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Abs!ract 

Scripture and cducatio刊， far fro01 natural allies, arc in paradoxîcal 

!ension \vith cach olhcr. Scripture pr句ects its au甘IOrity by îts 

scJf.trans凶 ndence弓 bu! the same element aJso threatens 10 makc it into 

a composîtiün fl叫eign to the living community. Education, tor its part, 

的 dcsigned to cultivate the community、 idcals .. what thc Grccks 

cal!ed paideia-among its mcmber;;. Thc rolc üf scripturc 凹 classics

1ll education IS subscqucntly far from simple. Wîth叫t the 

ctcrnall) 叮prcs!.:nt vlsion embodicd in thc canon、 education loses i的

m叫lring and could 110 longcr be coulltcd 011 to propagate thc valu出

hcld dcar by thc community. Thc classical status of thc 凹11011.

ho叭刊ever. always threatells to consign it to the past and render it 

irrclcvant to the central task of education. Each ncw gCllcration O1ust 

thcref肘e rccvalllatc thc status of its authoritativc canon in rclatioll to its 

cducational idcals. This papcr examines onc pa巾cular solution 10 t!w 

paradoxi心、 l 問lationship: thc usc of commentary as a pcdagogical 

instrulllcnt to bridge the gap betwccn scripture and cducational idcals 

lt begins with an examination ()f thc critique of Homer thc educational 

callo!l by Plato \vho accuscd the poct of altcnuating clvic 、 alucs

Plato prop(海cd to rcplace thc Homeric pocms 、.v Îth hîs 0叭吶 wntmgs，

but his foJlO\vcrs optcd for the usc of aJlcg肘 1凶 1 commentarics to 

bridgc thc gap bctwccn thcir mastcr and Homer. The fírst-century 

philosopher Philo Judaeu、 on the other hand , \vhen faced with the 

chal Jcnge of fïtting thc Jc、Nish scripturc into the educational ideals of 

Greck-spcaking Jews living in thc diaspo悶、 dcviscd thrce series of 

allc皂肘icalωmmentaries--the Expositim的 of Ihe I,aw, Qu叫“'Of1S and 

Answers, and the A /!，σgοricaf Cummeniαry tor this purpose. These 

comm巳n恤nc可 we間 designed to lead students on a graduaJly asccnt 

towards thcir cducation goal , which ultimately ShOll!d Icad to a vÎsion 

of Ciod. Thc Rxpusitiοns cxplica1c thc nature of thc .Icwish scrìpture 可

the Quesfions and Answers provi也 readers with a storehou悶。f basic 
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infonnatiOll 011 thc 'Iorah; and Lhe AI/egοncμI (οtn ll1cntorr ta l-; c rhc 

students to the Jl nal 5tagc of undcrstandin且 thc dccpcr IllCamn巨。 rthc

Jc\、 lsh s巳npture. Commentary thcrcrfo 1'C functiollS as a pcdagοgical 

guide to thc ~cckcrs. Commcntary alld scripturc al\\a)s li 、 e 111 a 

hcrmc l1cutical s)mbiosis. \\'lthout COnllncllLary scripLure 叭。uld he 

Il1comprehen~iblc or "mi5intcrprctcd" wh叫 judgcd by thosc 叭 ho hl~ld 

Lhe text a<; aurhorita1 i 、 c scn阱。rc

I( e海 \\o n.is: Phdo , Plato. Homer, Law.lωdeia ， edacatio l1. '1'01'(l h, Rihle , 

scripturc , classic. CanOl l. CO Il1 mentar). allegoncal 

Il1 tc可阻必tion ， }.'xpοsil /On.I' ()f thc L .lH', Questiol1.\ ω，<1 

/l n 可"J.t'ers ， /l //egoricαi 【 Onlmen l!/叮
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ContraJÿ' to expcctation. classics or scripturcs l and cducation are at best uneasy 

a1! ies. 111 attaining thc status of ιclassic" orιscnptu悶，" a corpus of lîteraturc is 

undcrstood to have some kind of authoritative \vcight confencd to it by the 

recelv lIlg commun叮叮 civilization or cultural tradition. è It is thought to ha間， m

the words of Oavid Trac弘 an "excess of meanin芭、 that i~ to say. it i~ dccmed to 

cmbod)' the founding principles. the organizatî叫1al identity, the deep strllcture of 

the commllni吟.， and as such it has înexhaustiblc layers of rneaning which continue 

to lI nfold 川 Sl1 cccssive gcnerations and which render it a tirnelcss guide to life and 

existence in that community. As \\心 lfred Cantwell Smith conc[ udcs, aft叮

surveying the formation of classical scriptural 帆/rttltl皂S 111 various reli皂IOUS

traditiol1~ 

rhe 5criptural phenomena begin with people's awareness of involvement in 

tran5cendence: and persist 50 also. That awarene~s has then becn somehow reduced 

10 spe巳ch 01" writing, has been brought down to ea口h ，叫 given accessible form in 

wO J'ds. It is impossible ..to understand the \....orld's scripture心吼叫hout s lIch a 

pcrceplion.~ 

10 gi、 e something classical or scriptural status, in other words, îs to make an a 

priori acknowlcdglllent that the classical or scriptural tcxts ha、/e cont凹nporaη

significance f，叫 the communi叮/ that confers status to them 

八1 thc samc timc, to call somcthing a “classic" or "scripturc" immediatel~ 

g叭的 it an aura of pastness, otherness, distance, and foreignness. It au1'omatically 

sug皂的ts that the text belongs to the communìty's distant past \vhich. while 

continuous with the present, represcnts a categorical brcak from the day-to-da)' 

concerns and expericnces of thosc \vho imbllc it with authority 、叫1at gl間:s a 

classic or 且ripturc allth凹1月i is thc elemcnt of sclf-transcendcllce可 but it i5 this samc 

clemcnt that thrcatcns to makc the tcxl a foreign composition to the living 

community. Implied in the d出Ignatlnnιclassic" orιscripturc，" thcre[ore, i5 an 

epistcmological gap bet\vcen thc immcdiate concerns of thc communîty and thc 

[ormalivc iss l1cS步 CllUSCS. li 、/cd expcriencc, historical context standîng bchind the 

classical or scriptllral text in thc historical past. Thls gap Clln 1池 bridged only 

through conscÎou 'i interprctive efforts. Jnhercnt to classics or scriptu問 S IS a 
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hermcncutical Prohlemat泊， a brcach of int己rsubj已叫ivity， onc which must bc 

ovcrcomc belorc lhcrc is undcrstandîng and sìgnificance.' 

Education , tor its part, is ιharacterized by thc samc ten旱的n 廿\at bcsets the 

classical 叫 scriptural tcxt. As an integral part of any community or socle吟，

cducation is 伽 dircct cxprcssion of its inncr structu間 and organization which could 

come in the tonn of law, classics. or scriptur出 Education Is the proccss by \vhich 

the community or socicty imparts to its members 叫 cltlzcns a 站出le standard to 

which a11 adherc. ßy the samc token , "cducation lmust keep] pace with the 1ifc 

and gro吼叫1 of the community, and is altered b01h by changcs imposcd on it from 

withollt and by transformations in its internal structurc and intcllcctual 

dcvelopmen t. '-6 However one dcfines the task 01' education, thereforc, it IS limitcd 

to and conditioncd hy how the educated situate themsclvcs and perform thcir roles 

in the commllnity or society in which they live. \Vhcthcr one sεcs the rolc of 

cducation as prcscrvation, maintenancc, or transformationτthc ::.tarting point of 

cducation is the participation in the contemp(>ral)' socicly or community which is 

informed, shaped, moldcd, and defined hy the cla品ical or scriptural text to which it 

bclongs. As such. the g凶1 of cducation is to 叫ltivate the community's or 

S叫"紗 's idcals among its mcmbers 肘囚的家cns-that is the Greek 11叫ioo of 

paideia ...with a view of cqllipping the cducatcd not only to maintain the common 

standards in a time of stabilit仇 but also to critiquc and transform those s 也 me

standards when they become stagnant and stale 

rhc rolc of scriptures or classics in education is subsequcntly far from simple 

Withιut the idcal vision embodied in the classical canon , without somc 

authoritative text serving as an ctcrnally-prcsent foundinεdocumcnt of thc 

commull1ty or socle旬" educat的nlc“ s its mooring and could no longcr bc counted 

00 的 propagate thc val l1es of the community 01" society. Thc presenc(ò of the 

classical canon by itsclf, howevcr.‘ is no solution 、 its cla品 Ical status always 

thrcatcns to consign it to thc past, rcndering it irrelcvant and peripheral to thc 

ccntral task of edllcation. Classics and education, far from natural allics, are ill 

ωntestation with cach othcr. As a r己sult、 each new generation must rccvaluate the 

canonical status of its rcccivcd authoritativc tcxt in relation to its cducational idcals 

and aspirations. It is 110t uncommon for any grvcn 叩mmunity in any particular 
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hislorical l1l omCllt to quest的n ItS scnptures, to r叮 ect them, and to replace them with 

11 1.'叭 tc.\ts. N山、 on thc othcr hand, is il uncommon for a society or community、'"

light of its educational g叫Is. to reaftirm its commitmcnt 10 its scripturcs 01' classics 

once thcy have bccn properly reintcrprcted 

This paper cxamines ()ne pm1iclllar sollltion to this paradoxical relationship 

hct仇'een scriptur.: and education: namely，的e lIse ()f commentaηas a pedagogical 

川 strulllent to bridge tlle gap betv.'een 廿le Jcwish scripturc and the cducational ideals 

川叮叮t-centuηAlexandrian Juda的m. 1 will use as a tcst case thc bibli心al

commentaries by Philo Judaeus、 othenvisc kno、刊 as Philo of Ale.\andria (ca. 20 

RCE -50 CE). His com川"川ne凹叩n吐山t

th此c To叫1悶百叫h and a缸s a pf1 mar、 educationa訓1 tωc)划、\J !or Jew'i的sh s叫tudcnt心s ，鴨叫丸吋ho \vantcd to 

dc叫l寺 e dc巳pc叮r lllt岫o t仙heir 0、W、 n trad釗.r口lons 1川n t山hc sea of Gr凹CCK CU叫ltllre. In so doing, 

