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Abstract 

The Lun-yiì (Analects of C.吋Ucil叫 and Hsiao-chinf:!, ( Bοok 011 

Filia{ Piety ) , two texts of chuan or commenta叮 typc ， and the WlI 

ching, the 阻condite and voluminous Five Classics, formed an 

inseparable Confucian scriptural corpus in the Han Dynasty. Because 

of textlla! shortness and simplìci吟、 the former two texts were wìdel}­

dîstribu1ed and Ieamed. A!so because people in Han China belie、/ed

tl1at Confucius was their author, they v . .'cre highly respccted. Han 

ru1叮s then used thcse t仇。 sma l! scriptures as ìdeological foundation to 

build 叩 their empire. They even employed them fl肘 such practical 

purposes as promulgation of Confllcia11 ethi肘， recruitment of officials, 

and se \ection of imperial c011sorts. Thc Lun-yü and Hsù:.的-ching \vcre 

infer的r in scriptural statu5 în comparison with the Five Classics , but 

their sacredness and authority 附re by no means lov . .'cr. Thcre wcre at 

lcasl two important reasons for this. First, each o[ these t\\'o smal! 

scriptures contained thc {.ζo by itself, hencc its o\\'n indepcndent status 

Second , their Sl時 cinct outline form wa5 supposed to be summaηofthe 

profound Five Classics、 hcnce scrving to integrate thc latter. On 

acc 可 unt of these 1\10,'0 scriptural characteristics, the LlIn-yü and 

IIsiao-ching became more popularized. From the perspective of 

functionality and practicali你 the article argues, these tw們 chuan should 

exceed the Five Cla間也S ill importancc and in刊 uel1cc. And to 

populariLc the profound Fi、/e Classics via simpler texts for functional 

considerations has exactly been one of the salient scriptural phenomena 

in Confucian tradition 

Ke:y words: Luu-yü, Hsiao-chinK, Five Classics , Confucianism , 

Hermenutic5 
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I 

As a sacred text. scripture dcsignates a special class of \vord::., either in oral or 

wriUcn form , that claim special meanings among belicvcrs of a faith community 

lt cxerclses great authority and excrts enonnous influence on those \vho read and 

sÌl吋y it with rcverencc. It provides its believers \vi出 a rich depository from which 

a belief system is formed and to which onc's deeds and cond l1cts a閃閃rer間d. It is 

never a n叫ral 0吋叫‘ bl1 t rather a "rclational c叩cept" the signi叮臼nce of wh仙

can t、 c pcrceived 凹lly through thc 間ciprocal relationships betweCll the believers 

a叫 this teχt in thc changing religio-historical circumstanccs. 1 

Di仟ercnt scripturcs enjoy differcnt sacrcd status, and how each of them comes 

to bei月、 cvolves in history. and b此;omes canonized also varies in different cult l1 ral 

or religious traditions. Similar to a litera叮 canon whose process of fonnation is "a 

narrative of some intrica句， depcnding on places and times and opportunities,,,2 the 

sacrality, po叭 cr. authority, and fun已lion of a s叮 ipturc is intimately linked to the 

socio-histo叫先 1 conlexts in \vhich it arise弓 More 叩mplex is thc situatioll where 

onc tinds not onl于 a scripturc or a collection of sacrcd books but differcnt groups of 

<;cripturcs intcracting. complemcnting, or evcn compcting with onc an叫 her. The 

divisi凹1 bctween the primary texts versus the seco叫Ja ，γtcx1s， as found in many 

rcligions 臼 cultural traditions. by some scholars is thus a response to this intricate 

scriptural phenomcnon.-' Howcvcr, some intriguing questi叫叮叮叮c as a res l1 lt of 

the classification betwccn diffcrent scriptural gr叫ps

When \ve makc distìnction betvvcc l1 thc prìma叮 sacrcd texts versus thc 

secondaηsacrcd 1恥的， do we presuppose discrepancies of value attributcd to cach 

of thesc two groups? On \vhat basis do wc ground our value judgment? Is it 

necessa叮 1he case that the prillla可 scriptures r 可凹的 s higher degree of sacrali。

powcr. and authoritv than that contained in the secοndary scrirture口 How do \ve 

tell? 1t often happcns that some SCripl l1 rCS, because of thcir archaic and abstrusc 

nalure. need interprctations or cxpositions, hCtlce thc productions of commcntaries, 

pnlller~. 0)" introduclory writings. Scholars 0 1' religion tend to rcgard these 

叫哈l叫 I tcxts as prim3叮 and their 1Ilterpretations as seconda門，部 far as the 
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classification ofthe overall scripturcs is concerned. 1n actuality, the commentaries 

or primers, due 10 their casier accessibility and widcr circulation, m可 reach more 

people and hencefOlih exert greater influence. Should \ve, then, based upon this 

consideration of functionaJity or practicaJi年 reassess the rclationships bctween the 

pnma可 scriptllres and thc secondary scriptures?4 F凹 example可 thc Mishnah i'3 

considered to be divinely revealed in Rabbini已 Judaism， and as thc oral Torah可 lt

explains and continues the majesü已 written Torah. The Hadith. a collection of the 

Prophct Muhammad's words and deeds, h且 been 50 revcred by Muslims that its 

sacred status almost matches that of the Qur'an、 and as such it has been used as 

authoritative rcferences in ma的ers of diverse areas. In lndian tradition , the 

Puranas‘ C(刊npcndia of Hindu m)1hs and rituals c間ated during 廿le medieval period, 

often function scrip1urally as thc most sacrm 在 nct Vcdas and hold \',:idc devotion 

from among thc masses. Whereas in Buddhism, there is no easy way to categ叫lze

the prima可 texts il1 contrast to the sccondary texts due to innumerablc amount of 

sutras可 exccpt the [act that many Buddhist communities, p間dica能 d upon their 

respcctive rcligiolls convictions, would single out a particular scripture or scriptun己 S

for their special reverence.' lndced thc demarcation between the prima叮

scripturcs and the secondary scripturcs is hard to draw、 as each religious or cultllral 

tradition has its o\vn unique dcfînition ofthc sacrcd, conccp1 ofscripturc、 proccss of 

canonization, way of scriptural application, etc.. I bclie、 e. nonctheless吋 that it is 

heuristic to explore this scriptural ph叫omenon because ît will lead us into 

understanding 1101 only scriptures in gencral but the vcry nature of a rcligious or 

cul仙ral tradition. As 叭 c will sce în the follo\ving pagcs, ancient China also 

叫1ibited its O\Vll scriptural features which involved intricate relationships betwcen 

thc pnmary ching texts and the secondary chuan writings. From a c凹nparatrve

perspective, an investigation of the Chinese case will help us, on thc onc hand, 

clarify the is叩es mentioned above and, on the other hand , hring CO l1fucianism il1to 

meaningful dialogue with other religious trad巾。n ，

For thesc purposes、 1 will take the scriptural phenome l1a in Han China (206 

BCE - 220 CE) for il1 ustration. ln particular, my pap叮 \vill focus upon thc Lun吵吵

and l1siuo c/úng‘ long 1hought to be two minor or secondary Confucian scripturcs 

and examinc ho\v they wcre poplllarizcd il1 the society. It \vill further di只cuss their 



Scriptllæs amJ Th~ir Poplllarization: Th~ Casc of 141 
the Lun νij and 峙的u-ching in the Han L)yna,ly 

relationships with the Wu ching, tradit叫1ally treated as the prima可 scnptures tn 

ancient Chi間， and sιe how these different types of scrîptllres fared in the Chinese 

context 

1I 

The Wu ching (Five S'criptw凹 or Five Classics) as a collection of the five 

1110st sacred texts rcfer to tt比 Shih 侶。ok of Odes), Shu (Book of Documents) , Li 

(R[feS) , 1 rBuok οf 仁hange，\札 and Ch'的I-ch'iu (..~pring and Autumn Annals) τheir 

provenance is ambiguo肘， and their authorship has remaincd pseudonymolls 

八ncient Chine閥， ho叭 ever， regarded them as the embodiment o[ the ((肘， the 

u1timate truth. They believcd thesc scriptllres to be composed by former sages , 

which in turn \\'cre redacted and transmi前ed by Confucius , The educated took 

them as the norm , searching in them guidelines wh巴h would orient their life in both 

the private and pllblic arenas. 八 s a intcgral corpus, the Wu ching we間 thus

trcasur吋， carefull)' stt吋 ied ， and highly venerated in ancient China. The rever叩t

fec Ji ng tO\vard the間的ve ,)'criplures reached its apogee in the Han Dynasty \vhcn 

thc impcrial household began to promote the Confucian school，、圳th whîch thc可 e

Scriptllres were associated 可 and excl11ded other competing schools from public 

learning. The Wu ching hence enjoyed an incontcstable status never secn before 

and tremendously shaped the intellectllal and religious outlook in the sllbseqllent 

generatlons 

There are two other vcry important texts, in additiOIl to the recondite rvu ching、

