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Abstract 

rhe ùetcrioralion 0 1' OUr presαlt+d乳y stUÙCll t:;,' languagc ahilit)' 

background kno叫cd阱， or e、 cn thelr overall 叩titllùe ror leaming thc 

Chinese c!assîcs , invol、 c~ some more cornplicated anù trOllblesornc 

1訓時s than that of mere school cllrriculum. lt is symptomatic of a 

decpcning cultural crîsis, cspccially that of cultural fragmentation. A 

simplc c-ttl) r1 to Slrenb'Íhen thc "Chin臼e c \assics curriωlum 、 will nol 

d。一 because the saiù cultural fragmentation has its vc可 origins and 

takes its major tonn in 甘le contlict belwecn the "traditionalist.classicist' 

and the "ant卜traùitional ist+modernist" of cultllral-ideological advocacy 

rhe strug叫 c has bccn going 叫1 during the last one hundrcd years or so 

and morc reccntly has been complicated by the transplanted 

postmodcmlst" drives for cultural and ideolo皂ical multiplicity and 

pluralism 

rhc articlc rcvic \,,,'5 thc roots of thc criSIS of modcm Chinese 

cducation in its trcatmcnt of thc "Classics" and China's traditional 

culturc , rhc positi、 1到令modcrnist aUack on traùitional Chinesc culru間，

and t l1 c 思 urvivaI and rcvi、 alism of Chincsc cultura! tradition. lt thcn 

ana!戶口 thc di \cmma of the Positivi叫 the Neo-Confllcian, Ihc 

Huntingtonian anù thc postmodemist paraùigms in handling thc issues 

regarùillg Ihc dlsparily and contrnllum bet圳~(;t1 anClent 仁 lassics and 

ωnt臼npora可 culture

rhe author suggests that, as an intenncdiary measure, a historicist 

approach may help cxtrica1c the "Chinesc Classics" from the said 

advcrsarial bend , preservc its srgnificance as thc ancicnt canonical 

co叩 us \Vrlt, and exp!ore its rclevancc to thc 口 krn and postmodem 

\vorlù. The aulhor lamcnts the misrepresentatio J1 ofιhistoricism" by 

Fu S~u-llicll ， pcrhaps the sÎngly most in f1 11ential historian 0 1' 20th 

century China, anù cal!s for a correct a們lroach to ‘ historicism一 as a 

P'它rcquisite to propcrl)' approaching the i月、 llCS of the meaning and 
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1. The Critical and Complex Issue 

Many Chinesc educators. and non-educators as wcll 、 on both sid的 of the 

rai\van strai t. are alarmed by the lo\\' level of our present-day studcnts' language 

skill and basic knowledge for reading and understanding some elementary c叫þUs of 

Chinesc classical \vorks either as a part or as a ;.:ore 0 1' their general cduc司tion. If 

this is our main problem. then strcngthαling the tcaching of thc ‘classics" in the 

school curγiculum‘ rather than a confc間nce like the prcsent one、 would solve the 

problem. This may turn out to be an immediately viable solution of thc problem, 

m 中itc of all thc cαnplicated iSSl蛤s discusscd herc. 8ut, as a historicist-cum-classicist 

1 must say thal thc dcterior仗的n of our students' langllagc abili吟， background 

knowledge，叫 even their overa l1 aptitude for Iearning the Chinese classics involves 

SOI間thin皂白叩er and more troublesomc than the issuc 0 1' gcneral education 

curriculum 

As a professional historian , J lNould like to note that the problems of our 

general educatio l1 cllrri叫 lum or evcn the cris品 of our cducation 叮 stem as a 叫10le

已ame about as the end-prodllct of a lO l1 g chain of revolutionary upheava!s in China's 

political , idcologica l. social. and fllndamentally cultural sphcres. Englllfed in 

thcse llphcavals, a series of refonns of cducation and curric lI lum of education. have 

been offered as pana且a by all kinds of leadc凹， the mos1 drastic ones ranging from 

K'ang Yu卅巳i's "CO l1 fl叫他11 religion", Chiang Kai-sek's "New-life Movement‘"M的

Tse-tllng's ‘ Socialist 1之c-education刊 or "Cu \t ural Revolutionary Edllcation". to Li 

reng-hui's 毛Mind-Solll Puritìcation", \vhich all turned Ollt to be rather tokenistic, if 

nOloutright 且且垃旦且也旺。r disastrous 

rhc crisis of our general education curriculum司 0 1' of Ollr present-day education 

as a whole, is symptomatic of a dccpening ideological Cl的is of cultural 

fragmentation , involving the ConfucianlChinese classical tradition as a core issue 