Philo'" comrncnt圳的時間ed as a bridge betwecn a cla制問1 text that was bccoming 

im:reasingl于 dislant from its 間aders ar吐 a contemporaη/ cu \turc that \vas hostile to 

it. The Jc\vish Scripture \vould havc rcmained incomprchensible aJ吋 irrelcvant if 

it had not bcen for thc daring herrncnelltics attempted in the commcntarics 

Philo's fc l1 ov....-Alexandrian Jews who had bcen stecped in thc Roman-Alexandrian 

socicty would h,ne capitulated to lhe temptation 01' Grcek culture with nary a 

g: lancc at their own tradition且 if hi~ cornmcntaries had not succceded at bringing 

c1a5sical Je wish concepts into the conternporary Greek disc 刁 urse. Cornmentary 

叭 as \\'bat enabled Scripture to remain a living authority arnong first-centu l) 

diaspora JC\\"s. Scripture and cornmenta可 thcrefor，ιlivcd in a hcnnencutical 

可 rnhrosrs → A l1 thi<; took placc in thc contcxt oftirsl-ccntuη'Jcv，'ish education 

My illustratîon is one solution dra\vn from the Jev.iÍsh traditíon and Scriptures 

JlIdaism in the tìrst centurv 叭的. of coursc. n叫 a monolithic cntitv. ßcfore (he 
" 

C叫rne旭間e叮r咕芷酹C叫'"叫c ofR之旭a油b、巾biniωc Ju吋da釗l俗凹s訓rn as norm叫a削t ，、間!e ， there wcre multiple forms of Judaisrn 

apocalyptic .1 udais ll1. Hcllenistic Judaisrn. rnystical Judaism , Pharisaic or Tarmaitîc 

Jlldaism. to namc but a fc\\'. Indeed , even the early Chrislians emerged as a J己wish

scc t. It is historically m()re a山lIratc 10 叩eak of Judαisms (plural) in the fïrst 

ccntury. Ne、 ertheless ， 1 \vill cαlcentrate only on Philo. becausc hc \\.'as a 

叭 atcrshed figure: hc \vas to exert great influcnce 叫1 early and medicval Christian 

exegesrs th叭)ugh his coη1l1lcntarics. But hc \vas also a pivotal 口gure 111 tη'111g to 

rcsolvc thc tcnsion bct\vccn clas 毛 ics and education fîrst articulated b、， Plalo 
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1. Pla!o's Critique ofthe Homeric Pocms 

Plato \\'<15 the tìrst to mount a systematic crltiquc o[ thc classics 01" his day丸

Hom口 s epic pocms. the Iliad and 刊Ic(vsse.v. In Pre~Socratic times、 the Horneric 

pocms were n:ad and memorizcd hy heart, becausc they were sccn as thc sourcc of 

<1 11 encyclopedic know1cdgc.8 ßy thc tourth ccntury, however, thc Athcnian 

a山idcmy bcg乳n to chip mv叮 at thc invincibility of thc poets. Plato's Socrates 

complains about the "myths、 (n砂'fhoi) in the epic poems、 thcir Jllogical叮 and

immoralit). Thc間ll1yths可 accordingly， \vOldd onl)' detract childrcn from thc 

edu山tiona! 跤)al ()f making thcm rcsponsible citizcns. Plato rccords a dialogue in 

thc Reρublic 1n which Socrate~ questions ho\\' appropriate it is to tcll storìcs about 

Ihc war ()f Ihc gods (as rec 、 unted in 11. 20.1-74 anct 2 L3 85δ13) tO C!uldren being 

raised in an ideal cily (Rep. 2.378 日 E). To the unsuspecting yOllng readers, 

Socrales obj叫心， Ihe m廿h of Ouranos and Krollos could lcad thcm to revolt agamst 

thell' fathcrs、 and stories 01' gods' fighting one anothcr might promotc intcmal strifc 

叭 ithin a cily. Socrates rctllrns to a final evaluation of thc epic poems in Socrates 

book 10 01' thc Repub1ic , in vvhi r.:h he tinalJy rcjccts Homer becausc hc thinks hc 

appcals only to thc rcadεrs emol lOn, not thcir rea叫n. The p凹t onc巳 ~tripped ()f 

his p間tic art, c()uld otlcr no lJsable content for thc bct1crmcnt 0 1' cîtizens. Homcr 

thereforc. must be totally banishcd rrom thc acadcmy and rrom the educationul 

curriculum of the idcal city.9 

!n thc tírst ， eenl l1 f) 仇。τk !!u !naic f'ro b/cms by Heracl山S. WC <1 150 catch a 

glimpse of another type 0 1' obj叫10n: nan H: ly , thc thcomachic storics in HOTll cr 

denlgratc the dJvinc nalure ofthc 息。ds and thercby promote impiety. 111 a pas~ugc 

t l1at deals with thc stOI)' of Zeus hu r1 ing the lamc Hephaistos from he 刊 en (Jl 

1.586-9,1). llcraclitus presents thc standard objcctions to thc story and then citcs the 

offending HO ll1eric lines (26.1 • 2) 

以)Ill C chargc HOlller regarding thc fall of Hephais lOs !rom heaven 盯rst of al L bec 司""

hc prescnh him as larnc. Ihus mulilating his divine nature; and thcn also bccau句; hc 

cornes close to c 、 alh

/1, 1]." hc ~ay月 'day long J dropped helpl目S、 and about 間的ct
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1 landed in Lamnos, and there was not much life lefi in me' 

(Jl. 1592-93; 你 Lattimorc modi日，d)

lt is entire]y possible that criticisms of this sort had already been recognized as 

problematic by the time of Socrates, who sa)'門s that these fantastic tales ιrnust oot be 

admirted into the 叫大y-whether they are composed in allegory or without allegory" 

(Rep. 2.378 0). This latler statement would indicate that allegorists had already 

deployed the art of allegoriz泌的n in the service of defending Homer against critics 

durin皂 白的 time， and Plato explicitly rejects this as a11 option 

Instead, according to Plato, education is the cultivation (paidei.吋 of the civic 

idcal of eve可 citizC11. It is a public affair whosc maio goal is to bring the educated 

in harmooy with the public good ofthe city. Sin品出e cus阻m or lav'i (nomos) ofthe 

city embodies this notion of the public good-not the H凹neric classics一-education

means conformity to the law. The law should make up the content of education 

“Education is the drawing and. guiding of children towards the right principle 

pronounced by the custom of law" (Lm何 2.659D).'O As Werner Jacger notes 

succinctly,“Legislation is edllcation. Law is its instrument."" 

ln spite of his emphas的 on the 1酬， however, Plato was no legalist. What 

ga問 him the \va阿ant to absolutize the law to the degree that he did was his tìrm 

conviction that God is in control of everything. Jn an extensive discussion in book 

40ftheL帥， Plato expre田間 dismay over tyranny (Lmt's 4.711A-716B): His 

disappointing experience in Syracuse had prompted him to reevalllate his positions 

in the Republic, since a tyrant could affect a great deal of people, and he could obey 

the true law only when he is inspired by the passion of God. Protagoras had 

formulated an 胡thropocentric principle as the principle of cultivation ‘ Each man is 

for himselfthe measure ofthin醉， of those tha1 are, that they are, and of those that 

are 110t, that they are not."12 Plato pointedly contradicts him by saying，心正 d is the 

measure of all things to the highest degree, much higher than any man they speak 

of' (Laws 4.716C). To obey the law is in fact to obey God, and to obey God 

means developing one's virtues and fulfi l1 ing one's true nature. As sllmmarized by 

Jaegcr 

The idea of God becomes the centre and source of a1\ Iegislation, while legislation 
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became its direct expression and its realization on this earth. God is made manifest, 

and acts, in the cosmos ofthe state as he does in that of nature. F or Plato. the two are 

related: for the universe 100 is ruled by the supreme standard and its harmony. Law 

bccomc~ an ìnslrument by \\.hìch men are educated to that harmony. Whcn they an: 

so educated. they have attained 叮étc f"virtuc勻 '1. and in their arête they achieve their 

TMmturcu 

ln this rcgard, P!ato"s vision for the individual in the L創刊 is quite similar to that in 

the Rr:jηlIblic. ln the ReplIhlic, the tuming point to one's self-realization IS the 

rnoment of conversion (metan叫向 literallv “turning around of the mind"'). 111 

Jacger's felicitous description ‘ The essence of philosophica! education is 

ωnversion ，' which Iitcra J!y rncans 'tuming around.' 'Conversion' 的 a spccifïc 

tcrrn of Platonic pαideia， and indeed an epoch-making one. lt means more 

spccifìcaIly the \'ihcc!ing round of the 'whole soul' towards the light of the Jdea of 

Good. thc di\"ine ongin of thc uni\"er峙，， 14 Through discipline, the sou[ strains 

towards The Good (to kalon) , because it 1s the source of a J! beings and thoughts. I 可

l"his, then，、、 as the first canonical crisis of the West, and it \Vas precipitated b、

a proposa! to jcttison the classics frorn general education. Plato objected to the 

depcndencc on classical poetry as thc basis of a[I knowledge可 and expendcd great 

etforts at redefining the classics. ßut at the end. it \vas his concern for the 

la、、 erected on a foundation of theolog、“ and instrumental in guiding children 

and citiLens a!îke înto thc harmonîous life of thc cîty and onto the path of 

d ，亂。、 ering their true ::.eI ve:-.-that led Plato to abandon the c!assics ofyesref)白lrs

I\vo soIutions were 0叮ered to rep[ace the ousted classics: one 0叮叮ed by P[alo 

himself and thc 叫hcr by his Neop[atonic folJO\vers. First of aIl , if the Homeric 

P自ms are in fact objectìonablc for thc numcrous rcasons stated above, thc [ogica[ 

叫ution is to construct a better 個c for the educators and guardians ofthe ideaI city 

rhis is precisely \vhat Plato does in book 7 ofthc Laws. Jn a rnomenta可 change

of literary m叫c fr0111 the dialogicalto thc self-rcferentî刻， Plato refers to hirnself as 

an Inspircd poct and the whole discoursc as a poem 

ln the fact tha• 1 am not wholly at a loss for a pattem. For in looking back now at thc 

discussions whi cJ l we ha\"e been pursuing from dawn up (0 this prc叮叮11 hour-and that 
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的 I f叩 cy，、 not w甜的ut some guidance from H，ι'aven '" lt appea叩d 的 me that they were 

framcd exac t\y likc a poem. And it was not su叩rìsing， perhaps, that thcre came over 

mca戶eling ofintense delight when r 伊拉d thus on our discüurscs all mar~halled ， as i1 

werc, in close array; for of a11 the many discourse 咐1ich have 1ístened to or leamt 

about, whether in poems or in a 1飢}sc nood of spcech like ours, they slruck l11e as 

being nι t only 的cm叫呵呵叫做的t also the 111081 suiiahle jòr the 叫阿 ofthe young 

Nov.herc , 1 thi叫(， could 1 find a bctter pattem than this to put bcforc the Law-warden 

who is educator that he may charge 仕 e teachers to teach the children th間 c discourses 

of ours, and such as resemble and acωrd with these; and if it sh叫Id be that in his 

search he should light on poems of compose時， or prosc+v,Titings, or mcrcly verbal and 

uu、Nò"附en discourses, akin to these 01' OU悶， he must în no wise Ict them go, but gct 

them writtcn down. In the first place, he must ccηpel the teachers thcmselves to 

leam these d的courses， and ωpraise them, and if any of the tcachers fail to app1 的 e of 

them, hc m回t not employ them as co lJeagues; only those who agrce 叫th his praisc 01' 

the discourses should bc cmploycd，叩d cntrust to them thc tcaching and training ofthe 

y叫th. Hcre and hcrewith let me end my homily conceming writin甘mastcrs and 

叭 ritings (Laws 7.811C-E tr. Bury; emphasis added) 

