l(J\-Vf, il1ll0ng ilJS ne1且hbors for hlS cffor(s (T' al::_pci h旦旦n

d::ih 1 i)叩門叫1:51kO-51K 1: lIuang 1983:1100) 
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As for Chang Te-ming , he was less a scholar than a local strongman 

and power broker. His rise to leadership positions began in the waning 

years of the Ch' ing dynasty , when he served as a squa社 commander (2且

也ng ëJ!嗨; rank 7a) 10 the crγing army , During the Japanese Occup仙on

era , he served as mayor of Mu-cha and Shen-k'eng 深坑 (a town northeast 

of Mu-cha) , and was later elected to the Taipei Prefectural Council. He 

also wielded conslderable economic clout , occupyin且 the po叫 of chaim1an 

for ooth ;vIu-cha's credit cooperative and tea company , He was also a 

prominent supportcr 01' local temples , In addition 10 serving on the Palace 

of Gu山山id叫j

Te臼m了n叩1ψple of Co叩I江m工n由1由bi叩n 巴 d R巳19hteousness (忱Ch划]-y抖Jn嗯且 Mia叩O 集應蹋)戶1η71凹n the year 

I閃89抖4 C'Mu-c吋ha 已晶h'ü c出h 勻'i卜i-j斗l旭岫a岫o t站s叩已叩即0-叭-lγa叩n叫1-吋吋-，巾h加1孔1Ul叫chi卡H一→l山u'鬥， 1內9的 16 ,17 ,18) 

Wc can see from the above informatlûn that although Liu and Chang 

had rather different backgrounds , both rose to become Icading figur巳s m 

rhc social and reli且ious life of the people living in the suburbs south of 

Taipei during the end of the Ch'jng dynasly , Although their responses 10 

the J叩anese occu f!ation of Taiwan differed dramatically (Liu briefly fled 

ro the mainland and shunned political life upon his return to Taiwan , 

wh J!e Chang st月 ed in Taiwan and coopera!ed with his new overlords) , 

both \vere devout and l:lclive members of the cult surrounding Lü Tung

pin WhlCh they had helped estabhsh ln Mu-cba dunng th巳 late Ch'ing 

Bolh also played major role的 in the creation of The Golden Needle of 

Gui坐坐~， particularly L lU and his relativcs , Therefore , it seems likely 

tllal 叩y lexts they and their peers played a significant role in producing 

would γeflect some of thelr conι:erns ， including theIr worldview and 



2i(' I~) .I"]_"_ ,,1 JJ.L T:1 "r_lll" 、 i 一叭叭、

dl'.qrC 10 nC i1 tc or rCdffirm a sel芯c o[ "oC Jal iclC I1 1ity 位

In addltÎon 10 I汀 0、 idlllg us Vdlh 山l.t a on lhose palrons o[ thc Palace 

0 1' Guidan叮叮le Golden :\eedlc of Guid叩CC (JJso re、 als thc lemp ]e 's 

Slluéètlon at thc tllllC lill.~ moraìit、!l()ok 以 a、 produccd. "3、 thc timc 

Ill cmbn~ 0 1' thc P川扎CC 01 GUld仇ncc b巴拉叩 10 take ç泊 rl in lhc "pÎrÎt-\vrit 

111 i!_、cssiOllS \\/I11C r. lcd 10 tl也 Droducl Lon of Thc Goldc曰:叫ccclle ()f Guicl 
U 

三也哩n凶 til】咒巴 L凹Ct仇11甲jl】 le已 a叩p內I氾a盯了汽 <o ha叫心 c h忱3氾巳凹3立扣T口1 叭叭itl仕htυl\ l[ a叮叩n叮1吧\' me飢叫dt山um吋s (札l吧旦 S油h巴]芷耳)

叭 ho c叫()Ll叫11d \\'1心cl川d t叫il氾己 S叫t)抖lu沁S US悍ed 1叩11 ~叮叩pt叮r川1μI-\Vntl叩ng r凡ituals. As can t 三 SCC11 

frO Ill Tablc 1, all m巳TllhCL~ 0 1' the I九dac巳 of Guidanc巴布 ho pa了 ticipalcd in 

< lle:-c ~pi 了Il-\~扒1Il1g ses~iCllS held elther "d Ill inr 日 lc圳、 e or lllurgJ山1 po前 I

!IO Il ~;ιtll lhc ~pirrl- Jll巳dlU01S rn、。l、 cd \\/cre lllcmbcrs 01 thl~ Hall of the 

()rlhm!()\. l[口m (Chll:-nιu: ..:hlll-chen. 1 :20a-23立)、.\'hethcr :lll ::, IS 1氾camc

\11c Pdιlce ()f (ìlll山11C巴巴 li rsl III叫 tU凹， Kao PI ClO 叫阿享傑ill 、 h以1 d !ed 

wÎll lO Ul 1 打 11 r.1I1呂立n) dÎsciplcs. or whethcr hc and hi 可1'011υ\J，'cr~ had Icft 

lhc Lelllple duc 10 som巳 "ort of sclll:-lll slll lÍ lar to thosc dcscrihcd In 

口的 ld Jord已m and D ,mièl 0、 cnn、 er (J ordan & 0、 crm:ver J 9 日 6:149 IKl) 