山 at commanded \vide respcct and exerted immeasurab[e influence in Han China 

Ihe L lIl1-yii and H\'iao ching. In the bibliographical list of the ‘ I-wen chih" 

(Treatise 叫 Literature) o[the !lall shu (J-listory οf Former Han) , the Liu i 仿t χ Al叫附t釘9 

仰 q知I仗λ5必cnpt昕C叭叭z叫， I出a缸te叮r 恥 ιhi呵叫 F附 z品Sc口了F川J圳/ρJ

H叫J的4ο) C吋hin呎g昇r字， a削nd lls可Sl叫αo h~叫ütÛ晶h 、\Vhi圳ile the last Il~iαo I扣1“叫'St缸1犯eh ar間'e a cωm叩pu肘s of 

phi刊ilolo】港耶皂臼JCa叫1 wri叫1刊tings that serve as fundamcntal primers to thc profollnd Liu i texts,7 

the fact that thc LUlI-Yü and Hsiau ching arc juxtaposcd wÎth the orthodox 

Scriptmes is highly sîgniricant. The "I-h'en chih" asscrts that there should be nine 
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groups of writings includ巳d as far as the Liu i are conccrncd.8 It thus implics that 

the、e two classical texts are part and parcel ofthc Confucian Scriptures and should 

be placed on an CqL 司 1 footing with the othcr m句。r six (or five) texts 

l'he Po"的'J t'ung, an ideological thesaurus crystalllzcd at the imperial Po~hu 

Council (79 CE), devotes a scction to thc discussion of thc “Wu ching" as a 

scriptural catcg。可 This section conclusively states that C叫lfuCIUS fixcd thc Five 

Scripturcs in order to manifcst the tao in thc chaotic world. In a signifi(.;ant way, ît 

continucs its discoursc in such a rhetorical qucstion-and-answer fonn 

'Sir比C 甘 e Ch'un-ch'iu had alrcady been composcd, why was, in addìtion. thc lIsiaο 

ching produced? [Tha! ,",,'as because Confuciusl wished especially [by thi、 book] 10 

establish thc correct rnorms.].... Why did h的 disciples note dow洞， in addition , rhe 

LUI1-}叩門 lThat wasJ 10 show how thc preccpts issucd by the Ma~吼叫， \vhi!c 

cnc()untcrm可 ditTi cultÎcs and extraordinar)' even且 became thεcorrect star叫ardsβ

Han Confì.Jcians in thlS way rcgardcd the Hsiaο ching and Lun-yii as ConfucÎus' 

intcntional cornpositions and as nonns created to reinforcc thc implementation of 

the tao embcddcd in the Wu chil1g. They brought thcsc 1'.\-'0 lcxts together wìth the 

othcr Confucian Scriptures, sllggesting that thcy bc treatcd \vith spccial attcntion. [0 

Jn contrast to the Wu ching vvhich are eitl附 voluminous in Icnεth or rcco[吐 ite

111 111 C a 1lI月， the Lun-yü and Hsi即 ching arc tcxtually short and simplc. C叩sJstmg

of tcrsc sayìngs and anecd01al aιcounts about ConfucÎus and his disciplcs, thc 

LU17+Vii COll 、/eys such crucial ethicoreligious insights asjen (hutnanity, humallclless) 

and i (righlcollsness, rightness) wh叫1 thc Ma此:r induSlriously promulgated in his 

lifctirne. The ll~叫。 Ching， on the othcr hal吋， is an aph凹的m←like tcx1 that 

印ntains less thall 仙。 thousand Chinesc characters. Composed of sayings about 

filial piety and cast il1 a highly programmatic and structurcd mannc丸 [1 glVCS 

"】吼叫ctions 10 people 01' various classes as to \vhat kind of duty th叮叮c suppos叫

10 observc in ordcr 10 bc rcc 耳mL“la俗 pcoplc of filial picty. It was the simple and 

s1raightforward tcaturcs of thcsc two tcxt又 along \\I ith Conf[叫 us' authorship可 that

oftcn bound them togeth叮 i ]1 thc Han Dynasty. This cxplain~ that when K'uang 

J-Icng, a learned Confucian of1i cial , submitted his tnc11lorial to Empcror 仁h'eng (r. 

33-7 BCE), he madc it uncquivoca! that the Liu i \vcrc the nonn tl闊的1Clent sages 
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tli~ {liI1-)'li and fls的(}-chi丹紅 in th~ 11;111 [)、加蚓、

的lablisheu to guide human activities. '"As to thc LUII-y lÏ and lúiao 已 hif哨，. he 

claimed. ..thcy are thc summary of the \\叫ds and dccds (l f lhe 出age l Confl叫 u~:j

thcir meanings should be in、 estigateu with uue sensitivity. ..11 

110、、 ever. to sa)" that the L[l II-_1/11 and Hsiuo ι hin:.:; 、、 erc highly rcvcrcu and 

oftC I1 juxtaposcd with thc Wu chillg doe~ not lTlean lhat thcy \vere actually ching 

lcxts、 i.e. scripture ofthe highest category. The bamboo strips uscd to rccord lhesc 

t叭 o texts. onc-tóot t、No-inches for the Hsiao ching and eight-inches for the LUII-yii 

叭 ere ah\-ays shortεr than lhosc of lwo-fool fl叫r-inch length applied to the fVu 

ιlJIHFU 他的 concretc phy~ical aS j:χct te[ ls of the fOllllCr'S lower ~criptural ::,tal l1s 

ln addition. man、 historical 心counts indicate that pcoplc 01' Han China alluded to 

仙c Lun-yii v. ith a beginning of “Cln 叫 I Vl帥，. (''The COtllmenlarv 叫 5 、) " 

刊叫 rev問 1 that althougll a Confucian scriptll時， lhis tcxt \,,'as still a type of 

cornmcntary. As 10 thc Hsiao chillg. hccause its titlc contains the word chillg. it 

lllight crcale the irnp間的1側 that it was a äling scripture. Many scholars、 however，

ha、 c pointed out tllat lhe ching in thc tîtle of this text refers to the mcanings of 

‘你)rm"" and "unîver~al standard" that should he observcu in the societ\ rather than 

" to It弓 o\\-n scriptural genrc.'" Peoplc ofthc Han Dynaδty might quotc this tcxt by 

it5 1il1e. 15 they unmislakably rega出ed it as aι hUQI1 writing. 16 

rhe most impressive evidencc which shows thc cO ll1 mon chll[/JI stal l1s of the 

run-vii and Júh的 ching is that in 1he J-Ian Dyna吋司 no po耐的 (lîterally erlldites 

referring to 八cademicians a們JOjnted hy 甘le sta1的 oftice 叭 as pennancntly assigned 

to either of thcse two tcxts." Atter I-"mpcror Wu (r. 141-S 7 Bι卜) h以i exclusive!y 

prornoted Confucian 可 cholarship and sclected national pο shih for the ，仍 I ching 

ncither the Lun-yü nor tllc Hsi，叫 ching reccived its o\\'n po-shih appointmcnt 

rhis is an ohvîo\l s sign that with rcgard 10 叫riptural slalus. the LUII-.川 and H穹的。

chillg \vcrc inferior to the WlI ching in Han China. FlIr1 hcrmore. in the ongoing 

dehalcs bctween lhc ku-hsüeh (old le訕訕 ing) and the chill-hsüeh (modern lcarning) 

scholars. thcse (\\/0 ~Il1 all lexts ncver emergcd in 1he foreground of conlrovers)" 

Onc 111ight attrihutc th1S fact to thelr charactenstics of sirnplicity and clarî紗， but i1 

1111 民ht be more likel、 t l1 at becausc oftheir (仇1I011 slatus. thcv al1ractcd less atlention 

thall the m句c5tic ching Scriptures. 1 討
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nlC LUII-rü and H、ioo ching, howevcr, were 1叩t ordinary chu，的1 scnptllres 