Plato's stratcgy 10 dcal with his loss of coofidcncc in the Homcr, theo, ìs to clevate 

his own writings to thc sta1us of inspired poctry, thus rcplaciog Homcr with his own 

composi1的n~"which be considcrs inspircd ("not without somc guidancc from 

11巳aven")-as the standard pattem in an educational curriculum ("they struck me as 

being 001 ooly the most adequate, but also the rnost suitable for the ears of thc 
" .勻

)'oung~). . 

lt 峙， of course, ao irony 1hat his Ncoplatonîc followcrs dîd oot replace 

Homeric poems wi1h the Platonic dialogucs but placed both alongsîdc cach othec 

honoring bo1h as classics. Hcrcio lies the second solution to the canooical crisis 

initiatcd by Plato: to reinterpret Homer along the lîne of the Platooic worldview 

I"his meaot aosweriog a11 of Plato's 0句也t，叫尬的 Homer， includiog especially thc 

moral objcctions and the acsthetic objectìons. 18 True, the moral objections to 

Homcr obviously take center stage in the Republiζ， aod lhe acsthetic objcctions (for 

instaoce, 1hal Homer gives the readers a poor imitation of reality) arc raised only 

insofar 由 they impinge 00 the rnora l. 19 But it was in fact at thc aesthetic level 
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wl詢問 thc Neoplatonists found their answer, and the fonn which their answ叮 took

\vas allegorical commentarics on Homcr 

Allcg(ηical interpretation was popu[arî阻d by lhe Stoics, according to whom it 

is "thc art of sayi月 onc thing but meaning somethi月 clse other than what it says" 

(H巳raclitu旦 ， fftοmeric Probfems 5.2).20 That 肘， the authof rcally intcnded to say 

ιsomething clsc" othcr than what hc litcral1y said _2 1 口eveloped first as an 

apologctic strategy, this hennencutics handled i>uch problcms as illogicali恥

impossibility、 and immorality，2勻 whi，巳 h were supposed to he intended signs pointing 

the interprelcr to lhc dcepιr mcanings hiddcn in a text. Applying this to Homer, 
a仁 )10皂的ts thought that only by allegorical inlerpretation could thcy reco、 e，

Homer's "mtended" message. The method was a rcverse ofthe author's supposed 

prc 巳 edure of叩開kio且 one lhiog and meaning aoothcr.2 

In the hands of such Neoplatonic commentators as Numcniu矢， PO中hyr:抗 and

Proclus, lhe a l1egorjcal mcthod gave thcm a tool to construct a reality based 011 the 

Homeric tcxt that al thc same time con品nned to the Platonic pattern of reality as 

fonnulatcd in the Repuhlic, that is. with thc transcendcnt world of forms nsing 

abovc and beyond the mundaoc and thc materìaL24 Thc samc method also allowed 

them to intc巾 rct away morally 01:*叫ionablc pas個ges in Homer. Wittingly or 

unwìttìngl弘 then ， Homcr was saved by allcgorÎcal intc中relatÎon ， and thc 

pedagogi巳al vchicle, indeed thc veηi lifeline, by which the Hom叮ic poems became 

palatable to the young rcaders was the Neoplatonic al1 egoricalωmmcntanes 

U. Torah in Hellenistic-.Jewish Education 

Among Greck• speaking J巳ws liviog in the diaspora, the platonic tcnsion 

bctv."ccn classics and education a[so assertcd itself-........cxccpt that thc “c\assic刊Jn

qncstìon was the Torah, the Je\' .. 'lsh Scripture that continued to dcfine life is the 

Jewish communit), and structures of their faith and practiccs. At first glance, 

Plato's fucus 凹1 the law in cducation could have fined right into the Jcwîsh 

educational cmphasis 00 thεrorah~now translated ìnto Greek as 110m叫(“La\'/')

But th的 fonn
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constitution and ordinances、 which were \vrilten forms of city customs (nomoi)‘ the 

.lewish Torah or Law was a collection of creation stories, !ives of patriarchs, 

皂的hering of thc Heb自1、/s ， conquest narratives, discourses. Even if the Prophets 

and Writings were taken into consideration, only sma]] portions of thc Jewish 

Scripture cou!d be called "!egislative" in the sense that an Athenian understood the 

word. In terms of genre and content, the Torah is in fact much clos叮 to the 

Homcric pocms than to thc Athαlian constitution. All this tram.lated into p閃 ssure

of finding a 叭my to bring the Torah up to date and of rccommending a way to make 

the Torah rclevant to lhe concerns and aspirations of diaspora Jews. In this regard, 
allegorical intc叩retation ， which was to serve the later Neoplatonists well, provided 

a rcady tool ror Cì間ek-speaking Jews 10 appropriate and adapt the Torah for their 

contelllporaries. Bllt the Je吼叫 sh interprelers needed al!egorical interpretation 

much m凹e than their Greck counterparts 

What complicated maUcrs enonnousJy was that a Torah-centercd edllcational 

schcma was in dircct competiti臼1 with the Grcek encyclical, libcral educ社lon m 

m1s and scienccs. On the onc hand, Jevvs is the diaspora were expected to study 

grammar, rhetoric , dialcctic, gcome位于 arithmet此， mUS1C吾 and astronomy-that is to 

say. academic studies that could put Je""'s so edllcated in a good position to 

participate and advance io the civic lifc ofGrcck citics 訝。n the other hand. thcr它

",,'ere demands for diaspora Jews to study the Torah , their on!y classic from ancient 

timc<;, in ordcr to cultivate thc Jewish ideaJ and to Însti l1 a strong sense of so!idarity 

with the ancicnt Jewish past. 80th of these goals 吼叫ere llrgently vita! to the 

continllal survival of a min叮叮 commllnity in a dominant cu1ture. Responses to 

this tcnsion varied. Some abandoned the Torah for secuJar ency!icaJ stud閃電

Some resortcd to self-isolation , turning their backs to the secular world. And some 

like Philo of Alexandr悶， s叫 ght 岫 combinc Greek encyclical studies with a high 

間也 pect for the Torah 

While genera\Jy positive about encyc\ic sludies, Ph i10 \va為 also ar pains to 

point out dangers inherent in a one-sided dcpend巳nce on them. There 叭它時，白rst

of a \J, the dangcrs to those studying grammar and music of being seduced by the 

sOllnd 01' the \,vord and the melodies, to those studying rhetoric of bcing !ured into 

缸中histry， and to those studying astronomy of being led to a heretical vicw of God?的
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All these specific perils, however, \vere indicative of a more general, more sinister 

threat against Jewish education: These same disciplines could easily seduce the 

stlldcnts away from uniting with wisdom, which was the goal of Jewish edllcation.27 

One could be so enamored 叫th the development ofthe human mind that 叩e might 

not rcalize that the mind and human senses are only agents to the discovery oftruth 

and that only God is the gllarantor oftrllth.Z8 Comparing the encyclica! stlldies to 

handmaids to phil的op峙"， Philo describes this danger 

For some have been ensnared by the love lurcs of the handmaids and spurned the 

misìress. and have grown old, some doting on poetry, some on geometrical figures , 

somc on the blending of mU5ical "colour," and a host of other things, and have never 

been able 切 soar to the 削nning ofthe lawful wife [的at i5, philosophy]. For each art 

has its charms、 its powers of attraction, ar>d some beguiled by these stay with thcm and 

forget their p1cdεe5 to Phil凹ophy (Preliminmy 另 t!l di凹 77-78 tr. Colson).2s 

Morcover‘ accordi時的 Philo ， there were al50 those who willfully ignored the plea 

to join with w的dom for the mercena可 motive of using encyclical studies for 

self-aggrandizement or social advancemenL Those who exchanged the light of 

their souls for night and darkness 

have acquired the 1ights in the soul fOf night and darkness, not for day and 1ight; all 

elementary le~sons for example, and what is called school-Ie叫1月 ing and philosophy 

itself when pur~l時d wîth 110 motive higher than parading Iheir Slψeriority， or frorn 

d的ire of an offìce under οur rulers (AII峙的ca/ln的pretation 3.167).30 

Nevertheless, Philo does deem that the encyclical stt吋ies have some positive, 
albeit limited, values-provided one is clear that they are "Iower" studies, serving 

the higher purpose ofperfect virtue. Using the biblical figures of Sarah and Hagar 

in his trcatise On the Pre /iminmy Studi凹， Philo makes a distinction between 

average school disciplines and perfcct vi此間，31 with the result that encyclical studies 

are no\v subordinatc to perfect vir叫 es. In spite of their subordînate position, 

encyclical studies could also pave the way for an upward ascent to perfection, 

which to Philo mcans a vision of God. This happens along a selιabnegating path 

Jf a student studîes thc individual disciplines deeply enough、 he or she might 
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c叭、 e飢n吐h也 11恃y cn叫1址te盯r mt岫oas叫tage of skep阱h巳叫1凹s剝m or s叩p】eech> lcs曰S叩nes品s. Thì的s is all a result of 

d山lou咄b叫t and 

drives the s叫咱啪tu吋l吋de叩nt m叫"仙o 1趴he i叫nl叩O叮r 叭wo叫d岫d whcrc an intensc sclt • cxammatlOl1 ensucs, 

l叫di月 him or hcr to a fÌlrther loss of cOllfidence even in human rcason and 

self-worth. It is ill lhis nadir of 巴clf-confidαlce ， according 10 Philo, 1hat the 

studcnt will cxperiencc the beginning of self-knowledgc and rcalization.Jê At the 

ncxt sta伊 of th的 path of self-discovery, the sludcnt cal1 achievc an ascent to tbe 

highc可 t goal of all , \vhich is the vision of God. Al 1his point Philo prcscribes onc 

of 1wo possibilities. Sometim肘， an aw剖'cncss of pcrsonal llothingness leads onc 

directly to i1s opposite: namcJy, God is all in all and wc are depcndent on him.3i 