)、山 )-l':\ to be dctc口ll1 11cd 九九 hat 巴、巴r the cas已 tna)- bc , a number 0[" 

p山叫 g C'~ Ili The Cìolden :\巳 edlc of GUldancc mdicatc rhat all 叭的 nor

wc: ll 札 Ith Ih(~ P叫ιi已e oi' Guidancεat th凶 t l111e. Thc、 icclude a tcxl trans 

口lillcd by Lü ï Llllg-plll dunng lhc Hour of lhc Dog (7 :00 - 9:00 p.m.) on 

lhc 2Sl th day of lhl~ 6th lUllar 1l1onth , 1901. parl of \\:hiιh ，己 ads 泣S

to 11 ()\\、

1 IUi] hλd ori 立 inally intcrιd凹 1 to 巳OlllpO計已 lhl" texl at 

lhc P山 CC oi Guidance. bUI 11-:e numbcr o[ pcoplc thcrc wa月

tn 吼叫 fiClelll 吶n 也1 pu-ch'! 人拉犬?于) for tlWl rcaSOll , 1 

。 rdcrcdl lllàt lhe l1 all 01 thc Orthodox IIcart bc cüllvcrled 



:>10ral:t 、 ßoo }.，.討 a r.d lhe Growt )J oC Local Cults 
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1010 a temporary shrine (hsing-t'ai 行壹)lfor the performance 

of spiri~-writing rituals] (Chih 口an chin-chen , 1:36b).19 
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A statement alluding to the (then) îsolate且 location of the Palace of 

Guidance and how this iní1uenced Lü Tung-pin's decision to have the 

Splflt-WfltlO車間ssions held at the Hall of the Orlhodox Heart may be 

fo山吋 rn a p自face to The Golden 旦旦坐e of 旦~_i9-ance composed by LU 

Tung-pin Clbid. , 1:10a-b). The above evidence indicates that the Pala臼 of

Guidance had [al1en on ha吋 limes by the early t、Nentieth century , a fact 

confirmed by Wang Chlen-ch'uan in hlS recent research (Wang 1995b:20) 

However. as we shall scc below、 all this was to change following the 

publication of The Golden Needle of Guidance 

Finally , Th旦旦olden .:\eed坐____2_[_ÇJuldance can help us learn something 

about !h2 motives of mCI、 ltke L山 T' lIlg-yü and thetr peers 1'or supporting 

templcs hke !he Palace 01' Guidance and contríbuting to the morality 

books they produced. The evidcnce presented below indica1es <hat such 

sup; 曰 lm叮 have bccn motivatecl by two related goals: the need 10 

exp時間 or 閃confirm a 間的e of social identity. and the desire to ac已山nu

late what Pierre Bourclieu has definecl as "~ymbol】 c capital" (Bo盯dieu

1977:171 一 183) In considering these i伯ues. it is lmportant 10 fi曰:

cor叭ider thc med lUl11 these mcn chose to exprc凹 their agendas. Despite 

rcccnt claims by Taiwanese scholars to the contrary,10 it is clear tha! the 

practice of composmg mOfdlity b叫】ks containing statements transnlltted by 

deille~ durir.g spirit-writing ntuals developed m Chm3 and sprcad to 

Talwan from its southeasternωastal provinces (Jord肌& Overmyer 1986 

46-69; 1 叩巴& Regvald 1993; Ljen 198 日: \10 & Han 1992:653-689, 706 , 

779 , 1379: Seidcl 1970; 、Nong 1988a:61-120 & 157-1 日 2; 19 日 8b). Even 



二 IS Jour】刊 1 01 】 lUT~ l: ~Ill!"'.， r."、【、R 已久1

ille 斗lldCk可 on Op lUTll smokmg in moralil)' book:.. pub !Jshcd by members of 

jlhoenix h川J:.; in Tai V\'an 山rmg thc )己 ars 1896 仰的叭， largcly cffcclivc 

unltl thc :..Ulllmcr of 1901 協 hcn tllc Japilnc~c ilulhorilies launched il crack 

do\，-n 呼叫nSl such groups and lh凹 r lexts due 10 the 帖ve陀 llnp叫1 the'\,' 

wcrc 11avin芒。n thc colonial opmIll mOllopoly (\V叩g 19 日 6: 124…134) 

dcn 、 cd fro lTl "imilar pracllcc~ pop叫 ar ín parh of Kwangtung before and 

州cr lhc ODlU nl 仙， (1也 125ì 入11bougb The G生jcnjcdlcd G旦id

斗llce dOf月 1101 巳onl ，-un any cniJ臼11 conUllent-; ahoul opium (the memb己"

of Ihe Pal 泣cc of GUJd < mce and lIall of Ihe Orthodox Hearl templeιOltlllllt 

lecs h巳 lng weli aw札 re of thc cO l1 sequcnces of such rheloric) , one call see 

cow-,J derabJe cVldcncc of lhc w旭、 s in vvhich bclicfs and pracliccs in China 

lnOuenced thc texl and its auihorsτhe dcities appcanng mosl f悶quently

111 lllc 1exl.- Lü Tll l1g-pin , Wcn-'ch'ang rj-clllin 文}毛利 (also rcfe汀cd to 

叭 T711-1 'ung 1 i-chün 村 ::'i~' l~;;;{_\-) ， and Kuan Kung (Kuan-shcng t_i-chiin i蚓型

丹TI )2 、vcrcιbo 圳的ng lhe mosl pOjlu[ar <leitles alllo l1g mcmbcrs of 

、pml-W Jï tlllg s巳已 1 ，> m Jat巳 nm己lcenth and early t\vcnlietll century China 

111 扎ddillon ， Ih巳 calligraphy for lhe prcfaccs and poslfaι:e:.. appcnded 10 ibe 

hook 印lω 叫Illposed during spiril-writl月 scssions) 則s don巳 by mcmhcrs 

()f the Fukien el Jle , and thc wooden blocks llscd to prinl thc 1己xl wcre 

吼叫巳d 111 a pllb !J、 hing hOll:"C for morallty books i11 Cll'üan-chou (Ihc 

Ch'en且 W凹 1 T' 己 ng Shan-shu Chü 久，-，'.:冉冉 id)PGrII叩" as a mcans of 

p陀、巴nhng lhcir bcing confiscaled by the Japanesc should a ncw crack 

dov'.'!l on tlloralit\" books 111 "I 川、川m hc lallllched. Mosl l111portanlly 、 fcw of 