In th的 crisis ， thc "Chinese classics", instead of contributíng to integrative cultural 

education , finds itself as a pa忱的an to the forcc of fragmentation. This is 叩

bccausc the said crisis of cultural fragmentation has its ve可 ong1l1 S 111 、 and takcs its 

ma_jor fonn as、 thc idcological confrontation betv.een thc "traditionalist-classicis(' and 

thc ..創咐 trad itional ist/modemi仗" in educational-cultllral-ideologicalmauers.1 
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11. Crisis Attacks on Classical Tradition 

This confrOlltation has been goi月 on during the !缸1 onc hund阻d years or so 

and more rcccntly has becn comp!icatcd by thc WesHransplanted "p的trnod叮nist"

drives for cllltura! and idcologica! pluralism_ and cllltural-socio-polit心可l-cthic叫“aspofa. A brief hi~torical rcvicw 01' thc evolving con台ontation may cJarity thc 

lss11e 10 ltS ‘ time deep, context2 

ßeginning with China's dcfeat by the British in the "Opillm War" 111 1 H40-42, 
which opcned China to the Wcst, refonns Illtroducing Westem mαlc 可n mili旭ry

tcchno!ob'Y wcre adopted and soon cxpanded into other rc1ated technologics and 

m【iustri的 (including translation of Wcstem books Înto Chincsc). In rcaction to 

thesc \vas Tscng Kllo-fan冶 (1811-72)ιonse 可 ative-dassic的t emphasis 叫1

conserving Confllcian moral cultivalion il1 the spirit of selfst間ngthenlni

Following China's defeat by Japan in 1894-95 , and the threat of impcrialist partition 

of China after the ßoxers uprising in 19叫可 refonn of the cntirc education 呵呵 tcm

was mtroduccd , abolishing the 1raditional state cxaminations based on the 

Confllcian c!assics and repla巳 i l1g i1 with Wcstcm叫yle schools and cllrriculum. 10 

rcaction to this was Chang Chih-tung's advocation of "Chincse !eamin直 to be thc 

fundamental and Western Jcarnin且 10 scrvc practical pll中 Jses" and K'ang Yu-wci's 

prom叫ion ()f Confllcianism as a national religion. Thcn came the Republicao 

Rcvolution in 1911 一 12 ， which dcstroycd Chioa's 3000-odd+ycar old monarchical 

吼叫em and pol 刊 ical c削 Iture 4

Frustratcd by thc lack of meaningful progress llndcr the ncw Rcpub Jìc, Chinesc 

川tcl Jectuals ， in thc May Fourth Movcment of 19 門， launchcd a wholc-salc a甘ack

on China's Cllltural traditions, cspeciaJly Confucian classical leaming、 for the sake 

01' ιt01al WestemizatÎon". The Chinesc Communist Party, fOllndcd in 1921 in thc 

wakc of thc May Fourth Mo、四neot ， henceforth adopted thc ideology of Western 

Marxism, which relcgatcs alJ 1raditional Chincse clllture to the dllsts of timcs p:扎扎

l.e. the reJics of ιslave s(比iety" or “ feudalism" , to be swept off to make \vay for a 

China rcmade in the 執lestern 心yle of socialism.' Against thcse‘ the Chincse 

Nationalists and other cultural na1ivists vainly 0叮叮'ed the proselyti晶d reductionist 
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ιNational Essentialism (Fundamentalism)",“Chinese Moral Revivalism", and 

"Spiritual Cultural Reconstruction" 的 me旺ectual îdeological defence，、咄ile seeing 

their part ofthe world move decidcdly under the fold ofWestem capitalism.G 

A few things become evident in this brief review 

(I )The Confucian Classics可 considered as constituting the co間 of China's 

cultural tradition, has been continuously attacked as the enemy or obstacle 

of China's mode叩ization progress and seemed to be a lost cause; 

(2)The counter-attack by those on behalf of the classical cultural t的dition

tended to be reactively defellsive in natm泡， which had little imp叫 on the 

刮目前的n of China's modern development process, but (especially in the 

Neo-Confucian advocates like Carson Chang, Mou Tsung-s曲， Tu 

Wei-mi月， Liu Shu-hsien , and Li Ming-hui) was itself molded in style and 

substance by 、Nestern philosophical and cultural theories.7 

111. SUl、lival and Revivalism of Cultural Tradition 

[n v旭w of the above recount, it is most remarkable that China's classica\ legacy 

contmues to attract Sl血.ble， enthusiast此， and detem1Ìned advocates-suppc口 ers from 

both the elite and the masses among non-Marxian Chines吼叫d since 1980 even 

among Marxian Chinese. And the modem Neo-Confucians, as its principal 

advocate, have been the most, if not the only, creative Chinese thinkers in the 

intemational phi1osophical-ideol耳 ical arcna. Jn explanation of th峨山o representative 