In the 口 rst pla心， p叩 ple in the Han Dynas可 \vc叩 convìnccd tl1at C叩fllCillS was thc 

orìginal author of thcse Ì\Hl texts , although his discìples we問 thc scribcs、 and their 

furthcr dìsciplcs the tinal compilcrs.l~ The rccognìti叫 of this authorshìp 

'lualitati\'cly dìstinguished thcm from othcr chuan writings. It ìs important to 

cmphaSl自峙的n 1hat th巳 rvu chÎlIg \Vere rcgard吋 as ching primarily because they 

叭 cre crcatiolls of the ancient sages. Confucius, as Lu Chia (ca. 240-170 BCE) 

cxprc目ed 叫1 bchalf of thc Han Confucians, was the hou-sheng (latcr 間ge) \', ho 

resumed thc rc叩onsibilitv to conti l1l恥c the trans叩ission of th己的0， a process 

川augurated by those hsien-shl!ng ([onner sages) and passcd do\\n by the 

clnmg-sheng (midd 1e sages).:'Ù He and thosc sagcs beft例'c him wcre thus in the 

samc tao traditioll. Analogically, sincc he authored the Lun-yü and Hsiao ching 

thesc t\\'o texts should be treated in relation to and on a par with the Wu ching 

rhat 帆 as also \vhy thcy di仟ered from other works created by chu-tzu (phìlosophcrs) 

in the prc-Ch'in period and wcr巳 grouped with thc Liu i in thc Han Dynasty. :'l 

Of cqual Slglll趴在nce is that the Lun-yü and Hsiao chillg gencrated their 

respcctivc and diwrsifîed commentarÎal traditions. According to the “l 叭 cn chih," 

the LIII門 ü had two dìffercnt versìor 可 ill the carly Han, thc ω'i Lun (Lun引j of c'i句，內

and the Lu L lIn (LUl1弓'Û of Lu) , cach with its own mastcr-transmitt叮s and 

c0 l11 mcntarics. 2
:' Lik叫帥、 there \Nere at least fîve di能rent commentarial schools 

ste111111ing 1"1'0111 the !!~iaο ching when the Han Dynasty \vas ne\vly e這tablished ， with 

cach school crcating its main commentary.23 The atirìbules normally associated 

wîth theιhing scriplures wcre now connect吋 to thc chuan texts. This feature 

bes 事caks the respectful status ofthese t\\'o s叮 ipturcs 、 to which lIan Confucians paid 

thcir 祉1mage in the same way they did to 仙e Wu ching 

rhc scriptural gcnre of the Lun-yü and H:叩10 chil1g was indced ambiguous 

rhere was 110 conscl的 llS as to 秘 hethcr one s l1 0u岫 assign thcsc texts to the ching or 

to thc chuan categoηSomc traditional Chinese scholars designatcd them as 

向 ching chih chual1 (ch1lμ11 tcxts atlached to the ching Scriptures) because they, of 

ChllUI1 kìnd句 are anncxed to the Liu i in the Han shu. 21 Od袍的 rather called them 

chÍng dη"h er (scco吋ary ching tex1s or ching of lower kind) al~ 、 f叫 the same 

rca以川、5 Thc 'ie two tαη的、 hO\vevcr. wcrc d叮ivcd from considcration of thc 



)c l"Í pturcs anJ Thcir 扒lPulariLa仙 n ， lhc Casc 01 145 
lh~ LIIII-yil anù HSIQo-cJ1I1Ig 叭叭c Han Dynast、

bibliographical order ,<,et up !"or these 1\\/0 texts and the 1+'11 chillg ill the "l-\\/en 

chih." I' h叮 tend to glve us the imp此這sion that Ihe LWI-yii and Hsiaυ ching 叭啥叫

dcpcndcnt upon and. as slIch. less imp 、 rtant than the Fivc Scriptu閃 s upheld in the 

r叫iOllal aca恥my. This impression in fact 叫川radicts the historical reality that the 

j"orm盯 \\'cre 1\\'0 mdepcndcnt te:v.ts and that th叮、 in a sense. exccllcd the latter in 

functional impOl1ance 

III 

111 Han times. the LUII-'Yü and Jlsi l10 ching \\ere far tnore popular and、

“nctionall于 speaking. far morc 川刊uCl1 tial than the Wu chillg. Thanks to thcil 

c [l araclcristic ,> of simplicîty a l1d comprchensi間n肘， they 附間 promulgated 叩d

5pread to the farthest corner ofthe Han empire. Th05C who specialized ln any onc 

of the rVII ζ hing 、、 ere a150 conversanl with the ,>e two lexb as a prc巳ondition ofthc Ì1 

叩ccialization.2ú No edu囚犯d persoll C0 l1 1d have possibly ignorcd the Lun-yü and 

I!"Îuo ching if he or she aimed at C叫f，κian scholar5hip. Lven thc cornmoners 

\,,'cre instructed 10 s司1吋y them frorn ear!y ages: "7 these two Chlωn s叮iptures servcd 

as thc universal intellectual toundatio l1 for the people ofHan China.2~ 

Anyonc in the llan Dynasty who aspired 10 script l1 ral learning 、 as instructcd 

to rcad thc Lun-yü tirst as a basic 、 indispcnsable text. Historical records 

de1llon叫 rate that many Han scholars W'CfC pa前 icularly conve的ant with this chuan 

scripture in thcir ca r1y years. Abundant cxamplcs show its widc circulation and 

people'~ devotion to il. Wei Hsüan-ch'en巴('?- 36 BCE), Chancellor of Emperor 

Yuan (r. 49-33 日CI:)，吼叫a<; cnthusiastic a知mt scriptura! I臼 rning in his childhood 

He \\a5 kno\....ledgeable on thc Lun一少 ü and οIde丸 and because of this. he was 

appoinled as Ihc Grand Tulor of thc heir appa間111 before he finally be > arne the 

Chancellor_2" Fan Shcn臣、 a po 巾ih il1 the reign of Fmperor Kl1ang-wu (r. 25-57 

(刊 wa5 an expert in the Spring αnd Au(umn Annals. His biography tells that he 

mastcred lhc Lun 叩 and H\'iω o ching when he \vas only ni附 year~ old. Although 

hc \\as also Icarned il1 Ihc Laο Tzu， hc \\'as a stout dcfender of Confucian le叫 1 11lg， a 

slancc thal might h恥 e been shap巳d by h\s carly education il1 the abovc two Chl的H
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、cripturcs ，- 111 thc biograph_:- of \tla Hsü、 a scholar-gcncral in the time of Ernpcror 

Shun (r. 125-144 (_ι) ， one reads that 前悶、 C11 ， hc w，的 w e! l-、 ersed in thc run-yü 

at thirtec l1, hc 叭 as proficiclll in thc Documen“ at sixtccn , hc \\a~ cngaged in lhe 

引 "舟 01 的c Od們 ,_' I This dc~crip閃仙[，叩o叫叩了咒m ο吋fMa Ilsi_位i's pr叮ogramma叫仙[，比c and pro呵巴r間e盯5引叫S引叫1叭、 c 

d山k叭v叫叫C叫|叩'"川"川"叩n川[ ，盯ml此"ζa咐1

S叫cho叫l山"'凹s' edm心calional hack巴 ，叩一χ'0了丸池"叫"川nd. 1甘t , 毛 1叫1η】 1υh刊IS context lhat whcn Hsün Shuang 

([ 28-190 CF) dcmonstratcd his imprcssi、 c knowledge on thc run-yü a11d 句'Jrmg

I1ml A ut l/1II1l A，叫(/1\， 州 thc 時C or 1\\c[ \,c, the experienced ~cholar， lu Ch'iao prai::.cd 

hin\ highly aml pn:dicted that he \H1Uld hc a grcat mast盯 llsün indeed became 

叭 lwt had bCCll cxpccted of h lJn 

The J1o J1 uiari可 of thc f.un-yü dcmandcd that man) qualified Co叫山 lall

scholars tcach this 1C.\.1. A~ a n:sult, ~cholars leamed in the rvu ching and natura!!y 

pro日 clcnt 1Tl thcι UI1-VU a~ 叭毛 fl 江倒11mα1 thi 穹 的此 刊lC biography o[\Vang Chi (0 

S 有 -48 ll(、五) emphasizc~ th江t although hc was origillally traincd in thc !"i、 C

Scripturcs. hc ill吼叫ctcd thc Odes and LUl/ -vÜ to \vho!l1的 er caIlle to stlld子 with

him ,' Thc grcat m出ter Cha時 YÜ (?-5 RCF), whosc commC l1tary on lhc I 間內

had far 比山h ll1包ll1 tl l1 ence in s lIb只eqllcnt gencratlon丸叭"'乳IInrnoncd to lccturc 011 