At othcr times. Philo a仲ears to think that it is divinc inspiration that Jifts the soul to 

thc prcsencc of divine PO\\'前 s and beyond.3-1 

The so-called positivc values of Jowcr studies thus tum out to be a ncgative 

Otlc: thcy il的l 1catc in thc student a tcmporary 10間 of confidcnce in thc sel( in one可s

mind , il1 one's scnscs, and ultimatcly În the inhc凹n1 abiJity of 10以/er sludics to assist 

In the ascent to God. ßut how does onc tum from dcspair to asccnt? How d 弓ð

one make the conversion (metanοia) of the mind? This ìs where Phi]o ‘ s 

allegoricaJ c凹 nmcntarÎcs comc into play: thcy scrvc as pedagogical guide to aid thc 

studcnl in gradllaJ ascent of discovcry which leads to the et吋 of union wÎth wisdom 

In so doin侶， Philo was able 山 hold simultaneously onto his Je\vish goal of 

communaJ 叩lidarity as wc1J as hts philosophical ideal 

lli~ view of the Torah is set forth in the tüIJowing passaεc in v.'hich hc 

describes the biblìcal ìntcrprctation ofan ascetic Jcw的h group, thc Therapeu1ac 

The exp叫 ítion [)f thc 泊cred 只criptur自 treats the inner meaning conveyed in allegory 

For to (hese p∞ ple the v，巾。 Ic law hook seems to rescmble a livinεcreatu閃 with the 

litcral ordina恥的 for its bαiy and. f[)r its soul, the invisible mind laid up in its wording 

lt is in the latter especially 也at the rational soul begins to contemplatc the thîngs akin 

to i(sc]f and beholdi月扭曲roltgh a miITor thc marvc]ous heauties of thc concepH ()f 

the words. unfolds and removes the 叮mbolicω叩rings and brings forth thc thou旦ht~

änd scts thcm bare (0 the Ii皂ht of day for those who need but a little reminding to 

cnablc them to dìsccrn the inward and hidden through thc outward and visible (171e 
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Lach text , according悟， contains both lih:ral and allegorical lTlcalltng~ ， hOlh rel仙ng

to cach othcr as body and 50U 1. While the literal meaningsωuld be undcrstood 

through the ordinaηscnses and thc bodily rnind, the allegorical mcanin皂、 the inner 

d巳pth of the biblical text ， ωuld beιomprehe吋叫 only through contemplation hy 

the true mind , Those \\'ho a凹叭/cll~traincd w J11ιnccd but α liitle remindin }!, to 

enable thcm to disccrn thc inward and hidden through thc out\vard and vìsiblc 

Philo.s cOlllmentarics arc in fact these rcminder 吟 to help the aspirant on his ur her 

way. they are pcdagogical guides in the J 己、-vish paideia 

IH.Com咽entary as Pcdagogical Guide 

rhc rcsults 01' Philo 's whoksalc rcinterprctation of 廿le Torah fi Jl lh時c massrvc 

scrics of commentarics: the Eλ:positions oJ the L師們 Qu凹iions and Answers in 

(Jen叫IS an叫 m ι刊 dus， and the Allegorical Commeniary. Thcsc thrcc 

CO l11 fllentanes \\'c凹的nposed as ditfcrent from and ìndepcndent of each othcr, and 

most likel~ 伽 three di依附t sel of audiences. Thc Exp山 itions ofthe Lavl' consist 

of a series oftreatises that are aπanged toplcally、 cach treatisc taking such lssues as 

creation ,md Moses as Legis!ator par eλce/lence ， and drawing on biblical materials 

as needed 刊lcy were \vn即n for non-Jcws intercsted in kno 'W ing morc about 

Judaism, or perhaps tòr backs!iding Jews who might bc (0 need of an introduction 

to reacquamt thclllselves with jcwish practiccs、 symbols， anò doctrines 

The sccond ωmmenta呵， thc Quesiions 的 d Answers , follow a simplc 

qucstion-and-answcr lòrm. Unlike the 正~'(posifi()n ， this commcntar)' follows thc 

bib!ical tcxt systematically, covering esscntia l1y the samc grounds as the Alleguricαl 

Cοmmentary. But unlike thc lattcr, Queslion.'i and Answers arc arrangcd, as the 

namc implìcs, ìn 、叫 11-defincd uni1s of qucstions and answcrs , Each biblical 

phrasc is prefaωd with a simple qu叫IOnιWhat is勻" or "Why is?" Thc answer is 

an excgctical discussion ofthe phrase, usual峙的 ort and often cOlllprised of scveral 

possible mcanings enumeratcd alongsidc cach otl1er. In this tashion the whol已

forah could bc covcrcd systcmatically, if SOIll山吭at unimaginativcly. Philo's 
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cxtant \vorks indicatc that he might not have writtcn much beyond Genesis and 

Exodus , but thcrc Îs n叫hing in the genre o[ the work that w叫ld prevent hi01 from 

pw到ing the whole Torah. Judged by their contcnt and the level of so帥的t1catlOn ，

出 e Questiuns αnd Answers werc most likcly intended for intemlediate students who 

had made a beginning at studying the Torah but have yet to attain the more subtle 

allegorical interprctation contained in the third commentary, thc Allegorical 

Commentary. 

The Allegorical Comm凹的巾， like thc E.xposilions. also ü甚cludes a numbcr of 

indcpendent treatiscs. Each treatise is structured in a complicated aπangement 

While it tûllows the biblical text systematically, it also frcquently dcviates 仕001 the 

main text for pagcs on er 止 in ordcr to discuss a single word or phrase or concept 

In the process Philo could spin 0叮 a diz可 ing array of ety01ological and sY01bolic 

mcanmgs. Sometimes a treatise would even take up a biblical ve凹c or text 

a\to且ether different [rom the one at hand, though it eventually does return to the 

original text, even if it takes the rest of the treatise to do so. Given i的

sophistication‘ Philo most likcly intendcd the work to be read by advanced readers 

alrcady familiar with the elemcntary and 、Nould much rathcr feast on 010間

substantial fares 們

Expositions ofthe Law: Nature ofthe Torah Clarified 

Bctûre a student takes his or her tìrst step towards union with wisdom, the 

student O1ust first be clear about the nature of Scripture. What sort of guidance 

does the Torah provide for the guidance of the soul? This is the questi印1 which 

Philo‘s Expositions 01 the Law are primarily d的1伊吋 to ans吼叫 lndividual 

treatises in this series define the natur官 of Scripture for the seeker and in so doing 

set the agel吐a for the student's quest. Onc of the O1ost representative passages in 

this regard is ()n Abraham 5-6, in which Philo tries to resolve the question 圳ly the 

Mosaic Law, the Torah, in fact contaÎns not legislation but biographical lives of 

patriarchs 

These are such men 品 lived good and blameless lives心 whose virtues s但"d

pennanently recorded in thc most holy scriptures, not mere!y to sound their praÌses but 
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for the instructi叫 ofthe rcader as an inducement 10 him 10 aspire to the same. These 

men have becomc luws md叫它d with life and reaSOIl, and Moscs extol 1cd th<.:m for 

tWQ reason弓 刊的t， hc wishcd 10 show 出at the enacted ordinanζ臼盯e f的t

川con.l' islent with nature. Second，的οse whu wish Iο live in αccurd叫“ with the laws 

as Ih肝 sland hmv I的 difficult 衍 ~k， sceing that the fi叫 generations before any at all of 

the pa前 icular statutcs was sct in wγ11mεfollowed the unwritten law with pcdect case, 

50 thal 叩e might propcrly 5ay 前1at t出 enactcd la叫 are nothing else than thc 

memorials ofthe life ofthe allci凹的， pre~crving 10 a laler gencrati叩 thcir actua! word~ 

and deeds (t r. Colson modified) 

Asm創1tioned earlicr，臼】eofthem句or problcms oftranslating the Torah into Greek 

as "Law" (nο!II()S) was that it conlaills nothing legislativc in the nonnal sense. !f 

thc !a\v of a cit)' or community was indecd to f0 I111 the backbone of its edllcation, as 

stipuJatcd in the Repuhlic, it would bchoove a Greek叩叫king Jcw like Philo to 

reso!ve the inherent difficlll可 that the bulk of the Torah happens to be stories of 

patriarchs. ln what \'\l ay could the Torah sti11 infonn the Je",'ish paideia? To 

ans、問r thls qll叫iOI1， Philo fïrst resorts to a v....elJ-known topic during Hellenistic 

times: namc\y, the contr的t bet\vcen the la\v of natllre言 which is unifonn and 

constant, and the variegated laws and cllstoms of the various cities. If the laws of 

different states happened to be different frorn , even contradict, each othcr, the only 

!ogical recourse appears to be the llnchanging and immutable Ja札 of nature. Thc 

ul1written law of nature thus provides the grollnd for all written laws and ordinances 

(see espccial!y fllrther down in ~ 6.}16 

Seizing on th的 distinction ， Philo arglles that the commandments in the Torah, 

which are \vritten and enacted, correspond 、叫th the unwrittcn Jaw of nature 

perfect!y-because the Torah contains thc lives of the patriarchs, and the patriarchs 

themselves exhibit perfect harmony with natu間 before rhe ordinances and 

comm創.1dments \vefl己 written. The patriarchs, by \vay of perfecting their own lives、

“ have becomc laws endowed with lite and rcason" or literally “ en-soulcd and 

reasonablc laws、 (hoi emp可rychoi kai log品" nοmoi). The cornmandmenlS 

associatcd with the patriarch arc therefore nothing other than their “ memorials" or 

commenta們的仙I)pomnëmata)." 守
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Such an IclcntificaTion 01 仰triarchs as "cn-souled and rca~onab1c la\.\/s" unto 

thcrnscl 、 cs has h\o 1Il0rnclltous c()n~equences for 甜可onc who is to fo l!ow thc 

tcachillgs ofthc Torah. First ofali, thc Torah could nO\\ be trusted and read al the 

lileral lcvc l. lf thc cnactcd commandmenb, that is, \vhat are 社ipulated in the 

叭 n汁cn \1osaic !_aw, turn out 10 be consistent with nature, they must be the best 

p().~"ible commanumcnls , supcrior c、 cn 10 thc civic codcs onc cllcountcrs in citics 

(l nd 叫泣es. ()ne C(川 ld thcrcJorc foliO\~ thc \1osai巳 Law with con1ïdαlCC 

"ìccondly, ho\\' 自己、 cr， OI1已有hould be aware at th己 same lime that standing behind thc 

wfltlen lcxl a比 li\c::. 01' patriarchs \\'ho, in OI1C 忘峙。r allothcr, havc perfected 

them:-.chcs. Thc wriUcn laws arc rclatcd to thc li 、 cs of thc patriarchs as 

commentaries to the main text. 1'0 ha、 c al叫出 to thc main ~our山 lh巳rc 1'orc ， is 

!lothing less than emulate the examples of the patriarchs , a feat that could be 

accompl l.~hcd ， 111 Philo 心 schcma. ol1 ly 1ηmeans of allegorical intcrprctation 

rhere are lhrcc mam type見 of patnarchs' onc 、、 ho pursucs thc good through 

tcaching、 O I1 C bccomcs good b、 naturc ， and onc bccomc~ good by pra叫lCe

Corrcsponding 10 lhcsc thrcc typcs of patriarchs are, respecti\-el)、 th巳 patriarchs