lhc StO T1 CS ahout dl\"inc r己tribution for good or evil deeds 叮巴拉巴1m

Taiv/a l1. ';'hc Ill aj凹的 describe eycnls occurmg tllrou凶υur !lorth and SOLLth 

Chim dUJï扒拉 lhe Ch'lllg dynas凹， and ma、 even h山 e been copicd from 

carlier llloraJily books. 22 /\parl fr【nn 勻。111巳 rcfcr巳nC巳 s to Chirmιs "T' ang 
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、han 占址 , ancl OCcas lOnaJ mcntlün of 'Taiwan" , therc is 1t t t1c to suggest 

rhat rhe composition of this text rcpres巳nts an atternpt by mcmbers of Ihc 

S[l lflt "Wrlt1ng 間已Is ment lOned abovc 10 c~t i.l.blish some [0π11 o l" a 

l 山仇凹的巴 ickntit、 based on a scnse of é!l ffcrence betwccn Taiwan and 

China 23 

Hov.，:c、 er. this docs not mea孔 that The Golden .Needle of Guidan已e IS 

dCV Old uf claims or '\larcmcnt ,<;" of idcntity by thc mcn responsible l"01 

ib crealiorl. ~4 For J iu T 'i ηg-yU and his reJative~ in r泊rt1cul ，汀， the produc 

lion 01' this lCxl SCC11lS 10 11山 c reprcscntcd a mαlnS of con[irming lhcir 

authoflty III communal lif己， pcrhaps cvcn of lllcrcaslllg their stalus a[]d 

m fJ ucncc 1Il the cyc~ of t l1eH pcers. in othcr words thc "symboJic c <l pítal" 

refcrred to b;..: Bourdicu. TrllS lllay ~ccn in thc numerous laudatory sl叫e

lllents abüut thc L1U'S madc by various deitics throu且bout th巳 lcxt ， parl1c 

ularly its p叫LCC::.. For exarnple , in lhe op巳ning prel"a閃 to Thc (世lcn

N巳cdle of Guidance、 Tzu-t'ung tl-chlin praisc~ thc L lU 'S for thcir devo 

l10n 10 goodncs~ (O\l h-nall chin-chcll , 1: 1b) , \V hde Kuan-shcng ti-chUn 

cxprc峭的 sllDl lar 悶nli ments 1n a latcr p叩face (I1mi. , 1:7b). Dunng a 

~plnl-\'\;nll日只開ssion held OTl thc 30th day 0[" thc 6th lunaγmonth m 

1903. OTl巳 0 1' Kuan Kung's ~ons rransmittcd thc followlll且 mess‘1ge

COnCCrtllll芷 tllc mCl1 who y.，巳 rc helpin且 cr巳â.te lhl 凡 moralily book 

Tod的， Lürd Klwn [K l1 an Kung] bas Tll巳moriali/cd [ro 

lhc J以lc J'.mpcror] [h (11 lhlS ]moral !ly] book hcωmposcd b} 

mcmbcrs of lhe Pal叫c 01 Guidllnce al lhe SltC of thc Hall 0(" 

lhc Orjhodox Hcar t. This IS duc to your pcrfect lOn â.nd 

~lll臼 II丹 (ChCll~ch'CI2E主法). parlicularl)' on the part of the 

J ,)U l"anl1 ly (Li u chJa到寄: í You 刊 houlrl choo<;巳 iHl [泣USPl
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ciousl day to invite the perfected deities and various sages 

(cl山庄he立世些已空墮諸主列主)， as wel1品出e gods of the 

five m盯chmounts and three mountains to help compose l 

morality 1 books to persuad巳 the 1 people of the] world to 

correc! their perverse customs. The day this work is 

finisbed , the merit of you men of the Hall 01' the Orthodox 

Hearl will not be less than that of those of the Palace of 

Guidance (lbld. , 1:39a) 

In addit lOn to these claims of social importance , one can also detec! 

a current 01' resistance to the Japanese , particularly in the frequent refer 

ences to calamities in the form 01' epidemics and warfare sent by celestial 

spirits a~ a fonn of punishment for evil behavior. The interpretation of 

epl且emics as a form of divine rctribution can be traced back 10 al least 

the Han dynas丹， and has persisted up to the presem day (Katz 1995d) 

Morality book5 and 叩irit-writing could also expressed such beliefs，的

can be seen in spirit-\\'fiting texts by Kuan-sheng ti-chun and Huang Ta一

hsien 苦大佑 whicll circulared throughout Kwangtung and Hong Kong 

during the plague pandemlc of 1894 and described !he plague as a 吐lvme

response ro the sinful behavior 0 1' the masses (deGroot 1910: 1302-1306; 

Lang & Rcgvald 1993). Th巳 Golden J\eedle of Guidance also refers to 

epidemi叫 as a form 01' divine punishment. but adds a new wrinkle in 

terms of mentioning warfare as wel l. Take for example the following 

passage 

[Because of people's evil deedsj , heavenly cal刮了u tJes

desccnded 悶peatedly. and the end of the world seemed at 

hλnd. Armed ~oldiers arose evεrywhere ， while famines 
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afflicted lhe people...[The Jade EmperorJ abo commanded 

the Five lCommissioners o fJ Epidemics to descend with all 

then destructive vengeance (Chih_::旦旦三世主che且， 1 :3b) 
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Another passage a1so refers to "epidemics and armed soldiers'. (空旦旦

ta旦旦旦且也疫刀J( ) (旦旦， J: 12b) 