甘心 run- vii to thc hcir appa叫nt uf Lmperor Yüan (r, 49-33 ßCE), althollgh he \v出

also 往雪前叫"叫“holar of the Chal1[!e.\. ,., Ano1her imperial tutor Pao Hsien was 

ill\' i1cd 10 lC8Ch 仙c Lun 州， althüuιhhc\\a::.a斗lI ally expert in the Odes , too. ,i\ 

八IOllg with the demand for morc I1l出tcrs to tcach thc run 少 ü camc thc 

叩pearanιe of lT1 0re commentaries on this scriptllfc. In additi叫1 to a fe\\ 

commcntarics li~tcd in thc "1 、、 C I1 chih ," lTwny morc Ifan scholar~ \\TotC 

com口lCtltarics of thcir 0、、 n. most likch Ollt of thc nccd to tcach this tcxt to thcil 

followcrs. Unlikc thc ins1itutionaliLcd Wu c;hing \vhich had long and di仙nct1 \'c

commclltarial traditions , thc Iun-yü had ilS O\\'n commcntaries prodllccd on 8n 

indl叫duaJ and siruationaJ t恥的 rhc HI叫?可 /711 r叩 orts thal HSJa-hou Shcng , WhCll 

::.cr、 ing as lhc impcrial Grand J u10r, \-\as ordcrcd by empcror Hsüan (r. 74-49 日C~)

10 \-\ritc thc j ,lIn- l'Ü shuo 。中閃的011 of thc L1I1I 戶(1)可 cvidcntl) for thc ::.akc uf thc 

11cir apparcnt'~ IcarniJlg. 16 llctlccforth kamcd ~cholars sllch as 吼叫1巴 Chi. Hsiao 

Wang-chih. and \Vci IlsLian-ch'cng a l1 crcatcd their OW Il exegetical note丐。n the 

I. un-~vü bascd on diJTcrcnt textual 、 erslons. This phenomc l1 on of rnultiplication 
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lIw rU!I -l'if and fhùω-ch ll1~ in 巾~ 11 ，111 日、 na， l\

occa話1011巳d somc confusions among the lcamers as to which one they :-.húu!d adopt 

Fina1! y Chang Y吼叫nsulting varlOUS optnions. wrote his [_圳 "Y /l 正 hang-chü

(卸的iled Exegesis of the L間-!叫 and submitted ir to Lmpcror Yüan (r. 49-33 C[) 

到ncc his cornmc l1tary was regarded 峙的e scho!ar-cominU j] i吟出 most

comprchcnsive and well-balaneed. it was immcdiately acceptcd and spread afar.-' 

This, howevcr. did not put an end to the gcnerati叫1 of ne\\- commentaries. Thc 

popularit) of the Lun-)'ii still compelled many scholars to try thelr hand al 

interprcting this scripture. ln thc Later l1an Dynasty. effort~ of this kind bccame 

more obvious and concentrated. l'he cfudite 1-10 115iu (129-182 CE) 、、 rote a 
可 R

commentaηon it. -'o 80th Ma Jung (79-166 CE) and lli~ disciple. Cheng l-Isüan 

(1 :27-200 CE). tWtl of thc 11105t lcarned scholars in thcir generations. also Cfcatcd 

thelr rcspeGtlve CLMImentarICS19 

Functionally speaki呵. the masle可 ()f the Lun 間\vas directly connected to 

one's as巳endance to omcialdom. JIl thc ]-Ian Dynasly, thc tnost popLilar channcl 

through which 011C was ablc to entcr govcrnment ~巳rvicc \Va5 thc recommendation 

勾心tem. In particular. thc selectiO Il of pe叫汁c to thc oftice of hsiao-/ien (Fili3 l1 y 

Pious and Incorrupl) in thc local arcas 喻的 fllndamental to thc 叫了eration of thc 

burem泌的cy of the empireω lt i5 true that kllowlcd皂e of the f ll' iao ching 3nd 

demonstrated fïlial rcvercncc, as \ve \vill see momentarily、 \~crc most crucia l. bllt 

one's learning in thc [_un-yii wa可 also indispensablc. Thc 1"0110以 m早 lhrce c.xampl的

glcaned from historical reωrds , '̂ill bc 叫們licicnt 10 prove lhis poinl 

In the rClgn of Lmperor HSlian (r. 7斗 49 BCEí 、，vang Chün wa~ recυ Il1l1lelldtJ 

to be an officia l. His bio皂raphy sp山 1日自 that he had actuall) reccived înstructions 

from h i 5 fathcr、 the famous \Vang Chi , in thc Lun叩ü and other Scriptllrcs. It \\'as 

this earl'\ 叫iptural k叫wledge thal contributed to his later pro lTl otion.41 Pao 

Hsicn. an impertal tutor. had also mastercd the L帥一νü and 0，仙 before his 

intel1ectu叫 comp叫叫ce \vas rccognizcd and recommendcd to the ]1os1 of 

hsioo-!ien.4
:. Chou Hsieh (fl. 100-150 CE) 帆可as convcrsant with rhe Odes and 

rUII-yii when hc \va~ ten years old; some years laler he also becmnc an cxpert in thc 

Rifes and Chαnges. Thanks to this scriptural kllO\\]edge. he was rccotnmended to 

be a hsioo-lien. 1 、
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l'he Lun-J'ii was thus fundamental to one's qualifïcatioll for government 0什-Ice

There arc man ,Y olher cases of rccommcndations of intcllectually talent巳d people 10 

the hsiao-Iien office tha! do not specifi凶 11)' rnention this chl叫11 scripturc. Wc a悶、

h叭叭叭 confident that it should be înclud叫 becausc of ib status as a common 

lìllldamcntal tcxt 10 the deeper scrîptural learning. This is why when I-Isü Fang 

the unyiclding advocate of cJWfI[!，-ζ hü (Iitcrall) ‘ chapter and vcrsc," dcsignating 

h亡nncneutical mcth仁 ds and activities) Icarning and shih于α(litcrall)' 已 mastcr-ru1c可

indi心ating antl叩rity of onc's teachcr's cOlllmemary) lradition , suggestcd 10 Emperor 

110 (r. 88-106 CE) that selection ofthe Confucian scholars to advanced government 

o盯ccs be bascd upon thc Wu ching. As to thc l~ufl-.Vü， he proposcd. it should not 

be included. Thc reason fl叫 this 的clu~ion was that the Lun-yü was so univcrsal 

and fllndamcntal that it should bc rcgardcd as thc basis ofConfucian scholarship: to 

includc it in thc e入am lt1 atlOn 、、 ould have bcen SUpCI 口 uous and redundant “ 
Paral!el to thc LUl1-Yù. the Hsiao ching 、"，'as uscd as a basic tcxt in the 

pcdagogical agc吋a of the Han society. Han rulers such as Emperor Chao (r 

87-74 BCE), E l11 peror H5üan (r. 74-49 BCE), and Fmperor Yüan (r. 49-33 BCE) 

、，vcrc \vell 問rsed in thc LUII-Yù in thcir childhood. ßecallse it was customa可 10

learn the Hs;aο chillg alo l1g with 0 1' even bcfore the Lun-yü , to be knowledgcablc in 

the Iat!er al\vays presllpposed profície l1cy in lhe fonner 行 According to thc 

historical records, these emperors indeed mastered the lf~iao ching:1ô Fllrthermorc, 

Jike thc Lun-yù , thc Hsiωο chil1K \vas promotcd and promulgatcd among the 

households 0 1' the imperial COI1 S叫ts and the mcritorìous ministers for cducating 

their yOll l1εclan members. This e叮'ort was most conspicuous in the rcign of 

Emperor Ming (r. 57-75 CE) ♂ 

RecaU5e thc H.、 iao chil1[!, conveys the I1lcssagc 0 1' hsiao、 dcciding \vhcther one 

has mastercd thìs scriptllrc \\as hased upon \vhcther onc \vas a child offìlial p此時

In othcr words 帆 hat was cmphatically stresscd about this scripturc V.ias i的 practícal

dimcnsioll. It is in this scnse th8t the H~iao chinX or the practice of hSÍωwas 

often takcll as thc criterioll by whîch the IJan rulcrs ",--erc evalllatcd. Empcror 

Ch'cng (r. 33-7 RCE). for example、 in one of his cd叫s hîghly praises King Hsiao of 

Ch'u、 his half hrother, who was then bedridden. lIe first quotcs a sentcnce tì叫n

thc "Shcng ch山" (引e Governmcnt of the Sages) of thc H\Íao chÍnX: “Of aII 
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the L叫 l'U a叫 HÚilo"，iling 111 thc 11訓問'nast"

(cc凹turcs \V ith their di叮erent) natu悶 s produced by He8ven and Eatih , human bein皂