八braham ， Jsaac. and J恥。b (9 5月 though for lhe rcst of thc trcat的c Philo is 

叫cupied with 八brahal11， thc onc who purS lICS thc go叫 through teachi月 ln the 

510η0 1' Abraham 's ml已ralion Crom his homc in Chaldca to llaran (Cìen 12.1-9). the 

litcral tcxt ucpicts a wise manjourneying to Canaan. 13 l1t allegorically inlerpreted , 

acαlrdmg to Philo. thc sto門內 rcally a bout a 、 irtuc-Ioving soul 川 it~ search for the 

true (/od" (已 (9) 人brah[llTI， in olhcr 協 ords ， represents th巳 soul ofthc srudc l1t \\'ho , 

if he or shc is to takc thc fïrst stcp to、、 ards the true goal of cducatioll, thc cmbracc 

01 叭 isdom musl take the same journcy thc biblical Abraham tak的 ln parti:ulal 、

lhis journey entail只 thrcc discrctc mo、 cmcnb. First可 thcrc lTl ust bc thc a 、、[l kcning

üf the soul 八braham had bcc l1 rcarcd as a Chaldean who worshippcd stars and 

natural phcnomcna \\, hilc ignoring G肌j who is behi l1 d lhcm all 

rhcn up c: nin位 th c:叩ul's cye flS though allcr profmmd slecp. and beginni陣 to see ttJ e 

pUI C: bc:am in~l c:ad ofth巳 deep darkness , he fo!!owcd the ray and discerned what he had 

not hιheld hefore , a charioteer and pilot presiding over thc wor!d and directing in 

safi已叭 his 0叭 11 work, assuming thc chargc and 叫lperintcndcnccωf that work and ()f a!! 

such parts of i1 as arc worlh)' ()f divine ca闊的勻。)
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Sccond , thc newly-awakened soul must take an orderly account of its sU lTounding 

and this is accomp1ishcd by rneans of revelation, through the guidance of .'thc 

divine Logos" (971). Third, fïnally, the soul could hopc to 叫ch a vision 0 1' (ìod 

(, 71) 亢

1 he ["1凹的， thercfore , has a twofold significancc to the readers. Whik bcill立 a

literal text \V hich conta ll1 s \vritten ordinances, it contains ajolln1cy (lfthe sOlll at thc 

al[cgoricalleve l. 80th arc clcarly important to Phílo, and he docs not clcvate thc 

a l1egorical at the expense of lhc litcra l. ßut hc sccs the allcgoncal as thc 

cmbodimcnt ()f thc li\'(~s of patriarchs. More irnpo t1ant for our pllrpose , his 

Exp()sitions o[ the Law lay out the agcnda of this allegol) ()f the soul for his 

1l0vice-readcrs 

Questions and Answers: Education on Scripture 

In the Questions and Ans\叫rs on (;en叫ÌS and Exo正叫， Philo's purposc is 1l1\lch 

broader and could be describcd as having gcneral cducative pu叩 se: that is. to 

provide rcaders with a storehouse of basic information ün thc Torah. Its central 

concern IS r 叫 quite as focuscd as \vc havc seen in the E"fpo.l" itiοn丸 hut it 

nevertheless fulfills an indispcnsable intermcdiatc function of providing readcrs 

\vith the basi心 contents ofthe Türah 

Thc Questiοns and Answers belong to a 札"c[ l-cstabli的cdacnrc 川口rcek

I itcratll間， first developed to defenù Homer against the charge of immorality 

i l1 0gicali峙， impicty ... in othcr \vords, the very samc cr巾"凹的 that lie bchind Plato.s 

r句 ection of thc epic pocms. Aristotlc appc淆的 to havc compo間 j thc fir<;t sllch 

W叫k， which like othcr simìlar works of the perÎod \1/as on Homer, aptly named 

Homeric Proh/i凹的，~ Others like Heraclidcs Ponticus (Fourth Ccntury BCE), a 

st\吋 ent of Plato but later a close associate of i\ ri柏前1 ，、 and Aristotlc's students 

日icacarchu~ (tl 326-296 BCE) and Demctrius of Phalerum (b. c .3 50 ßcr•) havc 

also composed Homeric prc 了 lcms ， though only fragments havc sUfvived 州

rhc use of standard 7etematic terminology likc “why.. and the comptlation of 

dìscrctc quc5t叩 n-and-ans\v叮 units placc~ P!t ilo、 s Qu臼tio /J S and Af1.'i wers squarely 

in thc lraditioll of the genre. But beyond this most obvious leve[, the閃 are abo 
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S引呵叩l咚ψ旦gn叫】刊l此抗恥ca圳n叫t dif抗r犯cren叩~nc叫e肘s_ F刊"叫S就t. in t記erms 0吋f or咖8伊atltz阻l眩za前仙t>e側n t恥hc Q伽ue叫圳sμ州fμIOn削?的可 a叫 A油n附J衍s州忱w附J吧￠

t品"0110刊、\V thc hihl汁]，間ca叫1 t旭ext [)刁fGcne嗯叫IS vc肘c hηy ver呵呵 ìn a 111anner unparallcled by an) 

cxlant \vor1<.. bcfore Philo.~ 】 Second可 the types of qucstions askcd in Philo、

Ç}lIesfÎo !7S and Answ叫 S 3rt: mostly 、 rhetoricalτi.e. ， quesl lO ns ωmp的cd of a 

stcrcotypical torrnula (叫1)' or 州的的') and a biblical phrasc but do not 

in!roduce an)" substan!ial problcm. rhc闊的 often littJc attcmpl in thc questi叫tto

detìne what if an)、 thc underl)" ing problem might be: one has to tum to thc solution 

to gather hillls ofwhat is 10 comc. Third, a Philonic in l1ovation is thc combination 

of literal and allegorical inteq丌elations in the same solutiotl. For Phi帖， evcr)" 

biblical phrasc is a codc that can be dccoded onl)" hy a lJegorical tI1 !e中rctation and 

G、 ery tcxt becomcs a I\ew typc of probJcm that Illust bc r的。1、什ed.42

l'his ljuick 5urvcy abovc yields three gencral characterislics of thc gcnrc 

Questions and Ans叭 crs: apologctic. public. a吋 popular 叫 educative."1: lt 的 in the 

cducalivc l11 ili凹的al 1 proposc 10 locatc Philo 弓 Qu叫“οns and A l1swers 011 Gen叫“

and Eλ叫llls. Thc ap 汁 ogCtlC conc叮ns of thc 、Nork have by and Jarge rcccded into 

the backgnmnd, though echoes arc 5till hcard through thc fcv... remai t1t11g 

anti-anthropo l11orphic passages.-!4 The public charaeterιJCS not n:adily sprtng to 

the fore but is assumed throughout thc \vork. The adoption of thc technique of 

叫U111erat 111ιother peoplc's vic\....s in ordcr to sct up for onc's own pomt泊的 a

\\.ell-constructcd, tcndcntious work mcant to pcrsuadc a~ well as cducate, \Vhcn 

sccn 1Il cunju I1 c1ioD \....ith thc techniquc of combinîng literal and a!legorical 

lnterpretat的I1 S sidc hy side cach othcr, which is a Philonic innovation, it al叩 servcs

another purposc_ and t l1 at 的 crcating an ctlcyclopcdic ~torehou記 of knO\vledge 心r

rcadCl 可 All this. in additìon to thc ob咱 rvation of generally simpler argurncntation 

川 thc QuesfÎol1S and AI1.I"1t了rs as compared to the morc discurSlve A l1egorical 

('O /llll1entury, lcads to thc eonclusion Ihat lhe 吶。rk \vas int臼lde叫 for Jewish rcaders 

who have gone heyond the rudiments of Biblical eλegesis but wcrc pois巳d to lcam 

more. I'hc finaJ goal of such an cducativc endcavor w部 pcrhaps the typc of 

aJlegorical sophlstication rcp阿sented by thc AllegorÎcal Commenl帥y， progr的S

lowards which呵 ho\ve、 er， \V叫]ld rcquire better com111and of and grcater skills in the 

a汁。r allcgorical intcrpretalion. ln thc overall schema of Philo, thc Questiοns afld 

Ans\vers served as a laddcr to hlghcr sophisticatio f1 and as a brìdgc bet\\-ccn 
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Scripture and Philo's Hellenistic-Jewish goal ofperfection.45 

Allegorical Commenta叮: The Pinnacle of Achievement 

In the third and the most sophisticated series of commcntaries, thc Aflegorical 

Commentary, itself also includes a good number of trcatise這 likc the 正λ;POSIlI圳的。f

the Law. Philo pursues his allegorical Înte叩retation of the Torah. Like the 

Questions and Answers, this commentary also 品110ws thc biblical text verse b) 

verse. but llnlike the fonner. in which Philo is rcstricted by the qucstion-and-answer 

structu間， if gives him the freedorn to range freely in his allegorical commcnts 

As illustration of thc level of exegetical complexity of this commenta可 we

might consider a passage from the treatise ()n the Cherubim. In SS 21-30 , Philo 

pursues a detailed, phrase-by-phrase exegesis ofGen 3.24, a biblical text on the t \'l-" O 

cherubim stationcd outside Paradise \vith thc tllrning sword of f1amc after the 

expulsion of Adam and Eve “ Philo first presents a cosmological inte叩retatton 、

identifying the two cherubim as thc outer a叫 inner sphcres of thc fixed stars, and 

thc tuming S\\'o吋 offlame as the eternal revolution ofthe whole heaven (99 21-25) 

Ncxt, Philo advances a second intcrpretation, this time idcntifying the two cherllbim 

as thc earth's t\\'o hemispl時間 and the f1aming s\vord as the s凹的 25-26 ) 

These cosmological interpr前的叩ns completed, Philo is frce to propose a third 

1l1terpretation , one which he clearly considers to bc the n叩st supenor Op!IOn 

AccordingJ仇 the two cherubim are inte中rctcd allegorica!ly as th巳 two powers of 

God and the flaming and turning ~v.'οrd as Logo~. Unlike thc first rn.o 

cosmological inte叩retations ， hO\vever, this third position is claimed to be reached 

undcr divine inspiration 

Then 1 heard 臼n even more worthy explication in my soul which is accustomed to be 

frequently possessed by God ar>d to di叫ne what it docs not know. This 1 wi l1 

rαco l1 ecl Jì'om mem仙一Y if 1 can. [t said to me,“God is indced one, but his highest and 

foremost powers are two, Goodness and Authorit)"尸 it 的 through Goodness that hc 

begot all and through Authority that he rules the begotten. And the間的 a thi叫

gathcring both and standing between them, namely Logos: for it is through Logos that 