theses may be noted 

(i) The Levens凹lian explanatior卜 According 阻 Joseph Levenson ,8 many late 

19th centl月l and early 20th centu可 Chinese thinkers-Ieaders epitomized 

China's difficult transition betwcen traditional and modern times, which 

C01叫ded w仙l11tensl命阿∞nfl心ts be閃閃n East and Wcst. Thcse 

thinkers-Ieaders recognized in their conscious可 rational可 and practical 

thinking (i.e. by their mind) the superiority of the modem West and the 

inevitability of accepting Western cultural Înfluence. But sub-conscious趴
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emotiona l1y-scntimcntaIJy, or a-rationally, if not outright irrational!y, (in 

othcr word::., by thcir heal1), these samc thînkcrs-leaders 、，verc stron在Iy

attached (i.e 自xated) to China's cultural-classical tradition în 前pîte of the 

Wcst. J Jcncc_ whcnevcr thcse th lOkcrs-1eaders noticcd some defects or 

undcsirable trcnd::. in the Westem culturc、 thcir nativistic fixation would bc 

transfonned into consclOus , rationaL and practical antî-W，叫emτ

conservative sland. Th的 illay account for Ycn Fll'S (1 853 < 1921) and Liang 

Ch'i 巳h'<昀's (1873-1929) changing attitllde toward the We哎， or Hu Shih's 

(1891 一 1962) public profcssion of ‘ Total Westcrnintion" and private 

adhcr叫二e to traditional Chinese b吋 avioral pattem::.. This may 恥 en paJtly 

explain China's acccptance of Marxism as an alternate modern \Vestcrn 

ideology criticiz lO g and 以1mbating modcrn 、Neslem capitalistic cu1tllre 

(ii) The lnodcrn Neo• Confucian explanation--Representative argllmCnTS of the 

Neo-Confuçians include 

(A)Cu1ture is organic-wholistic and nativistically in包raincd (evcn inbom or 

innate) in a people，的叮eforc onc 叫nnot discard somc palt (i.e. the 

traditionaJ 凹的 ofChine阻 culture without damagi月 th，叫的le; a叫 11 IS 

doubtful 叫 cther onc can really discard some part 0 1' Chinese culture 

even if onc \\o allt5 to. or. if one did. whcther onc wOllld 5till be a Chinese 

or evcn a nomlal human being9 

(B)The modernist att耳k on China's cultural tradition and classical legacy 

was based on Încorrcct or incompJete knO\vledge of sllch tradition and 

l峙此y; thus, if onc (suιh as the Nco+Confucians) knows and 

understands China's classical-traditional culturc correctly, onc would not 

aUack it so violently and so indiscriminatcly. Reccmly, the most 

frcquentJy argued issuc 的 that China's classical lcιacy IS C叫1旦cnia1. or at 

least tlot hostile to the ideals of democracy, human liberty, and 

individuaJism , evcn though it had hecn incfficacious in gen甘ating the 
~r. Jü 

rnS l! tutlOr叫 fonn for actualizill 12: thesc ideals 

(C)A~ an cx.treme version of (B), it has been asscrtcd that Chinese/Oriental 

culture and thc Westcm cu1turc reprcscnt fllndamentalJy ditlcrent 
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spiritual-intellectllal orientations, sllch as Western mat叩alism ，

animalism, or objectivism based on de-personalized reason as opposed 

to Chinese spirituali咽， mo叫rali凹sr吼 and s叩u句郎tlvl昀sm lr呵叫n肘ed in human 

nature-cum-feelings; thus, East and 丸Nest each has its merits and 

shortcomings, and in some way the Chinese/Oriental cultllre may eve孔

be superior to its Western counter-part in a deeply humanistic sense. 11 

(D)Scholars oriented to the social sciences would argue that those who 

attacked the traditional culture or classical legacy as enemy or obstacle 

to modernization progre田 misconstrued the 間lationship betwee泊

tradition and modemity as being incompatible, rather than being in a 

contll1uum; 由e most compelling argument in support of 臨的 th凹的 has

been the constrlled continullm between traditional 、Nestem religion and 

modern Westem science. The inference is: the stronger the traditional 

base of a cultu間， the s廿ünger its modemizing c叩acity; h師ce， to 

modemize China, one must 間vitalize its once vibrant classical 
.l ，~， _.. 12 tradltlon 

IV. The Huntington Paradigm or Exemplum 

Between the above-mentioned thes口 (i) and (i i), there are a numbcr of 

variation themes combining elements adopted from both theses. Of these, the 

more recent and most oft，已n discllssed one is Samuel P. Huntington's thesis of 

“ civilizational Crashes" (vantage 1993 and 1996) 的、While one may find faults 

with Hlll1tington's concep叫ali且tion of culture , civilizati凹， and “civilizational 

crash", his thesis does sllbsume a mixtu閃 of viewpoints and theories abollt how 

di世b間叫‘ cultural traditions" interacted in the past, their p間sent conditions, and 

thcir developmental possibilities 

As a political scientist concemed with power-based international relations, 

Huntington's immediate and prime concem is with the changing reality of 

international relations following the collapse ofthe Soviet Communist power-block 