的 the noble可 L Of 811 the actions of 8 human bcing there is tlone grcater than tilial 

picty." He thcn praisc~ King Hsiao of Ch'u for ha、 ing a<.:ted as a man of 

bencvole11巳c and fîlial reverence; this ethical vittue qualities l1 ilTl to ga ll1 the 

emp訂or's sympathy and re\vard. 4S In a sîmilar manner. when Ma Y，巳 n. a high 

ranking otficial in the reign of Emperor Kuang-\'-"'u (r , 25-57 CF.). reα1Il1mends his 

eousin5 as canJidates for thc heir apparcn t' s con~orts. In addition to pOlt月ylng

their fajr appcarances. he describes them as 巾 lially piou丸 cautious. and gentle and 

ljuict with go叫 kno\v 1edge ofpropriety.,, 19 This stress 011 thc virtu l' oftilial piet) 

was applied to thc choicc of impcrial consorts and even to thc decision of the 

successor to thc throne. One of the reasons why the Marquis of Ch'ar可-蚓、 also

the future Emperor An (r. 106-125 CE). could bc choscn to succccd Emperor Shang 

(r. 106-106 CE) was his distinction in thi~ virtue , 'O 

、Nhat is of 1110re si皂nificancc are the Han emperors'α)nscious and systematrc 

attc l11 pts to popularize the I!siao ζ hing among the commoners. r heir cfforts 

enabled this Confucian scripture to be 叩read eventua!!y throughollt th t: whole 1 [a l1 

emplrc. Primarily thanks to \Vang Mang as rnastcrmind , Emperor Ping (r. 1 

BCE-6 CE) 的 3 CE inauguratcd a grand-scalc edllcational program. [Ie tirst 

appointcd supervisors for scriptural leaming. In thc larger po!rtica\ units like 

marquisates and cOll I1ties. he a:.signed a master of thc 防 [1 ching 10 each of thcm 

this rnaster would also ha\'e been pro日cient in thc H\'ioo chin:;;. In the min叫 UIllb

slI ch as thc districts and vilJage 5, he qationcd a J1\'iao chillg sh的(l11aster of the 

Hüan chillg) at every 011C uf them. 51 This unpreccdent叫 pr吋cct trcI11('ndO\l可 1)

làcililaled the on-going proI1l ul巴atio !l ofthis Confucian scripture. Because (1 fthh 

p叭_).iec t. thc demand for qua!ifîed Jlsiμ() ching mastcrs 學reatly increased. [n 5 CE向

Lmperor P'ing sumrnoned experi叩ced scholars of the ancrent scriptur帥、 including

the Wu ching, [1111 川 and H',ian ching. 10 the capital rI1 thc na l11e of '-broadcning 

the tuo-and-its art 泣。ne ofhis practical inlcntions \vas cvidcntly to rccruit 111000e 

qualifîed masler~ of the Hsioo ching to execute the aforementioned natioIl-叫de

program 

Emperor P'ing's ambition to "broadcn thc tao-and-its-art" l11 ight have been 

tcmp 了 arily intc付upted imrnediatel) after the fall of Wang ìv1 ang、 but t[旭
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popularization pn~iect of the !!\'ÌU() chinR wa弓 110t scriousJy affcctcd. Empcror 

Kuang~\\u (r_ 25 • 57 CE), hi l11 seJf a sd山lar， conscÍously pro【m叫ed scγ鬥'p阱tllr間正"

le凶a缸r川"刊川1引'"川川"悍芷ι、 e口xp間an叫"叫dinη且 t由h】 e p叩【O】川→甘S泊hi!圳fμ的h p肘1臼s t凶o fOl山"川111叭tcc叩n. Ht昀s acadcmic r間et10昕va瓜t，帕0"

l川川mp川》汁lie臥叫d c叩"eα"】咒lllr悶agJ川ng the learning of thc IIsiao chinf; as thc prcparato 可 work 、3 

1 hc ncxt rulcr, Emperor Ming (r. 57+75 CE)_ colltinucd lhc agenda of scriptural 

learning and pushcd the lúiaο ching to thc acmc of its popularity. Thc nο II I!an 

shu rcpo t1s Ihal 1心 not onl) dcmanded that thc tmperial relativcs and pO\verful 

arl st肘 rats stud)- this book hut also ob 1igcd thc palacc guards to 1ωrn it hy heart. 5't 

f l!s contin \lcd e fTo t1 of promotion crcated an unprcccdcnted zeal fO I" mastering thts 

scripture. t-~vcn the n叫nadic rrsiung+IJu一、'" ho \vere considc l"cd by f lan Chinesc as 

eXln:mcly utlcultu間 d_ admircd thc ffsiao ζ hing and ~Ctlt their young tncn to Han 

Chi l1 a to lc叩1 il! 行 Positi圳的 for thosc who taught thi5 scripturc 0 1" the l!sùω chinf; 

shih werc cvcn institutcd_ Later the rcsponsibilities ofthcse mastcrs, tl1 additíO I1 to 

h:，叫ling. even cxtcnd叫 to Sllpcr、 ising thc cxamination of scripturaJ leamin g. lt1 

general..16 

JV 

1 hc tt:xtual tramlllissÎons of the LUfI 川 and H.liao ching in the prc~()1'in 

period are 11叫 clcar to l1 S, bm at lcast frorn the bcginning of thc llan Dynasty, the)­

already 叩!j oyed wide resp叫 and popularity. Similar 10 thc major Confllcian 

Scriplttres Sl1 ch as Ihc .\ÌJring 凶HI圳山mfl A /JnQ力 ， Docum凹的 and (Jd.圳、 these 1:\\/0 

," /'11(1/1 text5 had their rcspective ku• W L'Ji (old tcxt) and chin-wen (mod叮n tcxt) 

~叮叮ons).' 'J his means that textual disagreemcn的 might havc causcd scholarly 

dcbatcs. Jll the on唔"月 cnntrovcrsÍcs over thc problem of offîcial rccognition 0 1' 

ccrtain com lTleutarial schools, howe\-'(.:r, thcsc two small tcxts werc llcver implicatcd 

rhc fca的on bchind this historical fact could bc attributcd to thcir simplicity and 

clarit)-; pcrhaps this \'，'a~ thc rcason \v峙的叮c was 110 controver5y over thcir slighl 

texl l1 al variations. lt cüuld also bc d l1c 10 thc fact that no pυ←灼的 officc 吼叫as

cstabli~hcd for ei出口 01' them beca l1 sc 01' theÎr chuan statlls , makin皂 il pointless to 

argue ovcr sctting up commcntarial school治 for them 



Scn:'lurC 'i m:d 1IT:!' 尸叩'l<atl/at:O】 I h ，~ Cil,(' ul' I 可 l

llit L!'1i '_I< <l ml !fS,W)-C'/1 斤。】 11 ,1](0 11al1趴川、h

]{c(l"(1 n~ li k.c thusc lllcnliullCd arc still in~u [ficicnt to accounl for the 10ft、

scriptural slallh and conlinuolls popularit) 叫 lhe [_間-_v 1i and J!\'ioo dlin i-{ in l11c 

Jlan D、 na吶\' I'hc、 arc llot (l b1c 10 illlS叭 cr lhc crÎlical ljuc~tion thal am()n已 mam

ι11//(//1 tcxh 叭 h、 \\ere lhese t叭。 hut nol olher呵 like the Jj是;nUII可川ld laο T:::u 

、 eneralcd 孔nd populari7α廿 ()nc ma\ 創刊的 cr thal it \\as 1月二、LlSC 01' thc 

lJ \Cllll!cslahle 、acred nam巳 OrC()nfllCiu~ that the f_ ulI -yil and [11;υο chifl，'J.， hcllc\'cd 

l() bc <1\1 thcn1ic \\, ord" (Jf1hc l\ la 詢問 1月 cn_i o)cd ~\l Cll a pri 、 ilc只c Thcrc Cfl Tl bc lil11c 

c1 0ll [l t tlwt tl1i ::, \\ib a lTl呵。r fac1 ur 久TTl orc Cüll、 111Clll日，m ~帆 c 1'. 1J(_l \-H:\ cr 以"刊的

fì'olll consldel'川1011 ()f thc pragmatic policy 0 1' the qate \\ ith 叭 hlch the Han rllling 

cl叮叮泊的心U叫cd th心巳 h、。 lcxts

Fllnctional1tv. wc 可 IWllld reneat and unde鬥core. i~ the ke、 behind lhc Han 

LW、 crlllllcnt 、rrJ otl、 a(lO)] to prolnotc lhcsc t 、人。 S I\1(1 11 scripturcs. I'hc run-yu 