We know from Japanese Occupation sources thal epidemics prowd 

especially devastating to the people of Taiwan during the years 1895-19 日4

(Fan 1994; Katz 1995c) , so it lS not surpnsing that Ih~_..Q坐坐旦旦旦旦e

of G坐坐空空 frequently mentions their impact and attributes their appear 

ance 10 immoral acts by the people of Taiwan. The references to a口ned

soldicrs are more striking though , inasmuch as these are not prominently 

[eatured 111 morali叮 books publishcd in Chiml. 1 would therefore hypothe 

size that such statements m叮 be a form of tacjt resistance25 to the 

Japanese occuparior: by the leading members of rhe Pa!ace of Guid叩 ce

although further 血ta must be found to confirm this hypothcsis 

Thc abo、 e analysis has demo !lstrated that wh lÌe a strong sense of 

lclenlity on the parr of Taiwan's elitcs 1'inds expression in The Golde旦

Needl旦旦L豆豆坐且自 it is not an ldentity grounded In a feel l1lg o[ separa 

tion or dlffercnce from China. Ratheτ， this morali叮 book and other 

cont凹nporar)' v,:orks appear to represent an attempt by a segment o[ 

Taiwan's elite to assert or reaftïrm ]ts leadership role in local society 

following the traumatic events marking thc dccline 01' thc Chïng and the 

occupation o[ the island by thc Jap的lese in ! 895. In other word::. , thc 

type of identily most clearly displaye廿 in The Golden Needle of G山da旦旦空

is not ,J.ll ethnic one bu t: rather a social one. Such an identlt\/ did not 

necessanly contnbute to the crearion of a communíty刊iVide sense of iden-
d 
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tity , based as it was on the interests of the elite and the effec: ts of intra 

elite competition. While considerable encrgy has been exper吋ed (and 

wastcd) 00 attempts to find Taiwan's "oldest" morality book (Wang 1995b 

7 ,9.14 ,15) , it is clear that a huge quantI ty of such tex!s were produced 

during the late nineteenth and early twentieth centurie1呵， and that these 

texts as a whole represent an elite response to the ma叮 drastic changes 

affecting the island (些退 3-4). This respon時間cluded the search for a 

new identity which suited Taiwan's unique conditions , but such an iden 

tlty 執 as also base吐 on historical precedents in China 

HI. The Rapid Growth of the Palace of Guidance 

Regardless of the t)'pe of identity retlecled in The Golden豆豆豆哇le of 

C坐坐旦且， the completion and publi凶tion of this morality book in 1904 

coincid巳d with a period of intense activity at the temple. The Palace of 

G山d叩印 s fir5t reconstruction project was undertaken in that year , with 

Liu T'ing-y心， Liu T' ing-fan , Liu T'ing-hsiεn. Chan直 Tê-ming ， Kao Ch' i 

高悴， and oi r. e othcr wor5hippers contributing 100 yen each towards it5 

completion. The Palace of G山dance's 口 rst placard (旦旦1-0 區各自)， reading 

"Taiwan's Supreme Mountain" (主豆三世E 立 )'1 臺山第 ) and wntten 

during a spirit-writing seSS lOn by Lli Tung-pin, was also placed in the 

temple io that year. Jus[ over a decade later , locaJ gazeueers ha吐 begun

to describe the throngs 01" people who went on pilgrimage to the temple 

(Taihoku choshi 1919:715).26 

The temple's fortunes appear to have dramatically improved begin 

mng in 1920 , following a m叮or reorgamzation of the temple commit巴e

and a massive outpouring of 叫pport on the part of mine bosses who 
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struck gold following dreams revealed by Lü Tung~pin. One such individ 

u訟， Huar>g Te-lung 黃德隆， was a member of the temple co凹nittee who 

at the time was mining for gold in Chiu一 ren 九份 (m the northeast part o[ 

Taipei County). So moved was he by the efficacy of the dream Lü 

granted him that he 叫bsequently 吐onated 10 ,000 yen to the Palace of 

Guidance. which w的 used 10 [inance the construction of its Earth God 

(T' u-ti Kung 土地公) shrine and fir~t true phoenix hall in 1933 (thlS hall 

was conv自 ted into a temple for Kuan-yin during thc Kominka 

("Jap叩lZ叫 ion") 划。 vemc叫(1 938-1945)). Huang also p閃sented a placard 

reading "Poinring out Stones which Turn to G01d" (t.!.盟主hih dγen主主哇In

點石可完全 an (illusion 10 Lü's dlvine support of his success in the 且old

mining industry) to the Pa1ac 己 of Guidance. Huang and 0出er membcrs 01' 

the templc committee also vored to institu阻 a 間 t of tempJe rules (旦旦旦

kuei .Ifi;';組) ..叩d 1吋 efforts 叮叮nance a maJ盯間construction and expan 

sion projec t. A total of over 60,000 yen w出 nused‘ and the projecl , 

begun 10 1921 , wasιompleted m 1928. A three-day offering (sl:!旦o 'i黑)

ritual was Ihen held to mark the projec!'s successful concJ usion. These 

m凹nbcrs of the remple commjnee also headed efforts [Q build 出e [e訂閱色，

roads , bndges‘ and bus Iines which made the Palace of Guidance more. 

easily accessible 10 \vorshippe的 from bevond 扎/lu-cha (Chiang 1985: 141 

142; Kalz 1995a; Suzuki 1978 (1934):436-437). Contemporary sources 

pro\'ide Y1Vld descriptions of the scale of the ne\\- 阻mple complex 

(空旦旦!2_gul1.主旦旦na叮叮an 1旦主立」坐上立主也巨型a 1935主企17.. 已L

Official su立"L些 CO_l~坐立豆豆且主 the Japane間 ûccupalion27 contain 

detailc也旦[or江Jatwn 空n the 也旦i坐三立旦mrty ， tïnances. worsh~'pper~CfJ p 

t_ur~s ， and r主_ual actl~-:lties dunng. the 1930s and 1940s (Miyam旦旦 198旦

260 • 262) 
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Thc Palacc of Guid山lCC ha、 ιonlinued to thrivc during thc post-w川