However, instead of seeing the America-dominated West emerging as a global 
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U.S.A. > Western Europe > Eastcrn Europe> non-W，叫

Huntington is postulating an initial fonn of multifarious and multilatcral 

re-alignments and cra 這 hes among m句or present civilizati叫Jal blocks, shapìng up in 

the bipolar linc-up as lthe Wcst against the 間叫， somev.- hat along the old line-up of 

l West against EastJ 

Huntington's th即可 attracts the mos1 attention in Oriental/Asian countries due 

to its implication for both the age-old them出 of “ West's domination ovcr the East" 

m吋‘ modemi1y overwhelming and wiping out aJl traditions (mcaning mostly thc 

not yet modcrnizcd EastemωItures)"， in the “mode四 West against traditional East 

cquation. According 10 Huntington, an Eastem pcoplc may succeed in 

modemizati(油， thereby acquiring tcchnologic訓， industrial , scientitìc, ec凹的m此， and 

military power equaling and rivaling thc Wcst, without giving up thcir own cultural 

tradition as ingrained in thcir language, history, rcligion, customs, instîtutions, etc., 

all the way to their collcctive and individual su阿ective self-identificati叩

To thc contcmporary Neo-Confucians J4, Huntinglon's view that, at thc heart ()f 

each civiJil.ation thcre are some enduring traditions which do not changc through 

(or e叫n 1n spite of) the modemization process可 tcnds to contirm what they (the 

N，。一Confucians) had been asserting al1 along since the 1920's. Now.可 theya間 glad

to scc thcir vicwpoint confinned by a prominent Wcstem scholar from thc 

modemist "social sciencc<;" camp 

Thc main-s1rcam thinking of theιsocial scientists"-cum ‘ Modemists" has 

been that thc historical devclopmcnts of all peoples, in spite of thcir difterent 

cultural traditions, follow thc samc law of progress toward modcmi吟， wherewith 

the \-vorld will become one. This Vv ould bc so, whethcr one 品llows Augustc 

Comtc's (1798-1857) postulation of positivist progress “from thcology, lhrough 

metaphyslcs、 to pOSltlvC SClence呵， or Karl Marx' (1 818-83) law (}f historical 

dcvclopment "from primitive communalism, slave socic旬， fcudalism , capitalisrn, to 

communism"--all pcople will advance tOVv ard the samc dcstiny asιthe cnd of 

hJs1c叮.." Within this proc的 s ， the con f1 icts and struggles in thc world occurred 
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main!y be1WCCn p以中!e in the more advanced stagc and thosc in thc lcss advanccd 

stagc. Tn proto-modcm time, such strugglcs would bc, according 10 thc p 討 ItlVlsts

betw出口 thc "lllodcmized , developcd" and the "undcr-dcveloped、 n01 yet 

modernizcd 、阱。ples， or, according to the Marxis的， bct、 ecn the "colonist 

oppressor, exploiter" and the ιcolonized. 叩prcssed ， cxploitc止， i,e. between thp 

mo間 succcssfully modernized (the industriali扭曲 and 由e lcss successtùl 

(pre-indllstrial) ones, and not beÍ\vecn p巳 oples of di叮erent cultllrcs, such as the 

Wcst against the East. Since, to thc Eastern people可 at least, both "Positivism" and 

"Marxi圳， arc variant strains of -'WI凹tern modcrnism" , thcir postlllated ‘叩d of 

" hist。可i" mcans thc d> sappearance of all Eastern cu!tural tradition笛

Now‘ although Huntington still takcs for granted humankind's unilinea[ 

progrcs 'i toward moderni妙" hc much downgrades thc clIltural impact of 1hc 

rnodernizing process. According 仙 Huntington， modcmization has wrought very 

littlc fundamental change of thc wor!d's pluralis1ic 1raditions of cultllrc. Far from 

bcing ablc to gcneratc a lInitarγciviliz別的n， it rnay even fail to effcct thc pcaccful 

co-existence of diverse civilizations in a super-modern world. Th叫， a modemized 

East is still thc East, and tl1εo\den ιWest against East" paradigm merely become可

Huntingt圳、 theme of "the modem Wcst agains注 thc rcst". Hen峙， history will not 

cnd; ncither will 出e culturaJ trad i1ions of thc East or the ‘ nOI1、Ncstem" disappcar 

În thc foresccable fllture. Implicit峙， Hllntington seems to consider rnost peoplcs 

of the world (incl l1ding many Eastem pcoples) as aJrcady in the agc of modcrni秒，

thus significantly downgrading the uniqllc importance of thc 、N"est" togcthcr with 