U入pn.:、ssl)' conta lI1~ lhe ~a、 lllgS of thc 1\1出 tc r. Îo aJl ude to (hi~ l<.:xl dcfïnitcl) 

ll1C1'C刊另cd thc crcdibili可 and per可 ll ，bl、巴 ness of the u、er Becau、e of the 已lct lhat 

llll:~c ~h()rl ， cOllci~e ~a) lI1g:> O!'1日m川cd in spccdïc rcal-lifc siluatiolls and ThaT Thc、

\\e I'C collectcd and compiled 叭 Ilholll llldicall日已 these conlexb, lhclr applicalions 

仇 crc ~lI bj山 1 to Yll ullip 1c possibilitic~ J lan C l11 pcror~ and intcllιctuab altke 

陀、prled to the l. UtH'1I 、 cηfreljuent年 on dijTerent (比;casIOlb ， Cltlllg 11 as 出ourcc 0 1' 

authmit) t\) Sllpport thcil' argu l1lents , ThLh rlch and comprehensl、 ε 已。 ntcnb pllh 日

、、 Ide range ()f possihle 叩plications enabled the Iun 叫 to becolllc a hlghl、

ω"、 cnicnt rcfc叩ncc for lìla Tl_\ \\ho 叭 crc profïcicnt in il 

Thc JI.\iu() chillg、 on lhc othcr hancl、 al~o a collcction ofthc \1a_'、tcr's \\0吋 S ， 10, 

u丸 C11 .~I\()rtcr a l\c1可 1mplcr 1 hc 叭 holc tcxt i侃侃cl l1 ally a pro皂rammatic bluepr! nl 

prcscnbin 巳 tllc rc~pccli、 C dutlCS I川 pcup 1c of difTcrcllt cla泊c~ CC11tcring llpOll 

日 lial plel于 the lì:lLlIluational 、 l叫"巳 11 pro、 ided an 0、 erarching franh:\\υ ， k 叭 ilhin

、、 h !d l each pC1 日011 111 IIan Chlll <l o r! cnled h的 bcha\'l Of properl丸 III lhc S\)Clct于 lhc

J I<l J1 rulcr~ Il lLl、 c lTlpha~iLcd (l] ld cxpamkd thc conccpl of Jïlial piCT) and \1t ilizcd the 

的wο cllln又 fm rc l! gm恥、 po 1l 1icaL and sOC Ja I purpos的 I hat 甘心圳的 is small 

tc:-.t 叭 ιb lI scd fllnd日Ill cnt <l lly oul ()f praclical con、 lderations: it SC f\'叭[ (l、 thc

1 ，-Jcoln只 l心 I fO Ll lld別的 11 f'or lhc 1 Jan clllpirc , fl:'- \\'cll as lhc 且llldcl 11l c (1f acti (ln for tllc 

11 刊 11 pcυplc 
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Because of the important functions these two texts practically assumed, both 

the Lun-yü and Hsiao ching were consciously promoted by the Han government 

They were first employed as elementary textbooks in the pedagogical progr紅n

thanks to the sho此， easy, and clear nature of their contents. Consequently, the 

educated, whether from the ruling lass or the populace, had to master them before 

they proceeded to leam the Wu ching. Aided by the need of U時間commendatìon

system by which the govemment selected the competent candidates to serve in 

officialdo帥， these two scriptures were furthermore popularized. We can safely 

conclude that the personality of the Han people and the ideological foundation of 

the Han empire were shaped by these two texts to an immeasurable degree 

If the preceding observations are an appropriate description and evaluation of 

the Lun-yü and H叫ao ching, scriptu間 s of the chuan type, in the Han Dynasty, we 

then proceed to explore their relationship to the t內 ching， scriptllres of the most 

respected ching categorγ 

The Wu ching were too voluminous and profound as texts, therefore th叫

accessibility was limited on1y to some leamed scholars. The promotion of and 

emphasis on the Lun-yü and Hsiao ching, by contrast, provided the general public 

with easily accessible texts that were also part and parce1 of the Confllcian 

Scriptures. People of Han Chìna belìeved that these two scriptures contained 

sacred words bequeathed by the “ later sage," Confucius; therefore, like the Wu 

d叫仗， they were embodiments of the ìnvariable tao. If this wcre thc case , to 

approach this tao by the e品y Lun吵 ü and H'、iao ching would be just as valid as by 

the difficult Wu ching. The former were in thìs sense the simplification of the 
la白白

It was a common phenomenon for scholars in the Han Dynasty to concentrate 

upon one Confucian Scripture, such as the 牛肉.ng and Autumn Annals or the 

Chαng凹， in order to gra的p the Wu Ching as a whole. This might be donc out of 

frustration with textual difficul甲" but it was also out of the genuinc belicf that one 

particular Scripture could represent all the rest of the Wu ching. 5R In thîs 

connection, the popularity of the Lun-yü and Hsiao Chil1f: could he explained as 

following 曲的 epistemological outlook. Many Han peoplc intended to employ 
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lht LU!1 仙 ~nd Hsia吵-ching in rhc llan n、叭的ly

cither of these two texts tοrepresent the entire 叩rpus of Confucian Scripturcs 

rhcsc 1\\'0 scriptures hcnce servcd to sUmmariLe as well as to unify the WlI ching 

To master the former. as pe叩 Ic of Han China ~\e間 COIlVlnced、 was not lllercly lhe 

precondition of undcrstanding thc latter but 抗 as itself an indcpendent and 

sclf.su fÌ1cicnt act 

The actualintion ofthe f{/οcmbodied in the 仁了 nfw. .:ian Scriptllrιs had been the 

most crllcial idcal al吋 unccasing pursuit in Confucianism. Applying the sag.es' 

tcachings to the concrete human world 帆'as thc llltimatc conccrn for the true 

follo\vers ofConfucian tradition. The reali7ation oftho措 teachings written in the 

IFu chillg, however, \'",IS an extremely difficult , ifnol impossib怯， task. (1'hat was 

\vhy thc sages 1cft the world with their noble a皂巳nda llnfulfilled anJ so. recording it 

in the Scriplurcs. hoped that the later comers would reaSSllmc al吋 actualize it.) 

rhe Lun吵 ii and H 'iian chi /1g as fOllndational texts ofthe J-Jan empirc were utilizcd 

by thc rulers to dcal with practical issues rn many as 咒 cts. As simplifieJ vcrsions 

of the WII Chi/1g、 thc\' \vere 1110凹 practical ， functiona l. and popular than the \Vu 

ching、 this pragmatic dimcnsion \va~ \'ihat the WÚ ching inherently aimeJ at but did 

n 、 t successtiJ lJ 苛 achicve

tJ nlike those chllan commentarics rhat dcrived thcir scriptural signifïcance 

fÌ'orn the ching texts upon \\, hich they commented , thc LUII-Yü and flsi({() ching had 

their own texts and ad、 ocatcd lheir indcpendent messages. ConJLlcÎu話 did not 

intend to 間placc the rvu ching, the utmost respccted litcrat)' corpus tor ancient 

lÎl1附~e intellectllals, includrng Confucius himselC \'iith thcse two Chl叫I text.<、v

What he rath盯 \vanted ， as the 1. 11/1-νù tells us. was to transmit and expollnd these 

ching scriptures (7: 1). Thc unintended c 可 nsequence was that later follo、vers ofthc 

Con tì.lC ian tradition. the llan rulers included , ele\'ated and utilizcd the Ma~ter's 

\\ords to such an cxtent that their functional imp0\1ance surpassed thal of the WII 

ζ hil1g 

rh出 in the Han Dynasty, thc Lun 凹 and Hsiao chin[!, were not sirnply 正 1m的人

間 the 且nsc that they explicated the H-'íf ching and thereby obtaincd their scriptural 

、 alue. 111 actuali可 they sllmrnarized lhe Wu ching, and as 趴lGh thc> were though: 

[0 C叫、句 the holistic vision embodied in thcse sacrcd Scriptures. This fcatllr已
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qllalitatively distinguished these two texts from other chu.αn commentaries, which 

branched off from rather than reintegrated the Wu ching. Now by way of the 

simple access which the Lun~yii and Hsiαo ching provided, one was ablc to reach 

the ultimate tao oot only theoretically but also practically. These two scripturö 

became ching (norm‘ principle, constancy) to which the people of Han China 

resorted faithfully. To study and master them was itself sufficient to realize the 

idcal bequeathed by the ancient sages. In the context of Han China, the Lun汐u

and Hsiao ching we間 no longcrfu-ching chih chuan (d侃侃 texts attached to ching 

scriptures) but themselves scriptures in their own righ t. 