era (Feucht吼叫g 1974b). Iιlrgel y due to the continuing ~upport of miners 

and \lleiï relatives. The temple's third 叩d 扎rguably most impor!ant chair 

man of thc board (lUn已 shih char唱主早交) durillg this 戶riod \VaS 1.1 

Chlen- !J o 乎已初 (:.erved frorn 1955 10 IY7l) 句 Olle of northcrn Tai",:an's 

lTlost fm l10us mine bosses (Huang 19 tJ S; T' al-wan k'ua盟二、 c 世i 也ih J991 

798-7(9). The currcnt chainna札 Kao Chun巴 hsill 有 Il~in' (1971 一prcscnt) 的

relal巳d 10 1hc Ll rωnil 、 through m斗rfla日e 10 OllC of Li's daughtcrs. rn 

addition to lcadin且 tcmple 己λpaml0n pro .l C叭叭 Kao has abo servcd a~ a 

KMT repl 巳 scnl叫1 、 c in TalW,m'::. Legislative Yuan. The Sl[C lod仙 fealu陀S

lhe rnain hall (世n- lI cn 木版) for Lü Tung-pm (foundcd 111 1 的 l ì， a 

tcmple derll 巳 alcd 10 Confucius (rbc '1 a-clγeng TiCtl 大成弘21COT1、 crled

from a 1lledi~arlon hal! for 0口c worshi ppcr into a 1 凹nplc 【luring thc I花riod

'0、 cflng 1 '1 45-1(51) 、 a tcrnplc flυ了 Taoi叫 dcities (the Ling-llsiao Pao-ticn 

干lfL幫她{ , complct江1 in 19己的)， a tcmp!c for Buddhi成 dcitlcs (thc Ta 

h"iUllg Pao-tien 尺服前娥 lhe lormer hall to Kuar】 yl凡的IS wa" 

complelcd jJl ! SJ鼠 4 and hou~ing a famous "ratuc of thc Buddha dnnale吐 b、

a Th;:u 月 uddhlSl n1onk) 已md lhc abovc-mcntìoned shnnc to Ille Far~h 

(iod. ln addll10n [0 rhcsc buildin且可 th己 Palaμe of Guidancc al~o has ils 

()wn 間結Îaunmr and tca planlation 

:V1any 01' lhe major e、 cn[s in [h(~ Palacc of Guidanci己只 histon w[llch 

nccllrcd füllo\ving lhc publi叫ion 0 1' τhc Goldcn N凹dle d 已叫盟主C，圳

、九 dl 叫 kcy ract ()f~ hcl山 d the lemplc's growlh pro闊別 are de<;cribed in 

[\'0 Boundancs. a Illorahly book publlshcd in 1 '1日 0 ， For cxamplc , the tcx( 

ωnl 泣Hl;， se\叩 s(onc_~ 陀μrding miraclllnm cxpcrieliccs rc:叫 Ilin已 Irüm

drcam di 、 i n?tJ_on riiuals (Ll 19日。 1 ()- j 另 ì. 2ll ln addltioll. it also fcalurcs a 
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descript lOn 01' spiriL-wnting rituals held at the temple in 1980, as we l1 as 

the poems produceJ during such rituals from 1978-19日。(lbi吐 16-31). An 

account of a mlraculous healing at the 出mple m 1978 due [0 Lü Tung 

ptn's powers is also prominently featured (Ibid.:39-41) , as i5 an aulobiog

raphy of a man healed at thc tcmplc during thc Japanese Occupation who 

wcnl on 10 become a Buddhist monk (Jbid. :42-47). The text also contains 

hagjographical accounts of Lü Tung-pin (lbid.:1-9 ,42-47) , as well as the 

texts of morality' books cir叩lating at the Palace of Guidance (although 

noL necessarily prir.ted by the temple co立1TI1ittee; Ibld.:32-38). Finally 

stofles of thc cons\ruclion of the Temple 01' Confucius and the donation 

01' thc gold 仙Hue of Buddha 10 the lemple in 1977 are also presented 

(Ibld :64-70) 

Wc can see from the above description that .1\0 Boundäries lS a very 

differenl morality book from The Golden Needle of GUl dance in lerms of 

both structure and conlents Records of spirit-writin直 rituals occupY on1y 

a portion of the contents of No Boundaries , and the texts themselves have 

been transmirted b\' Lli Tung-pin and/or the Ei且 ht Immortals , not (with 

the CXccpLlon of Lü himself) the Three Benevolent Ones and related 

dcities. Whllc bolh \vorks contuin storics of divine retribution , tho5e in 

坐旦旦旦darics are all ser m modern Taiwan , and have nothi月 to do with 

events 叫已uring in China , 1n 叫dition ， certain storìes deal with problems 

relatcd Lo Taiwan's modermzation and urbanìzation be且inning in the 

1960's. For examole , dream dl、 ination storv #1 is about a student named 

T s' ai who sought gmdance from Lü 10 1971 whl!e preparing for thc 

UIllverslly cntrance exams (1~1 1980:10; Thompson 1988:77-78) , while 

s!o叮 #3 concerns a famijy who moved from the hi l1s ouiside Tamshui <0
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Talpci 10 s[arl a husin巳ss in 1961 (lblCl :13; Ibid.:79). Story #7 descrihc 、

(l lllan \\.110 in 1963 ~ought advicc from Lü 以:mccrning whar t)'-pe of CqUl p 

m巳nl \Hluld bc most ~uilab!c for starting a faclory (Ibid.: 14-15; Ibid.: R 1 ) 