"modernity 、 in his paradigrn 

Huntington's vantage was Ìnformed first of a][ by the reality of Ìnternational 

po恥 cr politics as a resuJt of (1) the collapse ofthc SovÌetι:ornmllnist block, (2) the 

economic crises in the Wcstcrn 叫)i1alist cOllntrics (c叩心的!Iy in thc rc-uniled 

Gennany), (3) thc ri5ing economic pO\ver (hctorc the current tiscal crises) of somc 

Asian countri阻， including China, and (4) 也c grO\ving recalcitrance of the Tslamic 

P'叩 Ic again5t Westem cuJtural inf1uencc and Amerìcan political hegemon于 [n

longer tenns, idcological!y, HlIntington's position cλcmp!ifîes a decidcd retrea1 of 

the ‘1'05 iti v i st!modcrn>5t" mode ofthinking in thc facc ofmultiple “postrnodernist刊

challcngcs, culminating from a long series of disappointment and disillllsionment 
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with the Enlightenment ideals of reason, prog間ss ， and transcendent Tru出一

Nietzsd時， Frcud, the Existential泊的， and the post-Marxists.1 6 

V. The Postmodernist Paradigm and Paradox 

More sigm日cantly， subsumcd in the old ‘ West against East" paradigm, there 

arc a number of paired conceptual constructs, such as ‘universal vs. particular", 

‘ abstract vs. concretc弋 reason vs. feeling"，“pros剖c vs. poetic",‘ objectìvism vs 

subjectivism" ， ιtranscendental vs. immanental弋‘ideas vs. persons" “ logics vs 

dialectìcs", "ethical principles vs. moral cultivation弓， etc., which have recently been 

re-capitlllatcd into the theorem of “ the absence of a concept of trllth or of the 

transcendent in Chinese cultu閃 [in contradistinction to the predominance of this in 

Western culture]".17 However, re巳 ent development of Westem thought and culture 

from Nietzsche to the postmodemis尬， instead of persevering in the Wester訂戶lc of 

such bipolar pairs, has been progressively tending toward the Eastern!Chinese side 

of thc spectrum. This may explain the tremendously popular reception of thc 

transplan心dιWcstem postmodernism" in both Taiwan and mainland China 

presently. lronicall弘 both the Eastem-slant of "Westcm postmodernism" and its 

enthus Jastic reception in thc East serve as strong arguments against Huntìngton's 

postulation that W<叫 is West and East is East, whose cultural traditions never 

change llor intcrchange 

Hο、"岫已臥ve已叮r巳吾 Jik也， pr昀G盯v叭ious Chincsc acc囚c叩pla叩ncc of 

Ch叫'"間l時es扭e r爬ec閏eptl叩on of “W已且slωcr叩n pos油tmodemi昀sm" ma叮Y I仙um口m官1 m叫l此I t抽o b恤e a叫ls岫o hig偵hl甘y 

pa剖radoxi也ca訓1. Pc 仁 s恤1犯od已mlsm可 with its critique of 丸Nestlmodemism and the 

concomitant leaning toward the East in the bipolar ;'West-East" spectrum, which 

account for its special appeal to the East、 was originated and developed in the 

Western historical context and reacting to the reality of the modem West with its 

exce且ive universalism, abstractionism, objectivism, absolutist truth claim可 etc

Hence postmodernism's counte凹ailing emphasis on thc particular, the concrete, the 

s l.l bjecti、 c ， and relativized tru吭， etc. Transplanted into China可 postmodernism

tcnds to add excesse廿 (emphasis on the particular, etc.) to excesses in the 
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EasνChincse cnd ofthc spcctrum and furthcr dcplctc what is deficient (universalism , 

ctc.) in that sllbjcct cultllrc. IX 

For cxample, If thc allthority claim of "truth" in thc Wcstcmω\tural tradition 

tended to bc absolutist, anù positivist modcmism made it more exccssivcly so, thc 

postrnodemist critique or attack of 吼叫】 absolutism does not annihilatc but mcrcly 

moderatc truth's authori可 in thc Wcst. On the othcr hand, with thc authority claim 

of '.truth" bcing rclativcly weak (if not totally abscnt) in thc Chinese cultural 

trad的ion ， thc transplanted postmodemist assauJt on 區 trllth" thrcatcns to eradicate its 

tcnuous prcsence from contempora可 China. The con詰equence would bc cxccssivc 

and cxtrcmc irrationalism (as cxpresscd in the catch-words "1 can do whatcvcr 1 fccl 

like")，仙台ich not only runs rampant in thc so-callcd “neo-nco human species" 