God is botl1 sovereign and good. The Cherubim 、 therdi叫e ， are symbols of lhese twO 
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powers, Sovereignty and Goodness, while the llaming sword is thc symbol of Logos 

For exceedingly swift and 訂eτY i5 Logüs-and even more 50 is that of the 

Causc-be、cau侃出的 is thal which preceded and outstripped al l. \\叫 conceived beforc 

al l. and was manifcsted above all"' (Cher. 27-28 my translation) 

]"hc clcar dlstinclioll bet\veen conditions prior 10 divine inspiratiün and 

conditions 吶er poinb to 1\\"0 di仟crent altered states of ωnSCI叫lsness in this 

passagc. Philo illSis1s thal he could (111)" attempf 1ο rememher what hc has lcarned. It 

的 possible ， perhap" ev巳n nec的時rv.可 10ωmml111icate what is 1carned l1ndCl 

msplru11臼1 after the c、 ent. albci1 with diffi巳ulties. Ecstatic cxpericnce can be 

e入prcssed and its al1iculati的 may conform to a prior, acceptable d叫trinc of God 

約 incc Philo dε.s managc to prcse111 a cohercnt picturc of thc t\\"o d的 ine powcrs and 

Logos Illlmcdiately after (如此 27-28. His statemcl叫， -'(Jud is indecd onc、 but h的

highest and forc1110st powers arc two , Goodn的s and Al1thori時，的 intendcd not as a 

justifïcatioll f叫 his cxc皂的 S， P but as a furthcr description ()f his \'ision. lt is 

indccd by mcans of Logos t l1 at G< d is both stlvereign ar吋巴山}d. But onc 巳 Logos

IS recog l1 ized and Ihe tlC叭l1ndcrs1andin且已raspcd， the diffcrentiation bctwecll the 

t\Hl po\\"crs melts a\\3y, thc divinc powers dissolve i11to 間ch 叫he r. and the mind is 

1 ，叭叭 ith a 、 ision of (ìod \\"ho appcars 01 onCi! royal and beneficcnt 

Recei\e. 0 rny mind, the lll1adulteratcd impre~~ion of each of the chcrubim, ~o that 

having bcen instructed cl臼 rly regarding thεSovereign and Goodness ofthe Cause 叭M

ma、 reap thc fl叫 its ()f a happy 101. For you will kno叭 immediatcly the union and 

commingling ofthe unmixed pmvers: God is good when So\"creignty is revealcd and 

CÌod is sove陀 ign when (Ìoodness is revealed (ChC/: 29 my translation) 

Logos secrns to ha問 disappcared in this passage. Or has it? Logos plays 

the mcdiatin已 rolc bctween thc t\....o powcrs ("for it is through Logos that God is 

both sov叮叮gn and good:" Chcr. 27): once that role is fultìlled 、 there is no longer 

any lleed to refer to Logos explicitly.4g It is by mcans of apprcciating thc centrality 

of Logos that the soul integratcs the vi~ion of the mu!tip!e powers and see~ thc 

kingly manifc~tation through thc beneficent and the benefïcent manifestation 

through the kingly. The visioll has 110t 悶、 ealed 叫lat is beyond the powers; what 

the soul sees in this cOlltext is not so much God as Logos 的\\/I1Cll 1 ~ogos doe~ 
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reapp問r ìn thc subscqucnt interprctation , it be叩 mes the tool 叫1ich 八braham ;.thc 

叭的c" Ll scd '10 di\lde and to burn él\、五、 thc mOlial from himsclL that hc mi!.!ht 日、
已、 d

high up to God 叫th hh mind ~tripped naked可 (fhcF31)X

rhe asc己 nt of thc ~0 1l 1 dC5cribcd in this pa5Sagc is not qmlitativcl) di叮叮cnt

from 111at \vhich \~c ~a\\" carlicr in thc trcati叫 ()n Ah如r叫互α叫Z

IιAα帥叫，1-" 刊1C rna句tjor dωIiffc叮rcncc IS t仙h川Ja凡訂.T hcrc. Philo i~ t叫a叫lking abo叫JJ叫l兄t h仙i5 ο圳WfI oq阱沁nc叩ncc

1 h已ac仁d an e、.en mor間ε 、札、 O叫 h、 εxpli扎ca且tlOn 111 111ηy süu叫l 、叭、 hiκ巳h is accu::.t O!llcd to bc 

freqllently po~~cssed by God and to di、 me what lt does nol knO\\可 rhc lI tlmistak 

ahle lmplìcation of this autobiographical rcfcrcncc is that oncc thc aspirant lS led by 

Scripturc propcrly imcrprctcd always-to a suffïciently sophisticatcd dcgrcc , a~ 

he himselr ha:-. be巳n ， he or 迦h，、、 ill bcgin to cxpcricnce tJle 叩 iritual asc已nt a~ h<.: 

himsclf ha品 cxpcricnccd 八nd his composition of the~e commcl\tarics , but in 

panicular thc Alleg，υrical C，οnlmentary， is intcndcd to guide the ìnitiate in hlS or hcr 

cducat lOn into the deeper truth of thc Torah, \\hich at thc cnd lS lIc\'cr üu from the 

ascent ofthc soulto a \'lsio l1 ofGod 

Conclusion 

、九 as the Philonic pr叮 cct ~uccc~sful? That lS to say, ，，'a~ Philo ablc 10 l11 akc 

the Jcwish ~cripTurc ali、 c by nwans 01' hlS commentaryηHistoricall) 、九 ithin

Judal 只tn ， Philo faikd miscrably. PhiJonic Judai訂了1 dlsappearcd \\"ithoLlt a trace 

Jf it had not bccll ror the Christlans \\"ho preser\'cd. collcctcd , fìnd propagatcd 

Philo\ writings 、 mcmoric~ of Philo 仇。uld ha、 c peri~hed \\ ith the great 日 rc of 

A. lexandna 札 hich dcstro)cd thc fabled library The raohi、 ouilding on Tannaitic 

.J lldai~ 1ll and ils legacy, de\. 己 loped thcir own commcntarial tradit lOns. thc rnidra~hi ll1 

and talmudlm Thcsc lattcr c、 cntuaJI) camc tυreplace and di:-.place all othcr 

competing forrm of j叫 crprctauon

Rut in a dra:-.tically difTerenl setting, ln the emcrging Jc\vish 間 ct that came to 

bc known later a.'馬 Christianiry， thc Philonic ~tratcgy wa~ wddly SLI已已c~~fLlI. Thc 

earl、 Christian church fathers preserved Philo's \\f itmgs and made them the ohjι丸t

of 1I1tcllse stud、F.ar1、 church C仇thcrs cmulatcd thc Philonic hcnncncutics. albc叮

叮 ttm只 it mto a (可 hnstian structure. ~可 much so lhat Philonic allc l!orical 
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interpretation would to祖lIy dominate the landscape of Christian interpretation for 

the next fiftee泊 centuries. That is because in Philo they discovered a method C'f 

adapting Scripture to a new communi紗" to a new faith. The method allowed the 

Christians to read Christian me明ages out of the so-called Old Testament and to 

make it compatible with the New 

In the examples of Philo and later Christians, it seems clear to conclude that 

comm聞組可 and Scri阱ure Jive in a hermeneutical symbi恆的 叫thout commentary, 

Scripture would be incomprehensible or，可 at the ve可 least， misint釘preted-as

judged by the standards of those who have a serious stake in calling Scripture 

There is al叭守主ys a social or communal dimension to calling something $criptllre or 

c1assic,51 and commenta可 is what mak目 a classical or scriptural text finally 

acccptable to that community. The survival, indced continual 、 iabili紗， of 

Scripture dcpends on the vitality of the commentarial tradit的n. And if this tums 

out to the responsibility of every generation of edllcators, then the educators 

themselves cannot but be inte叩rete間， hermen凹的， and commentators of their 

Scriptural tradition 

Notes 

1 . 1 use "scri抖ure" and ‘ class帥"的 synonymous terms in this ess叮 The distinction 

between thc two, as Smi俑 ， What is Scrψlure九 184-95 ， has recently shown, is an 

artificial one. See also Tracy, A叩logicallmaginatio 爪 99-153; and the response to 

Tracy in part by Stendahl, "Bible as Classic:' 3-10 

2. ScIipture and community are inextricably bound up together，缸ld they form a 

mutually dependent relationsh巾; see the recent discussion in Smi油， Whal is 

Scripture 夕， passîm ， but esp. pp. 21立一位

3. The term is Oavid Tracy's; see Tracy, Analogical /magination , 99-153 , for a general 

discussion ofidea of “classic 

4. Smith, What is Scripture九 231; emphasis his 

5. Here 1 echo Pro f. Gerhard Schmidt's concems for henneneutics, exprcssed clsewhcre 



Comfllcn胸 口 的 Pcdagogical CiuidιScrirturc and 89 
Comrnentar子 in thc Thou!éhts of Phi 10 J吋aCll~

in this conference. This linc of understanding thc hcnncncutical cntc叩risc rdlccts 

the philosophy of Gadame丸 '/j'uth and Alethod, passim. See a150 Tracy. .4 nalοgκα/ 

Ima可ination ， 99-153 

6. Jacgcr. Paideia, l.xiv 

7. In 3n oral rcpor1 at thc conference, Prof Ibmmond su組ested that thc BihJc was a 

barbarous"' text. His evalu 這 tion ()f the Bible is loundcd on a rather simp[istic view 

üf scriptural texts 叫1c which simply do的 notαlll"cspond \\八th how thcy havc 

funCLioned in the history ofhuman civilizatic 們 ln fact , it is through litcrary criticism、

through interpretat的n ， and.. as 1 wi l1 tηi 10 establish in this papcr ....through 

印mmentarv that cJassical texts bcc馴me alive, fluid , dynamic, and rclevant [0 th~ 

rcceiving community 

8. 'ìee, c.g.. the acc叫nt in Xenophon, ，~ymposium 3.5. The concept ()f paideia did not 

appcar in HOlllcr's Orccce. Nobility aηd birth dctcrmincd w 口 h (see Ilomer, f!il1d 

6.208, 211 , 9.443). {,his led to a view that virtue, aretê, is a gift of thc 跤lds (I!iad 