.\cco了dlll芷 to lhc lexl' 只 po~tfac 三

II IS said [h札l f 巳 oplc accmtomed to llving in cilics 

today arc tτcqucnlly di~turbcd hy common rhings lsu-shih 俗

事If lhc\' can ~ct all that aSJdc , aml 叩mc herc [to thc 

Pälacc (jf C;uidancc1 to re f1 cct (他cn 引u ，東思) mnidsl this 

di且nificd rcliglous al 1l1osphcrc、 the immorlal patnarch (hsiell 

tsu 1.1 1 于L 二 l.ü Tun且 pin) 、、 i!! ~timulalc thcir sclf-confidcncc 

(t;:u \\.() hsm -!iSill Él 我信心). TlllS will cerlainlv mcr凶se

Iheir pn叫uct1 、 ily 011 the job. At the ver)" leasl , it \vi l1 b巳 o[

hcneCiL to Ihem indl 、 iduι!ly; al mOSI , it 、入 111 help ~trengthen 

thc natioll 山1d the people (Li ISlK O:73-74) 

Tj~es巳 cümments clearl)" link propcr moral bchavior and rituaJ effïcacy 10 

u:divid山d nccds 盯IS ll1g from thc III叫:icrnization 位口d urbani/.alion 

")1' 0:':巳 SSC~ 叫fec[l llg Taiv,",m. ThLL詣， the Palace of C;uidance is prescnled as 

hell屯。 r r沁ncfit to indivlduals bescr by personal problclIlS. Ar thc 叩me

rjllle. IhL !)o~th:_ce 仇Iso preSenb Lü's CU!t 叫 lbe Palace of GUl clance in an 

almo .s l patnot1ι iJ只 hL clainung thal Jl can aid lhe nalion as well as indi 

、 lduals

rh巳 scn悶。[' ldcnllty prcscnlcd 111 No Bound ilT ic.~ is also vcry diffcr 

口II ï fCJm rllal 111 111L Golden Keedle of GUHJanceνor one thing , '\0 

~旦旦d :J rics rep悶悶nts accounts of cvcnb affcctin且 Taiwanc~c 1冶oplc

】郎。了dcd by' TalW，.t!1es巴 vvorsh1ppcrs f0 1' a Taiwancsc audicncc. At thc 
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same time , however , we also see slgnificant evidence to in吐icate the sense 

of Taiwanese identity expressed in this text continues to emphasize 

Tal\van's cultural lmks to China. For example , both ha且iographical

accounls of Lü in :--Jo Boundaries contain numerous stories about Lü' s life 

and deeds in China , and are based on source materials found in China 

The 5ame 15 true for a hagiographical steel inscription about Lü erecte吐 at

the Palacc of Guidance in 1959 (Chiang 1985:146-147). It 15 therefore 

clearl:y no coinciden也 that the temple gazetteer Ch_iþ-n盟主主盔， publish吋

on thc supposed 100th ann!versary of the temple's foundi咚， claims that 

the Palace of Guidance lS linked 10 th巳 Palace of Eternal through a 吐lVl

SlOn of incense relationship. This indicates that for at least some worship 

pers at rhe Palace of Guidance asserting a Taiwanese identity does not 

conflict with attempts to establish historical legitimacy through fictional 

lmks with reltg lOus traditions in Chma 

As for the poerns and prose texts written during spiri卜wntmg

sesS lQ ns ‘ these are very conservative in tone , centering on the traditional 

values of filial piety and loyalty to the state. Particularly interestíng are 

exhortat lOns by tbe nnmortals Chung-li Ch'uan 鍾離權 in 1978 and Li 

T' l出一kuai 李誠相 in 197Y to be "patr10tic" (ai-kuo 愛軍)， as well as 

numerous other expressions of loyalty to the K \1T goverrunent and Jts 

policies by other mcmbers of the Eight Immortals. This may be due to 

the J'act that thc chairman 01' the board Kao Chung-hsin and other 

rnember 可 of the temple comrnittee were members of the ruling K、，1T an且

pl 泣yed impOrLint roles in local politics. All in al 1. while lt seems unhkely 

that the production of No Boun吐aTl es in 1980 contributed to the Palace 

of Guidance' s growth，的e contents of this work prove invaluable to the 
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hJsÎo了 lall alt己mptm皂 [0 UndCL~[and how lhi 、 tcmplc grc\;v ln the twenlieth 

cenlur\ ιtnd w11、

I荒年九 Conc!usi的血

一h巳 c、 l c1cncc presenlcd abovc has a t1 cmpied to show lhe lmportallcC 

of lnO叫li\)' bock~ Jn 叮叮mc1l 日可 g 11le hlslory 01' local culls anù ihcir 

1己lllplc只 III lllodcrn Tai\v斗n 九九 hdc rhc abo、 c ac巳{)ll江 t of rhc Pala..::c of 

Gllldancc'\ hbLüry IS adnllltedlyλII 1 üü 、 ketchy ， the data 1 havc gathcrcd 

拾。 far cto巳<; ,,110\\' 山 to reach a llumbcr of tcnlali\'c conclll~ lOns. Fi 1'st oj 

all. \ 1 巳 con\enh of The C3 üld巳n Needle cf Cìuidanc己 a1l(1 "J ü Boundancs 

reveal thal populλr Lemples ltkc Lhe ?alace of (ìuidancc attract叫 large

numbel 坊。l' :-， upporle內 bv 1'elying on 扎 wlde 1'a11ιe üf ritl叫“台rVlce<; 叩d

Lhe abdll 、 io llleet 111c 汀己已【l可 of a broad ha可C 0 1" wo刊hippcrs. l'J In this 

"::01一lexL the Duh1lcalion 01' moγa1il 、 büok抗 1ike The Go1den Needlc 01 

(ìuidar~cc and No 8oundarie~ m叮 t冶 V1C\V臼 I as a rneans of altract日程 ncw 

palrom and wor~hlpp已r~. In ~ldditlOn ， thc咒 lWO lCxls ,:1 so reveal th巳 typcs

01' riw川:; which conlnllU t(~d 10 thc gro\\'th of thc Palacc 01" Cì uidance 

l九 hen The (ìoldcn Ne叫lc 0 1" (ìUldance wasωmposcd in 凹的一 1904. thc 

Palac巳 01" GllldanccιlPJl已λrs 10 h仇vc solely pcr1"ormcd spint-wrinng rituah 

HO\~巴、 er ， b)- 叫 Jcasl lhc 1920\ Ihe P CL! acc 0 1' G l1 ídanιc had bcco Il1e a 

sac閃d ~ilc fealll1"1口g all mann肘。i 川 ual~ ， cspcciall、 tho間 lnvolvmg

drcam dl有 lnall (jJ"， aml nlllal hc ，tlill且 Thc moralilv book :\0 Boulldarics , 

吼叫j-' 1 t 可 ac;:our:b of r.O\'i such nLuals illtraclcd ne\\' supporlcrs during lhe 