(h~ü)主盟斗盟丑旦) among our younger gcneration結 but tends to raisc its ugly hcad 

in prcscnt Taiwan politic訓， busincss , mass-communication mcdia scenes可 alJ the 

way to thc Matia underworld. As such, Postmodcmism makcs not only strange 

but dangerous bcd品110、峙的ith Chi闖闖 classicism 叫 the Neo-Confucianists 

VI. Hisíoricism as a Compromise Approach to Modernity 

The torcgoing is my ‘ historicist" rcc 主 piiulalìon of thc cultural 叮時間'"

occas叩ning the concomitant uttacks on and defenccs of thc classical corc of 

traditional culture in China during the past 150 years, and thc paradox prcscntcd by 

thc transpJanted "postmodemism" in present day Taiv.，叫“Historicism" is a 

controvcrsial tcrm , as evinced by Karl Poppcr's "historicist" attack of "[Marxian] 

historicism" or Fu Ssu-nien's parody of it ioto ao extremc vcrsion of ‘ positivist 

scientism", und is itsclf under attack by 制cw Historìcism 呵。f the postmodcmi :;,t 

strains. 20 ßasica\l弘 1 am using the tenn，的 defined by Mallricc Mandclbm間， as 

a臼erting that “叩 adequatc understanding of the naturc 01' a phen叫附】00 and an 

adequate assessmcnt of its valuc is to bc gaincd by considcring it in tenns of thc 

placc it occupicd and the rolc it played within a proccss of dcvelopn沁肘，，21 ßut 

thcrc is a great deal morc to it 

Combining “history" (thc particular) and "ism" (thc general), "historicism", as 
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rccomtructcd from th巳 Rankelan exemplum, postulate~ hlstOηas a creatl、 e proces~ 

、 llh~ llJn ll1g or coopti叫 thc 仰的icnlar and thc gcneraL thc individual and the 

Ul1l versal , concrete fact~ and ab~tract pnnciples. idlographi已 and nomothctic 

cognl t1 011S 趴 ClI naturc and ~piTit ， thcrcby dc-constrncting th自己坑前比以}gnate
、pamngs hy reC(增l1l71ng the "compo~itc naturc 01' lhc human pcrson"-". To 

Wilhclm Dilthey (IX33-19110), hncst Trocltsch (1 鼠的5-1921). Fnednch l\!lc lIlu;kc 

(1 R61-1954), Karl Mannheim (1 X93-194 7. and Bcncàctto 仁roce (IX66-1952) 

"historicis1I1 i~ 110t only a thc 、 ry of historical knowlcdgc. aηlcthodolog、 of th t: 

叩 clo-historical sciences. but marks a dCC1Sivc turning point in the undcT~tandi !l g of 

rcality -- in ÜìcT thc spc 已 ifical1y modern conccplion 0 1' thc 、丸。 rld." (Pictro I之 ossi)

A~ Dilthcv statcd: ..thc hi 、torical a、、 arenes~ 01' the finitudc of al1 hlstorical 

phenomena...of the relativity of e、 cηsort of bclict~ 內 the fínal 叫ep to\\arcls thc 

Ilberation ()f man. thc condition of overcoming thc anarchy of phtlo~ophical 

systcms For \1cincckc, "hi~toricism is a fllndamental elemcnt 0 1' modcrn 

thou立h1. thc hi日he~t level yet altained in thc cornprchcll~ion of human being~ 

capablc 0 1' hcaiing the 叭。unds it dealt (sUl:h as tbc anarchy of philosophical 叮叮tem

rlTl d cu Jt llral fragmentation) through the relativinüioll 0 1'、 a lLlcs." For Crocc 

"histurici~m is the con c1 usi、 c lT1 0mcnt in moc!ern thought...a supenor ronn of 

rationalisrn...th巳 rec(】gnition of the rationality ()f the h的loncal process in all its 

的pcctsτA~ a "modernist critique and remedy of positi、 ist lT1 0dernism 

histonCl S;ll" may subsumc both thc f' oppcrian histori叫到 attack on ιhistorici月巾，

\\llll:h b lb mere parody"-l , and thc postmodcrnist challcngcs to modcrnism，恥 hich

hi~T仆rJ CI 刊n 到nt!CiDélkr!月 nd f(1rcc r:1kd (c:<_c':DL '-'!叭 e!"! includin!.':_ l-h、 dcn \~"'-b;lc '<， 
、↓ U