20.2i12). F叫 a 心\l cr discu$si叫1 of pmdeia among thc Grceks, scc Bcrtram , 

'paideuö,kt!. ," 597; and .I aeger, Pai申iu， vols. ]+3 

9. Sec JTlore dctailcd discussion in Lambc仇。n ， Homer Ihe Thell!ogiαn. 17-18. This 

admitt巳dly i5 an extrcmc view of Plato's attitudes t()W叫cd有 the poets as prcscntcd in the 

Repub!ic. For a rnore balanced 的 aluation of Plato's statements on Homer. see 

Havelock. P代l'凹的 l'lato， passim 

10. IIcre the e:xpression f訂) hypo tou Iωmοu logos orll的s eirêmenos refers to the writtcn 

form of citv custorη 1t should be noted that though thc city law dominated Plato's 

vicw of cducation , he \\門as not blind to the necd of sw.:h individual di~ciplincs as 

mQl的 ike pilideia ('"musical cducation") and gy酬的úke paideia ("gymnastic 

educatio!l'"), as well individulll disciplines. Sce Repub!ù.: 2.3 76E: I,aw\ 7.79罰。

7.8221). Al1 thesc. however, wcrc properly thc educ泌的n of the individuals and 

ought not bc confused with the overa l1 goals of education that benctit thc v.-holc city 

11. Jllcgcr, !'aideia, 3.243 

12. Cited in Plato. T/;犯aefelu.\ 152A. C仁 a[so Cra妙的1" 386A 
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13. Jaeger, Paideia, 3 .241 

14. Jaeger, Paideia, 2.295. See Rep. 2.518C-D 

15. Jae皂肘.， Paideia. 2 .285-86, 295-96; 3.241. It follows, then, that for Plato education 

was the cultivation of good citizen and must be available to all free citize間，由at is , 

仕ee males in the polis 

16. According to Jaeger, Paide悶， 3.21. Plato was the in、，nt叮 oftheology

17. A sîmilar view is taken by Jaege汀， Paideia, 3.255-56 

18. Lambert側， Homer the Theolagi帥， 19-20 

19. So Lambe此on ， Homer the Theolof{ian, 19 

20. ho gar alla m叩 agoreuδin tropos, hetera de hδn legei semain曲，中δ吵吵2δs alIegoria 

kaleitai. For dîscussion ofStoic alJegorical method see 8uffière , Héracli紹， îx-x; and 

Thompson， ιHerac1îtus's Hameric Allegories," passim; Wan,“Allegorical 

lnte中retation East and West," 157-59 

21. Criticisms of Homer probably began with Plato in his debates with the Sophists. See 

J. Tate,“P1ato and Allegorical Interpretation," Classical Quarterly 23 (1 929) 142-54 

For a discussion on the origins of allegorical Înte中retation ， see Tate,“Beginnings of 

Greek Al1egory," 214-15; Tate，心 Plato and Allegoricallnterp閃tation，" 41-44; 24 (1930) 

1-10; Tate, ，‘HistOlγof Allegorization," 105-14 

22. See a sumπary of criticis 訂s in Aristotle, On Poetics chapter 25 

23. In this respect, allegorical int巳叩.retation 1的 not so different from the historical-critical 

method. 80th are concemed with recovering the authorial intention and both 

mam戶1Iate the text to arrive 做出e desired result. What 的 different， of course, is that 

wh i1e the historical critic sees the henneneutical gap as one created by the h的torical

and epistemological distance between the text and the interpreter (see the classical 

fonnulation of this Pκ blematik by Schleiermacher, Hermeneutics, passim), thc 

allegorical interpreter sees the gap as primarily a doctrinal one. The historical c口t<c

must bridge the hermeneutica1 gap by JT 且ns of historica1 tools a叫 cntlclsm益，

whereas the allegorical înterpreter must cons個uct a system, a set of principles, or 
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cultura! assumpt10ns to reproduce the author's "intended" mean1ng. If this 1s the 

case, WC onlookers have no way of understanding the allegorical inte可reter's cla1m 

unless we know the underlying doctrinal system. The task of evaluating an 

allegorical interpretation 的 primarily one ofunderstanding the intem訓， often unstated 

logic of the a l1egory and of delineating thc pattern of the tertium comparationis, the 

middle term, betwecn the tcxt and the desired r己SU It 5. To present the problem as a 

discovery of the allegorical inter乎reter's assumptions, philosophical presuppositions可

and pr句udices is not to imply that a historical critic is free from such problems. The 

very work of Heidegger j叫icates the indisper尬的 ility of prejudice (均rver.耐p油1Ís) in 

mte叩retatîon. R. Bultmann，的u.rthennore ， has answered decisively the impossibility 

(and by implication the undesirability) ofpresuppositionless exeg闊的 Cf. Bu \tmann, 

"Is Exegesis without Presupposition Possible竹， 289-96 

24. Lambcrl凹， Hοmer the The叫ogiun， 19 

25 In all likelihood, Jcws pa扎比ipated in G記得k 5ecular institutions of higher learning 

See the careful d時CUSSl叩 of the question 1n Cols凹，“Philo on Educati側，" 151-62; 

Daniélou, Philor.丸之9-33; against Erbs吼叫liasscholien，" 1.79 

26. M叩delson. Secular 凸iucatiω2、 4-24 ， 42

27. Colson. "Philo 叩 Educat10n，" 156 

28. So in A. llegorical /f缸中refalion 3.228-29; see Goodenough, Light, 125; Mendelson, 

s，叫lo/" Lducαlion ， 43 

29. I was first called attention 10 this text by Mendelson , Secular Educatian ， 的

30. The text is discussed in greater detail in Mende!son, Secular Education , 30, 44-45 

3 !. The samc imagery is lIsed in ()n Flighl and FinJing 137. Here J川ideia becomes a 

hypostasîs 叫uated to Wisdom 

32. These 51 屯的 ofperfcction are summarized in On the l'vfigration 0/ Ab叩ham 194-195; 

cf. also Fal10nιLaw in Philo and Ptolemy," 門; Danîéloll, Philon, 69-76 

33. AIigl μtion 0/ A. braham 134. Daniélou, Philon, 76, draws the inference that such 

juxtaposition is a kind ofvia negativo 
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34. }v!iXrufi (Jn 0/ Abraham 34-3 月 S l: C h:~lugi0n:. "Comm.::n1ain::s dc Proc1us," 54-71 

35. So Goodenough. "Expo5irion ," 109-25 

之 6. Koe~t巳丸 ι 、心 HOS f'!J}:Ç[ο哼 , 521-41 

37. On thc ambi皂uity of thi5 rerm，札:C von Prl: mer~lcin ， "Commentarii." 725-59 

Fuh汀llann. "] IypOtIl llC tIl 2丸， 1282-83 

38. This u!lcp, orv ofthι I'O U{ i~ an ovcrriding motif in Philü'~ writings. Thc works of l' 

ßoyancé , J Daniél叫， and mos1 rcccnll_y 1hc cogent argllment~ of'j hom凶 Tobin have 

dcrnonstrated , persuasivc1y I think , tha1 what distingU1 shes I'hi1ü from his predeces 

50r5 is hi荒山叭叭lcllt c!Tort at reading ext己rna1 c刊nh-thc cn::ation story, rh l: falL and 

the patriarchs in Cì凹的刊出 intc; rnal strugg1es of 0\1)的u1 on i1 'i tortl泊US Journ巳y 10 

pcrfcction. See Boyancé “Eludcs pl1i10nnic l\nc弓" 68 , Daniélou , Philrm , 135 , 137 

Tobin. ('reali叫 o{.\1an ， 145-54 

39. 1"he ritlc of which ha~ he<:n 、'ariou~ly reported as Aporëtη alα 11οm ê'rika. !a HοmÙ0 1f 

p rrJ bù"'mala. or 11οmcrika zi}temala. Thcsc litlcs bespeal.: the intcrchal1立 lèabilit、 of

the three ten引 ::i;!i;ma. prohti;ma. and apοremιwhcn (kaling with this 皂cnrc

W. j'or .'i llrvcy of 1hi~ genrlè ~<:c Gudcman. "L;叭叭叭 2511-2月 29: and more rlè心lltly V .. 'an 

。uaestwlI凹 il1 Cienesilll ,"" 2/1, -38 

心 1. i\~ far a~ U iJ1 he jud山d fi'om lhc 叫1anl fragmenb , cr Dörrie and ])。了rlCS

ιrow.pokriscis 、 344: Philo \\a~ "an cxceptiu l\"" 10 1hc aimlcs5 tεndenc、 of 1hc 

I:dcmatic li1era1urι 

42. In thcir assessment of Phi1o's role in the geηre of 、"，hm thcy calkd "rcligious 

qucstion-and 的l~\\'er dia10gue呵，. Da1、 and Suchier ~ll且主白自d that l'hilυconlributed 

no1 only 1hc a11ew予rical mcthod to 1aωr Chri<;tian wγiters hu1 abo 1hc apοnμand 

quc~tlOn-a們 d-an5叭 e[' metllOd: c f. Dal、 and Suchicr. A !te口:uliu.26. lfm、 cvaluatiun

he['e 15 CO吋ct， it \\as Phi1o"s cotlc.::rn for allegory that ncc叫"吼叫 thc 

question-and-answcr ll1l:thod 

13 Sce al 'io I) al、 and Suchier, A !tercaliο19; Rardy, "I.a li1térall叮c patrisliquc ," 210-1 j 

44 伽 1)' seven sllch cases remain: Ql削li(!/JS in [;lI el1l:.\'I S 1.2 1. 42 , 55 , 68 盯) 2 ,54: 4 ,24 
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、.vhich arc far few臼 than either the Allegorical Commentary or thc Expositions 

45. For a 仇Illcr discussion of Philo's Qu的tior的 and Answers, see 叫叩，“Quaestiun臼 m

Genesim ," 38-53 

46. For a more deta i!ed discussion of this passage see Wan, "Charismatic Exegesis," 

63-71 

47. Against I-Iay，“Ph i10可 View ofHimself as an Exegetc弓 '44andn.8

48. Another way to conceptualize what 1 call here the "mediating role" of Log由 lS 10 see 

it as the sum tota1 of a l1 powers; cf. Seg訓 ， TIvo Pm向的 in He盯帥， 169 ， 175 ， 177