Japanc~c Occupation and po~t-\\'川前的， ~uPJ】 lics ke.y dala wllich c.\pla1l1 

j-:o v-、 thi~ lelllpl己 10 : _11 Tung-pin , onιe on Ihe vcrgc 0 1" ιollapse al lhe 

bc呂 illl:mg of tllc twcr.ticth c己r:tmy ， grc\v mlo 011C 0 1" Taipei's hcst known 
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Sccondly , morality books like those described above can provîde cri~i

cal mformation in the form of the identities of those members of the elile 

who supported the cult 0 1" Lü Tung-pin at the Palace of Gui且ance. The 

叭叫ence disucssed above îndlcates that these men tended to be scholar 

。 llicials and rich tea farmers from Mu-cha and Ching-m副且uring the late 

Ch' ll1g dynasty and early Japanese Occupation peric吋 s. Beginning in the 

1920's. howev凹， mine bosses and loca1 merchants appear to have played 

an ever more in l1 uential role in the cul t. Women were obviously key cull 

supporters , but until recently rarely had the ability to contribute large 

sums 0 1" money to the temple and did not occupy positions on the temple 

committee , However , the list 0 1' donors pr叫uced at the end of :--.lo豆豆und了

訂閱s m吐icates that a number of v.'omen contributed money tow盯ds its 

publication , while others appear to have helped compose parts of the 

works conlained in it 

Finally , The Golden Needle of Guidance ancl ~o Boundaries can help 

u“ determine the nature ar吋 historical ~igni缸cance of the Palace of Guid 

anceωrnpared io other major temples in Taipei. Regarding this point , 1 

would agree \vith Stephan Feuchtwang that the Palace of Guidance 

ap伊ars to belong to a class of newer 臼mples which do not fil the tradi

tlOnal typologles of compatnot , commerClal. or terntorial temples. Such 

temple、 which ,11so include the Hsmg-t'ien Kun且行天宮 and the Chüeh 

hiu Kung 覺終需， are relarivcly you嗯， with histories generally only 

covcnng the lwenlieth century. reuchlwan且 also shows that such temple:. 

tend to be characlerized by "syncretistic beliefs , fol1 o、λers cγ且anized mto 

congregar lOns. a srrong governmental orìentatìon , and a lack in most cases 
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of any specjfjc affiliations with a locality" (Feuchtwang 1974b:263-264 , 

296~297 ， 3日日& 301). The Golden :t\eedle of Guidance and No Bound 

位主~ provide much evidence to support Feuchtwang's observations , 

although 1 woul且 argue that the term "eclectic" might be more 叩propnate

than "syncrctistic."30 Both morälity books contains elements of the Three 

Religions (Buddhism, Taoism , and Confucianism). Both works also 

feature strong governme口tal orientation, especia l1 y No Boun且aries ， with 

ìts spirit-wrítíng poems urging worshíppers to be more patriotic. As for 

affiliations w1th the Mu-cha area, Feuchtwang seems correct in that the 

Palace of Guidance does not sponsor its 0\叩 proce!-.切 00 or lmpose a 

ritual levy on the area (Feuchtwang 1992). In additio【1 旬 the data in the 

two morality books discussed above shows that thc temple's leadership 

has ωnsisted of people from different part of northern Taiwan , not just 

Muιha and it<; neighboring towns. Therefore. although the Palace of 

Guidance c1 e 紅 ly functions as a type of pubhc space , it cannot be classi 

fied as a "public temple" (kung-miao 公關)

Notes 

Scc thc importam review articles by Sung Kuang-yü 荒 fL宇 and Wang 

Chicn-ch'uan 王克 I (Sung 1995; Wang 1995b) 

2 W叩g Chicn-ch'uan has argucd that Wang Pin-lin may in facl havc 

bccn a local official frOln Anhui named Wan直 到n-lin .::1-_ r;:..料、 who

served in Hsin-chuang 所，;:_ (Wang J995a:20) However , he has yet to 

provide convincing cvidence to provc his argument. 1n add i_tj_on , Huang 

Tê-shih does no! mention Wang Pin-Jin in his 1976 essay (Huang 1976) 

3 This si_te apparently no longer exists 

4 Thc Hall of Spreading Loyalty slill flourishe只 today. but the Socicty of 

Sincere Customs seems to have disappem己d
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5 See for exωnple thc list of dislfict m悍的tratcs of Tamshui County 111 

(Hu:mg 1983: 1, 810) 

6 For lllore on the role played by dream divination , see (Katz 1995a) 

7 Many of thc most important ~ections of this work , including a dctaiìed 

de~cription of Lü's cuJt in Mountainstreet , may be found in Profcssor 

Feuchtwang'~ 了ecent book (Fellchtwang 1992) 

8 Litera l1y "disciple) of the phoenix" , Men and women known as luan 

空垃虫叮c rcsponsible for pcrforming thc spirìt-writing rìtuals lcading to 

the creation of morality books 

9 Professor Lallrence G. Thompson has discussed this morality book anu 

transìated its acco叩ts of dream divination in his article on drcam 

dîvination (Thompson 1988) 