~c\\' H刊IS仙tIζo圳nCl叮叩11"鬥'叭叮、') 咒 :江t '冶S 、協叫、叫it昀h 1由hi~ un瓜吋d已叮叩叫"昀，圳-泣山仙1凶山a叫叩n叫1叫ding t由h"前t 1 offe叮c t出h巳 ι h叫1刊I 笛叫仙圳11山on汀凹γ叮1已叫叫l吋詰叫t 

a叩pproa缸ch' 的<l!l immcdtale-cum-intermediate 1了 leasurc to dcal 吼叫h our current 

cultura l. educationa l. andμldssics curriculll lT1 issuc, 

vn. 詞isto .ricism Controvcrtcd in Modern. China: Pasí 

Experience 

ln this COl l!1 cc1 ion. ()ne must discus、 an ilT1 portant modcrn Chinese strain of 

historici~m". ÎntrodllC叫 and 出pou比d by l"u 'Ssu一nien (1896-1950) and oÜ閃閃
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with the Institule of History and Philology、 Academia Sinica, as its institutional 

base. W巳dded to the "scientific positivism" in1roduced and espoused by Hu Shih 

(1891-196月， this aims at “ scientifically reconstructing" China's ancient-classical 

cultural legacy, a process that has been going on from the 1920's to the prescnt 

As such, this -- the a皂enda of “ scicntific reconstruction of China's ancient-c\as割cal

tradition" -- has thc status of 0的cial orthodoxy in the intellectual-academic 

establishment in Tai\v帥 cspecially in matters concem1l1g government 

cuhural-educational policy. And it is from this agenda that China's cl品.sical
'- _ _~ 25 tradition received thc most severc thrcat 

Jf "historicism" in the Popperian parody means the Marxian strain of 

modcmi:;m at its worst, the Hu Shih!Fu Ssu-nien strain of 叫“。 ricism" turns out to 
27 T • be an e刻間me version of Comteian "Positive Scientism"."' In Auguste Comte's 

(1798-1857) postulation, the progress of the human mind (or the development of 

science toward modeJ油ism) goes through threc stages, i.e. the theological (religion), 

the metaphysical (philosophy)可 and ultimatcly thc ‘ pOS1Ì1間 '(science). Granting 

that the postulation is heuristically valid, the historiωst m “l它cognition of the 

rationality of the histori心al process in a][ its aspects" (abovc-quotcd) would sec 

thesc three stages in a historical-cultural continuum可 wherein their disparities are 

merely of idealtype construction. Historically、‘ metaphysical philosophy" grcw 

out [rom, and on the basis of, ‘theological religion呵， and ‘positive science" in 1um 

gre\v out from , and on the basis of, ιmetaphysical philosophy", each of these had 

beenιmodern"，‘ progressive" ， and “ rationally valid and viable" in Îts own 

time!stage. Jn tenns of their idealtypicali時" none of these ever exist in their pure 

fonn as real historical enti妙 i.e. there is no "scientifïc modern culture" nor even 

scicntific modern mind" existing \....ithout its “metaphysîcal-philosophical" and 

thcological-rcligi叫s" substrata. Borrowing thc terminology tÌ"om pos恤odemism，

one may call the "positive-scientist晦"的“post-metaphysical" (not antî-metaphysical), 
and the “ metaphysical-philosophical" as 已 post-theological" (not anti-theological) 

Proselytizing ‘ historicism" polemicall弘 the Hu Shih/Fu Ssu-nien camp 

tended to tum the idealtypical characteristics of thesc developmental stages Înto 

incompatible，叩tagonistic sets of rcductionist ide叫ogles ， l.e 甘 c ‘ pos iti ve-sc j entistic 咱

自“anti-metaphysical/anti-philosophical" ， and the "meta-physical-philosophical竹 as
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ιanti-Ih巳ologicallanti-religio肘， the onc can only cxist in the absence of, or by 

C叫nbatin皂，廿IC 叫hcr. This violates the fundamcntal spîrit ar吋 ten已Is of 

可!storicism" By treating China's am::ient-classi叫 tl加.lition nol a:. in a continuum 

with 可 1的1 a的 a corc or substratum of, thc living Chioese cuhurc, but as a mUSCU I11 

relics of thc dead pa鈍， the Hu Shih/Fu Ssu• nicn "hlsloricist agenda to reconslrucl 

China's past" prωccdcd in 凹的ncrship with the above一I11cntioned WestemisUmodcrnist 

attacks on Chma's traditional-clas~ical cultllrc 

IrOl1lcal甘 in the ve可 direction thal the 、H lI Shih/Fu Ssu-nicn histonclsm旬，

lumed out 10 be a distortion of \Vcstern historicism可 it \vas falliog back ioto thc 

traòition of an extremist form of Chinesc ‘ historicisl呵， kno\\'n as ‘ k'ao二豆bQ

Evidcntial Rcscarch" which climaxαJ io China冶“latc classicist era" dunng thc 18th 

阻ntu可 18 It is in thc mod己rnisl mode o l" this latter tradition that the “1I11 Shih/Fu 