49. Cf. a150 Conjúsion n(Tonguω95-96， where Philo goes to great lengths 10 demonstrate 

Iha! what Moses saw in Exod 24: 1 0-11 叭...as not God himselfbut on1y Logos. See the 

discussion of this passage in Seg剖 ， Two Pov叫rs in Heav帥， 167-68; and Wan, 

“ Charismatic Exegesis," 68 and n. 61 

50. I.e ., Abraham's “lîre and knife" in thc sacrifice of Isaac (Gen 22:6) allegorized as a 

copy of the "f1aming sword." Seg訓， 11m Powers in Heav叩 171. comments on ()n 

the /v!ig叩tion ofAbraham 173: "There can be no doubt that Philo meant to 5ay that 

rare men of uncommon abilities c叩 share in God's immutabi1ity by being summoned 

into 01" guîded into His presencc by means ofthe {ugos 、

51. This is in fact the concl隘的n ofSmith, What is Scrψture九 212-42

Works Cited 

Bm旬， G “ La 1 ittérature patri吼叫出 dcs ((quaestiones et respo l1sÎnnes)) sur ]'écriturc 

sainte:' Revue Bihlique 41 (1932) 210-36 , 341-69可 515-37; 42 (1933) 14-30, 
211-29 , 328-52 

Bertram , Geo咕 jJaideu互制 Theological Dic/ionα ，.y of the /V治w Tesrαmenl 5 (1967 

[1954]) 596-625 

Boyancé , P. “Etudes 帥î10nn時nnes." Revue des études Grecquω76 (1963) 64-110 



94 JOllmal ofHllmallit\cs Eastl\Vest 

Buffièrc, Félix. Héraclile , Allégori叫 d少H叫't1 ère. Paris: Société d可dition “Lcs helles 

lettres)). 1962 

Bultmann, Rudol f. "Js Excgesis without Presupposition Possible?," in F，仰的 and Existence 

(New York: Meridian Books , 1960) 289-96 

Colson , F. H ‘Philo on Educ齡的n." JournaI of Th凹!ogical SI叫ies 18 (1916-17) 

151 一 162

Daly, L. W. and W. Suchier. Altercalio Hadriani Augusti et /-:，pict，叫 philosophi. Urbana 

Univcrsitv of Illino的 Prc錯， 1939

Daniél叫， Jc <tn. Philon d'Alexandrie. P<tris: Arthen 巳 Faya吐， 1958

J)örrie. J leinrich and Hcmmnn 山間凶 悍rota抑kris帥 " Reall自ikon 舟r Antike 叫d

Christentum 6 (1966)ωIs.342月70

Frbsc. HιBciträge zur Ube rJ ieferung der llia~scholicn." 之!.etemata 24 (1960) 17-77 

Fallon. E. T. "The l..aw in Philo and PtoJemy: A Note on the Letter to Flora:' 的'giliae

Chrislianae 30 (1976) 45-51 

Festugière, A.-J. "Modcs dc composition dc 、 Commcntaires de Proclus." Museum 

He/veticum 20 (1 963) 77-1的

Fuhnnann , Manfrcd. "Hypomnema." /)er Kfeine PauZ少 2 (1 979) 1282戶盯

Gadamer, Ham-Georg. Truth and /t,lelhod. "1"r. G. 8arden & J. Cumming. New York 

Scabury, 1975 

Gooùcnou的， Erwin R. By Light, LiKht 刊。峙叫c Gospel ofllellenislic .Judaism. Ncw 

lIavcn: Yale Univcrsity Prc，'的， 1935 

Go吋lenough ， Erwin RιPhil(J's }:xposition of thc Law and hîs De vÎla M，οsis." lla內a，d

7heo!，οgical Review 26 (1933) 109-125 

Gud臼nan ， A. "I抖eis." Rea/-Encycl叩ädie der classischen Altertumswissenscha.斤 13

(1927) cols. 251 1.46-2529.34 

1 Iavel 吭，缸ric A. Pr可說ce to Plalο A Historv of the Greek Mind 1. Cambridεe 



Harvard Uni、 crsity Pres$ , 1963 

Commenlm刁 as PeJag:og】ωI GuiJc: Scriplur~ anJ 95 
Cotnme戶ntary in thc Thoughts of Philu Jud闊的

Ilay, David ìv1 ιPhilo's Yiew of Himself as an Excgete: Inspired, but not Authoritative." 

Sludiu Phifor肘。 .4nl1l1ol 3 (1991) 40-52 

Jaeger, Wemer. Paideia: The Id，叩!s of Greek Culture. Yols. 1-3. 2d ed. Tr. G i1bert 

Highet. New York, Oxford: Oxford University press, 1945 

Koester, Helmut. ι IvOM也可 PIIYSEOS: The Concept of NaturaJ Law in Greek Thought," 

in 1. Neusner, ed , Re!igions in An叫仙似 Essays in l\1emory of Erwin Ramsdel! 

Coodenollgh (Leiden: 8rill , 1968) 521-41 

Lamberton , Robert. Homer the TheoloJ.;ian: .!\;'eι p{a/oniSf Allegorical Reading and the 

Growlh oflhe Epiι Tradition. Berkeley: University ofCalifomia Press, 1986 

MendeJson, Alan. Secu/ar E晶cation in Phi!o uf Alexandria. Monograph of the Hebrew 

Union College 7. Cinncinali: H巳brew Union College、 1982

Schle時rmacher， Friedrich. Hermeneuti叫 The Hand恥γitten Manuscripts. Tr. J. Duke & J 

Forstman. Missoula. MT: SchoJars Press. 1977 

Segal 、 Alan. n叩 Po附rs in Heaven: Early Rabbinic Reporfs about Chr山的n可 and

Gnosticism. Leiden: Bri11, 1977 

Smith，叫lfred C. Whut is Scripture? A Comparati叫 A伸向αch. Minneapolis: Fortress , 

1993 

SlenuahJ, Kriskr. "'The Bible d~ Clas~i<，; and the Dibk as I101y Scripture." Journal of 

Hiblical Lirerαture 1盯 (1984) 3-10 

Tate、 John “The Beginnings of Greck Allegory." ClassÎcal Review 41 (1 927) 214-15 

Tate , John ιOn the History of A l1egorization:' Cla“ Ical Quarterly 28 (1 934) 105-14 

rate, John. "Plato and AllegoricaJ lnterpretation." Classica! Quartω !y 23 (1929) 41-44; 

24 (1930) 1-10 

Thompson, Cynthia ιStoic AI1cgoηof Homcr: A CriticaJ Anal) 訂 s of Heraclitus's 

Homeric Allegories." Ph. D. Dissertation, Yale University, 1973 



{泊 JOllπlal ofllumanitics East/West 

Tobin. Thomas 刃le Crι!tiο11 oj Man: Philo and Ihe Hislory 01 lnterpretalion 

Washington: Catholic Biblical Association of America, 1983 

Trilcy、 E 利 d_ 7"he A叩logical /magination: Christian Theology and the Culture of 

!'/ura/ism. Ncw York: Crossroads, 1981 

\'011 Pn:merstein, ^- "Commen山 i." R.叫去 KJ-d酬。 é der c{，的'sischen Altertumswissemchaft 

4(190 1) 725-59 

Wan , Szc-kar_ "A lIegorîcal Interpretatioll Ea吼叫d West: A Methodo1ogical J~叫山 rv mto 

Comparative Hcrmcncuti肘，叫 in D. Smith-Christophcr，呵 ， J目t and Experience 

lì)ward.'可 a ClIltural Ex悍的S ofthe Bihle (Shcftield: Sheffield Academic Prcss, 1995) 

154-79 

Wan, Sze-kar. "Charismatic Excgesi~: Philo and Paul Comparcd." Stlldia Phi的mca

A11111111/ 6 (1994) 54 位

Wan, Szc-kar. 'The Quaest悶悶 U 叫lutiones in G的叫im et in Exodum ofPhilo Judaeus 

A Synoptic Approach." S，何iety c:1 Bih/ical Lileralure /993 Seminar P中ers 32 

(1993) 22-53 



Commtntaηas Pe山ιogi~al Guide , Scripture and 97 
CommCllla鬥】 11 tllc Thoughts 01' Phllo Juda恥

以釋義作為教學指引:

朱蒂亞斯思想中的經典與釋義

溫司卡*

揹要

科lJlJ與教育兩三的fz1c向然而然彼此互助!而是彼此矛盾衝哭 c

評與以超脫向cfJ2何限的方式傳l愉其權威，但是這種性質也令經典難

免成為特異的主經，向夕於活生生的吐群 =5j 方面，教育的目的

是為了在jl~_1 群成員可 l:t-ff養崇高的社推理想!這種l~PJll也就是希臘人

所謂的問deia 0 閃此，經典或叮典經手午在教育中所扮演的角色並不

'I，tï_*屯， 一且沒行典律所賦予的永恆願策，教育頓失所依!而無法承

擔發J出前|區價(師甘功能。然而，經典的古典地收也不斷有種隱憂，

又旦種地位忍俊雄典託;H於過失並與教育的首學任務脫節。制間新jft

{-ç因此必須1良緣其教育理想去ffi新衡是主ti~:威經典的1的立。這暫時Y

E關係打 開的J決之道也就是以釋義的}J式作為教學利裙、提供

溝通告道、跨越經典與教育理想之祠的鴻漪，主持解決方式是本文

*美回安德紐城干?學院基督教經典副教授

本篇摘要由中央大學英文急林筠銘教授翻譯
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所要研究的 u 本文并先探討柏拉固對荷馬的批判，荷馬的作品是

極教育科典，但柏拉圖認為荷馬削弱了社會公民的價值體系，因而

加以譴責。柏拉|商提議以他山己的著作取代荷馬的詩作，但柏拉幽

的後輩叫J1~荷馬的作品常作寓言，寧單固立主;且註解荷馬來曉以六義，

並調解這位哲學先進1'11;互位詩人之間的衝突。另 方面，公兀第

世紀的哲學家朱蒂亞斯 (Philo Judaeus) 也曾經面對這種挑戰如

何使猶太早f典切合猶太人的教育現想?那些散居各地講希臘語言

的猶太人。為此，朱蒂亞斯設計了，三套釋義文集，以解讀寓言的方

式發掘典籍的弦外之許 《衍f伴宇法耍義)(叫E研7叩sll削t的on削~ofγt的伽h加eLμαw川)、{悄陌問司

f 題與答覆)(Qαu削e叮st削t的on肘'saω岫F沁ldA血抗肘sw附er.吋's) 、吋《聖典旨意言詮 ) (Al.胎leg伊Drl，眩Cαd

c，守叫

的教育目標，最終理當導致他們預視神。{律法要義》解釋猶太聖

典的生質{問題與答覆》提供請者個有關猶太宗教其籍的基本

資料庫; (聖典旨意言i全}帶引學習者進入最後階段，使其領悟猶

太聖典的深層意義。對於義理追求者而言，釋義閃此帶有教學指圳

的功能，就龍潭學的意義而言，釋義與將'lP!1皮此 直相'F.桐成，對

於把文本常作權威經典的人而言，不輕過釋義 1 辭典就會被誤解或

無法讓人7解。