10 Thb docs 110t sccm to be a formal titJe , but mereìy a rcference to vVu's 

hi在h rank in the Hal1 's hterarchy. Wu served as Chief Wielder (che且主

luan ~he_Ilg .J:精主 see (Wang ]!}!}5 吋)

11 Thc his!ory of these halls is trcatcd in dctaìl in (Wang 1995a) 

12 This phocnix hall was foundcd in 1899 by members of the local elitc 

who had visitcd a phoenix hall in Ching-mei (perhaps thc Soci 巳ty for 

Sincere Cusloms?) They may also have stlldied spirit-writing tcch 

nique :, thcrc (Wang 1986:115 ,120-12 1, 124; Wang 1995a 亡的

13 In a rcccn! ar!iclc 、 Wang Chicn-ch'uan ha5 modified his positio吭盯g"

ing that only lhe Palace of Guidance's method of spirit writing (包m也

常出) m叮 havc been influenccd by the Hall of Awakcning (Wang 

1995b:l6) 

14 Whut appears to c 巴 the sole surviving 已 op、 of thi5 work is currently !!l 

lhc library of the Institute of Taiwan History (Preparator、 Office) ，

Acadcmia Sinica, rcprc!、cnting one part of a co Ilection of rare materials 

belonging 10 a Mll-cha family which was purchased 的 Academia Sinica 

in 1伊凡 (Hsü 1994:121) 

IS Each scction is dc思 ignmed by a Chin自己 charactcr. In ~ucccssion ， the、

rcad: "Cross to thc othcr shore [paradisc] IOgeth巳r"' (pi 旦旦 t ung-tC:旦旦彼
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/-'，.':I~ 登)

16 Thi 月 might in part cxplain Li u、 conncctioc wlth lhe Studio of Jade 

Purity , \vhich was I凹的ed in y1cng-chia 

17 Numcrous templcs of this nan羽衍e located in nonhern Taiwan. They 

are dedicated to deities known as Ang-kung :G公 (the T' ang martial 

heroes Chang Hsün 在巡 and H~ü Yüan 計;主). ror morc on this cult , 

但c (Feuchtwang 1992) 

18 f'or more on the prob1em of morality hooks and the creation or rea叮叮

mation of identity , see (Katz 1996) 

19 Thc lcrm hs逆耳二 t'ai refers to both tcmporary residenccs fOI officials as 

well as tcmporary shrines for deities who had left lheir own tcmples 

20 Sec fOf cxamplc Ch'叩g-hsiu一了」上巨型」坐旦旦 çung-ch_旬，也生m 3. oh旦

111m chih. t旦旦主且芷旦旦R.'.i~.口， pp. 952-953 

21 Thcsc dcities are frequently rcfcrrcd 叫阿 membcr5 of 叩Iflt-\Vntmg

cults as the Three Bene、 olcnt On凹 (san en-chu 二煜三)

22 I have yet to begin lhc proccss of lracing thc sprcad of all these 

吼叫 ic~ ， but hope to do 50 in futurc rcscarch. One story about a filial 

son who survi 、 cd numerous epidemics in Jung-dγeng during the T' ung 

chih rci郎 (1862-1874) 也坐坐也n 已hin-che旦， 3:54b-56a) may have 

bccome known [Q Liu T' ing-yü when he took refuge in Iung-ch'eng 

follo叭 ing the Japanese occupation of Taiwan 

23 for 1l10re 011 the problem 01' Taiwancse identity , see (Bosco 199 立，

Cohen 1994 (l991); Dean 1993; Hon日& Murray 1994; Rubinstein 

1993. 1995; Sangrcn 1995: and Wachman 1994) 

24 r:or more on !hc proce臼 of making "statcmcnts" in Taiwancse religion 

see (l之 ubinstein 1995:191-194) 

25 For morc on rcli皂i.ous forms of re弓 istance in Ch i.na and Taiwan , see 

(Weller 1994) 

26 For l110re 011 these source峙，也ee (L:n 19(3) 

27 For morc on th臼e sourccs. scc (Katz 1995b; Liu 1994) 

28 The九e ha、 e been transla!ed in (Thompson 1988: ï7 -81) 
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的 Scc ， for cxamplc (Watson 1985) 

30 An important analysis of thi 可 problcm may be found in (Brook 1993) 
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由善書看台灣寺廟的發展

以指南宮的兩善書為例

康豹*

瓦文是以台 LTî iJ忙問區指南宮(1 891 '1' 11:]鐘)的就木苦書一

(j司向至三針} (1903-1904)!艾圳特現} (1 980)--來探討這Fti守

主的平均)[i.l1是 (1891 'Í' 1945 年) 0 指何時的主均為呂洞賓，而

拉伯(LM白恃最盛典的于1引J之一。"有了進一步研究這何丘{fll在台

灣的發展，三午八J刀進2三〉局限指南，主配J空案研究， LI參考把關史料

及從土豆卅豆子J:~n至為 E要的研究方惰。

本文先探討退去學者關1]';:指rHE的歷史的錯誤看法及其背後

.!Jk凶。接辛辛，法遇上{&才可京菁冉來研究會時支持Ii'南宮的軍姜伯

tt4l甘當丙td 及其且:1棧 c 8去ik抖抖訴Elt(柄，指l有;三五問:把支持

有 LZ閉了/kf卅HFf色的地力神 與地方情吏，一→這些人也透過是書

來表達位們約 L告:及地刀認足。總而言之，于寄存能夠手ff士台灣寺

院的發豈是史三是供p八少質量的;九日、。太過，培者必須1~8寺利用其他

IFj丈抖駐地方古、市菜、碑文詩 才能對進步地了解這種

信茉 μ」【!_u:g，
l止恨、市巳}

本詛主中央大學挂史研究所，j\')教授