V 

Liu Hsieh (c. 466月-538/9 CE)，也e first literary critic in Chinese history \\'ho 

systematical1y theorized about ~ncient texts, asserted that "the 的。 [had to] rely 

up凹1 the sages to transmit its writin且已 whereas the sages [had to] rest upon the 

writings to manifest the (郎，“ Here he perspicaci凹的Iy brought forth the IaO, the 

sages, and the ancient texts into the foreground when dealing wÎth the scriptural 

phenomena and highlighted their organic relationships. These three, in a 叭/ord可

stood independently, but they claimed theÎr respective signi日cance only through the 

allxilia可 role of the others. This trina可 thec可 sllmmarizes well what we havc 

becn discllssing abollt the Lun-yii and Hsiao ching in the Han Dynasty. A deepcr 

ret1ection, however, makes it c\ear that the lao , among the th間e， should occupy the 

lcadi月 position. It is thc tωthat the ancient texts intended to ca叮， and it is also 

the lao that the sages strove to realize. Whatcv叮 this tao might be construed and 

understood, it undoubtedly re祖aincd the ultimate concem in the minds of ancient 

Chinese 

This laοfurthermorιwas învariable, but it could be transmitted and 

expressed in various forms. What a scripture appeared to be seemed less 

important than \\'hat it actually was. As long as this scripturc v....as deemed to 

contain the lao, it enjoyed a 1。對 position. That was why the Lun-yü and 用lao

ching were treated as e叮'ec1ively as the Wu ching. As Confucian scrîptures，叫lell'
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poplllariχ別的n did not diminish 仕 eir sacrality and authority. Even political 

involvcmcnt from the ruling class did not reduce thcir scriptural 泣atus. Rathcr, 

OW l1l g to thcir popular叮 and pra叫ical function , they assumed morc imp 刁 rtant rolc 

than thc dignified fVu ching in Han China 

The exposition above lcads us to thc undcrstanding that to distinεuish 

S叩ptllres bclwccn the primary and the secondary and regard the fonner more 

hlgh!y than the later is subject to re叫evaluation. Our case stl吋y sho\vs tha1 thc 

chuol1 lcx凶， Iraditionally trcated asωmmentaries or simpler texts and hence 

secondary, may excccd the ching tcxts, commonly und叮仙)od as original scriptllres 

alld hcnce primary. in popularity and importance. rhc classification of scriptures 

into di fTcrcnt groups might bc a con、icnicnt dcvkc by \vhich onc can hettcr 

approach tht:以lmple九 scriptura! 以"P 刁 ra. WithoUl Jooking into specific scriptural 

fcatu悶s manifested m a p311Jcular religion or cultllral c叫ltext ， however, onc casily 

fails to do justicc to thc rolc or function a scripturc actually assumcs.61 

Rcl吼叫 10 this pr句udice toward scriptural gr山lping is the com lTIon assumption 

0 1' thc conccpt of the sacrcd vcrsus the sccular. This, t08 悶qlllrcs 仁 ur r叫hinking

八 s we saw, thc popularization 0 1" th<: Lun-)“ï and l1si飢) ching rnoved along thc 

t叫cctoηfrom the recondite ching gcnre to the more accessibJe chuan texts 

Sc比iologically it proceeded frorn the elite to the less cducated commoners. The 

t恥dcncy of reachltlg out to more pcoplc and taking de叩er root in the s叫lely，

however, did not discrcdit thc 崎crcd status ofthe Conrl.lcian scnptures as a wholc 

On thc contrarv. onc rather secs the cxtcnsion of thc sacred texts into the wider 

sectors ofthe o,:ocicty. As thc popularity ofthesc t\.'.'o sml廿 I chuan scriptures grew, 

the rcvcrent feelings toward the lao , C叩fucius ， and his wri lÎngs increascd 

缸cordillgly. PopulariLation of scriptures thllS does not necessarily entail 

sccularization. lt mav rathcr sec the 叫lect of sacralizinu the secular. Thc sacred 

and the secular可 at lcast in the ChiJ恥ese casc, do not appcar contradictc可 but Í"orm a 

αmtinuum that wcll covers the t:ntirc society.6.' 

rhe popularizatio l1 üf thc Ü的 rû and l-lsian ching also has dccp implications 

III t)ur m叫 crn cüntcx t. lf thc taοwas thc u l1 imatc cünccrn which 1hc scriptures 

~\crc thought to embody and if divcrsc and simpkr forms could bc adoptα1 for 
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ca月/ing this foo , there exist many possible litcrary cxpressions which one can usc 

for scriptural education. Particularly in a 、 orld like Qurs t l1at is charactcrized by 

instantancOllsncss and speediness, further simplification of scriptures for 

educational purposes seems necessa可 and inevitable. lt is legitimatc, of course, to 

ask to what e之tent can or should this scriptural simplification be allm:ved so that thf' 

m句or scriptural feature可 such as sacrali紗" allthority、 and power would not be 

sacrificed. Ans\vers will undoubtedly vaηoce、 en cause ceaseless con1roversies, 

yet in our modern吋已de-scripturalized" world, this is a challe江1ge that wc cannot and 

ShOllld not avoid ifwe still takc our religious or cultural hcritage seriously 的

No!es 

A gro叩 of scholars of reli皂的us stLldies havc recently proposcd to reevalLlate the rich 

meanings of "scripture" 的 a gel>eric concept as well as aωmparatJve category 

Their rcintc叮叮etat的n of th的 important rcligious theme or 心human activity" deserves 

our ser昀us attcntion. Sec Wil自 cd C. Smi俑，‘ rhc Truc M<:aηing of Scripture: An 

Empirical Historian's Nonreductionist lnterpretation of the Qur'an;' lntern似的lGl

f叫Irl1al u) 九1iddle Easl Sludl叫 11 (1 980), pp. 487-505; What Is ScripμI/"e? A 

Cοmparali叩 .4.pproach (Minncapo1is: Forlress Press , 1993); Miriam Lcvering , cd. , 

Rethinking Scriplure: Ess吵羽斤。m Conψαrarive Pe付pective (Albany: SUNY Press 

I 咱們 Frederick M. Denny and Rodney Taylor. c釘 ， The Holy Book il1 C.οmparath'e 

Perspective (Columbia: Univcrsity ofSouth Carolina, 1985). 1 basically subscribe 10 

their proposal aI叫， as the reader can detect from the following pages , join their 

cotlversations from the Confucian approach 

2. Ilugh Kerner, "The Makin且 of tI昀 Modemist Canon;' in CanO!的， ed. Robert von 

Hallbcrg (Chicago: The Unive的ity ofChicago, 1984). p. 373 

3. \九.ril[旭 m A. Graham、 ιScriptu時 inηJe Encyc!中edia 0/ Religiol1, ed. Mricea Cliadc 

(New York: Macmillan PublishinεCompany. 1987), vo l. 13 , p. 134; Beyond the 

恥的叫恥/"d: Oral A主pects o( Scriplure il1 the Hislory 0/ Religion (Cambridgc 

Cambridge University Press, 1987), pp. 3-4 

4. The translation of a scripture fÌ"om its original langl 灣 e to aI\Other or many other 
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foreign langu咱們的 also a IOITI1 of scriptural popularintion , as onc can witness in the 

historics of Buùdhist and Christian missωnary activìtìcs. Thi~ ph凹的nenon of 

scriptural translat的11 also scrves as 犯 good cxample by which wc may engage in a 

C叫nparativc 抽IÙy of thc original scripture and its translated work(s) with rcspect to 

sacrality, powcr, au仕 ority， and function 

5. William A. Graham, B可onJ the ÞVritten Word, pp_ 3-4, chsι9 

6_ Thc most popular term for the Wu ching beforc the Han Dynasty and in the carly pa口

of thc Formcr 1-13n as wcll was Lill L which inc\udcd, in addition to thc fìvc namcd 

ancl巳nt lext鈍， the 州的 (A1usic). This t叮m appearcd towards the cnd ofthe Warring 

Statcs l'叮他 d (403 - 222 BCE) 叩d grew into popularity in thc car\y Han time: see Lu 

Chia lca. 24。一 170 BCE), Ilsin yú, in C如mg-kuο SSI卜的/ang mu惚 chu， Yang Chia-Iuo 

cd. 12 vols_ (Taipci: Shih.chieh shu.chü, 1959), ''Tao chi:' p_ 2. The 戶'/0句 text

however εot lost during the 仙一。cess of its transm的sion before thc Han time 

八 Ithough only fíve kinds of scriptural texts existcd, thc gcncral appellation, Liu i, was 

still customarily rctaincd 

7 巾的 corpus colle屯的 various lexicons such as !fsün-ts'uan ar>d Ts 'unx-chieh which deal 