SSU- l1l en historicists" have 叭心rked most cfl"cctivcly in rcscarch and \11 gaining 

main-stream acccpt叩開 and support of theÎr idcological 叫aoce， including their 

trcatrn l'nt of China's classical tradition.29 

VIII. Rehabililating Historicism and Classicism 

As an orthodox ideology of main-strcam modernism in Taiwan , this extremist 

"positivi訂恥阻ícntism" masqllcrading itsclf asιhistor他的 n" has wrought havoc not 

叩Iy to classical studics but in all areas ofhurnanistic and social studi此 Prcscntly

\'ihat h. ncedcd as an ÎlTll1lcdiatc mc品 urc IS a thorough 口itica! rcvîcw and 

reformulation of histor犯的masafìηn of modern thoug拙 extricating it from the 

"positivisC cxtremc and retuming it to its propcr function as a m吋e凹，

self-reflective, modcrating 叮itiquc of modernism. This may tirst of al1 moderatc 

the "positivist-scîcnti泣" attacks, under thc 怠叫sc ofhisloricism, 011 China's classical 

cultural tradilion. Since most ofthc "Hu Shih/Fu Ssu-ni己n positivists" profe目 '0

be histofÌ，已侃侃， they callnot lcgitimatcly oppose such an hi吼叫lClst 悶ctification

八nd ifthey do, let us hopc that hlstoricism \\'i l1 pcrfòrm ils function of processually 

d令con 'itructing such an antagonistic "i5m" (i .c. , cxtrcme "positivi:.m-scientism" as 

an ideology) by historicizing it. [0 the same proc“笛， historìcism may moderate the 
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contlicts bctween the "traditiona1ist-classicist" and the "anti-traditionalistlmodernist"_ 

b叭叭/cen "modernism" and "postmodemism", and between West and East as bipolar 

idca1types , thereby healing the 、Nounds of cultu叫， philosophical‘ and ideological 

fragmcntat的11 in prcsent-da子 Taiwan. Then, as an intermediary agenda, it may 

pn沁巳ed onto a truly historici到 reconstruct的n of China's past, re由abilitating its 

classical core、 and rediscovering its meaning and relevance to the modern and 

postmodem world 

111 conclusion, let me say that as an historian and historìcist, 1 am aware that 

sLlch an agcnda may not satisfy the yeamîng of the modem Neo-ConfucÎans or the 

henneneutic nced oftbe classicists. But as an immediate and intermediary agenda、

I belicve that histor比ism has its timely functions to perform. Since historians and 

historicists c 祖 not predict the future , 1 do not know what a truly historicist 

reconstruct叩n of China's past will thence-罰。 rt l1 turn out to be 
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古代經典與當代文化之斷裂與連續一

「歷史主義」的述評

陳眉立雲*

摘要

1"，詳「白白偉j通誡主tfJ i果但巾， 1 ，1 1 芷 -;f ({-t經典 的直接‘宜的

云|圳古 Ër(-_}七、f 二百、j， 准，未1古到傳統1Cl'Ll現代化字I1J出文化的比較、

}d_~'i 褔睦相l捌迪'1 的定的小n劃，'Ii J 0 

才丈夫 I11I盯t'ì白午來 l 叫/VL fll ' :'"化 叮趨持?以及 1 J~椎

l叫 11二」相 !V代化正]凶化一九頃l'誦。對牛華文化傳統(尤其;4行3萊

卡:;~ l)i~) (1\'致命前 il~~ ， ，ì(i_折心目f妙、灰/~lt利由化非海峽兩}'-;~ (馬克

已 在刊出14~ ←在 j 刊;M~;'此而泊的走向， j門山半是:化傳計(包括

TIj來假如 i 1(" )ClI'"，，HT擊卻娃野火燒不:Jj言，春風吹父生 作13

山 r'I'I:y__:Jr傳統代丘人的
F

矗肝、J由 一tT、「交1t/↑、位論」針和 I fli (-\1,1]­

JIJU 令長 , -{f:IÍ 1 、外學Î!ki:如何 1. '也，1/有不可于它們叫的投J地{，'_i ffii 'i打

fìì:呵呵划的 1 l\:坪上表-孔 ?是現代 l 義 J' 表 FH I 雖然視 'r咕交

(匕/d~~元 月iß惜， 'H有C'軒白底線 。叫 ~irl I文化俾統、 c 主化本fl 」

孝泠 i長大學挂史研究所教技
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論者同樣地站在「主體﹒主{-V: I f'j'j出發點，對現代主義」、「資本

主義」和「殖氏主義」採取批判態度。

本文分析了尸現代主義 ( Lcven抽n) 、「新儒家」、杭定頓文

明論」和「後現代主義 l 文化觀，且提山歷史 k義」作為解決主

義 l 紛爭和「后義-斷裂的底線 ':L塌。

關鍵詞傳統、現代化、西化、儒家經典、杭定頓、復現代、新儒

家、歷史主義、實證主義