們tl1 the six writing 吋les ìn ancicnt China. Since thc Confucian Scriplurcs have thc 

Old Tcxt" and .'Ne \\i Tcxt"、它的ions ， bcsidcs cOl1 taining many abstrusc、 archaic words, 

thcse lcxicons arc indispensilblc lools fOr Han scho旭的 [l 、可s a usual practicc for 

childrcn of Han China to lcam lhese philological writings in thcir early school J叮乳

白ce V.,iang Hsicn-ch'ien , Uan shu pu-chu (Comμσmentary A叫Ofations un the l1istοη 

of I- urmer Han) (Taipei: I-wen yin-shu-kuan. \956; rpt. of Hsü-shou-t'ang edilton了

19圳J) ， 30. pp. 22b-26b (hereaftcr abbreviated as lISPC); Pan Ku , Hun shu (Peking 

Chung-hua shu-chü, 1962), 30, pp. 1719-1721 (hereaftcr abbrcviatcd as H.叮

8. HSPC, 30, pp. 27 a-h, ffS, 30, p. 1723 

9. Chen Li , l'ο hu ,'ung sh1l chenx. in Chung-kuo {;;;u-hsiieh ming-chll chi-ch'eng, ed 

Hsiao f'ien-chih. vo l. 086 (Taipci: Chung-kuo tzu-hslich ming-chu chi-ch'cng pien-yin 

chi-chin-hui , 191.;0), 9 C'Wu ching"), pp. 26b-27a: [ L的e 'ljoe 以Jm 'Tjan's lranslalioTl 

with some stylistic modi行cat10肘; sεe his 1'0 Hu T'w研 The Cunψreh~附扎"

/)的C /lSs/O削 in ,hc White Tiger Hal!, 2 \l ols_ (! .eid叩 E. J. Br川， 1949.，52) 、 0 1. 2, P 

607 
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10. Thc _j uxtaposition ofthe Lun-yli and HslUοι'hing \\'ith the 的I Chmg was hencefo叫1

foll(川 L心坤、，h、l:llucnt Confucian scholars. 1'0τcxarnpk. thc "Ching-chi chih" 

(Trcatisc on Scriptures) of the SUI shu (H/_\tω)' ol the 品Ii Dynωt)') produced in th l: 

sn叩lhωntur札 thc rn叫t cornprchcnsive picce of litcrature dealing \vith classi Cill 

tl:X[S afkr thc "J-\\Tn chih ," adupts thc -"nill<:-Scriptural schcrllc" sct up in the Hun 的"

bcsides including one more categ。可 of \tω shll (apoc J') ph白 1 tcXb) 心l: \\,'ci Chcng 

.)lIi shu(Pcking: Chung-hua shu-chü, 19ì3), 32 , pp 叭)3 -9方 J Thc Ching-tien 

_\'hih-lVen b)- Lu Jc-ming (556-627 CE), an in t1 llential work ofphilological l: xcgcsi~ ()f 

the cla 'i ~i凹 1 texK al仙 li~T~ thc Il.I'iao ( 如níJ_ and f.ull-yii immcd叫"、 al'ler the Wu 

Ching, a clear si且n rhar thev ar己 togetlwr 廿cawd a~ hclonging 10 thc salllc Contilcian 

lilcrary body; scc "IIsü lu" of this book (1'的 lng: Chung-hua shu-ch已 1983). pp 

6a-7b 

11. HS l'C, g 1. p. gb; H.S, g 1, p_ 3343 

12 , \\',mg I1叫仆ch'icn ， JJοu- !-fωJ .\hu chl-chu;h (Co !lected /lnnωafiOns Or/ rh C' Ili\'f的 ο/

f_ oler Han) (Taipci: r 吼叫、 in-~l1U-kuan ， 1956: rpl. ()f 191 汽 c: d.. Changsha), 35. p , 8b 

(herea抗er abbre、 iated as HHSCC). Fan Yeh. 11011 IIrIlJ shu (l li\'1仿可 o_f Lu{(!r JJun) 

(Peking: Chung-hua shu-chü. 1965) , 35 , p , 11盯 (herca仇εr ahbn:viatcd as JIHSj 

lI uang Ilui , Lun-henx chiu()-shih (Tmpel: Shang-wu yin~shu-kuan. 1983: rp t. of 

Shan立-\I' ll l:diti lJl1, Changsha. 1938).28 ("Cheng shuo刊)， pp. 113 卜32. 12 ("Jl、 1 l: 11

tuan"). p 高 60 (hcr l:aflcr abhrl:viatcd ω Lfl亡叮 I'm a d出口iption of the writlcn 

communications in the I-lill1 time , one may refer w Michacl J,(>cwc, Rtωrds ol h削

AdminislrμuωJ. 2 vols , (Cambridge: Camb川1ge Univer~iη I'rc~s ， 196 7)，、 0 1. 1, pp 

25-47 

13 For imlancc. Liu H~in in his accusator、 lcllcr 10 lhc n剖 ional Academ旭Jan~ é] llOtc 、 lhc

LII I1一-)1i (19:22) hy ~a、 ing ， "Th c: ιJmun s叮 s .;., HS門:_'. 36, pp_ 34h-35位 ， 11S. 36, P 

19月 1 Ernprcss dowagcr T，叩g ， conso門 ofFmperor Ho (1' 88-106 CE), in hcr remarh 

ahout hCT inlcnlion to ha、 c thc _y ollngstcrs 01' irnpenal t:lmil、 m吼叫clcd in ConfuClan 

ScriplllfC、"'峙。 Tcfcrs lu thc L lIn一-yu (lì:22) b_y using "Tbe Chuon _， a、 s.. forrnula 、

I IfI月cc. 10八， p. 21a; 11115;.101\. p, 428 

14_ SlJ ch Ch'i n巴比holar叫“ Jllan Yuan anù Liu Kllan !2-fcn arc 凹od examples. s山仁hcn

lï l:h-fim , IfI'iao-ching h.l'lÏch yiiαn-liu k'aο (Taipci: Kuo.li picn-i kuan , 1986), pp 



Scrip叫urcs and Th叫 F叩111n巾 ltion: 'j h~ CU~C ()f J ~9 
'h巳 /ω1 、 'U and ffsiao-âu l1g in thç HUTl Dynast! 

25-26: al叫 lliraoka Takeo. KeishυF的叫rils lI. (Tokyo: Sobun~ha. 19X3). pp. 21 ~23 

15. ln 1110s1 CaSt5. whctl Ih叮 alludcd 10 this 以川k. th叮 simply said ‘ f-{SI /Jο ching yÙl!h 

(--Thc H.\ioo chi/Jg 叫于). Rut 011 ~Ollle rare 叫C的 ions ， th l:Y abo us叫('f;的叫 \'ü ， 'h

(--Th(' (加州"叫). For cxampk. in his edict 10 his Ch叫ce110r Chai Feng-chin可

Fmpc l'Or Chen巴 (r. 33一7 BCF) q間tcs a passagc frorn th" chaplcτChu-h仙， (Va峭的

b) sayin已 ('hurm 1'1叩h:" l/.月j'C. X'l p. 9b: 1 {，'可 X --I. p. 3423 

16. lh: ('min.;:nt scho1ar 1 ja時 Ch'i-ch'ao (1873-1929) has a short but incisive arg Ll lllCtll 

about this pOilll: sec his KII-shll ch印←圳~i dn-ch'i ni凹的人 cd. Ch山 ChL山1一.ju ct al 

(l' cki月 Chllng-hua shu←山的 1962

17 Chao Ch'i (ca. 110':201 CE) in his ."efeng T::u ι hu-shll repom、 11叫 Emptror \Ven (r. 

18。一 157 BCL) OllCC 叫ablishcd thc po-shih p(叫s for tht Lun~ylÏ， f-fsiao chinp, 

.\IenÒII.I'. and Ei 恥， lill te\.ts of t1 1C chuon Iypc. NO oth o: r hi吼叫 ical documentatiollS 

can ver仇 this piccc of inf(叫malω" 日 ut if his reD0l1 is credîblc. th":St ollícial 

似的忱的ns l11 ight ha\'e existed only eph 心 mcrally. Sec his book. io 守hih~<;(/n一chillg

Chll-~hll. ed. Juan Y叫n ， 8 vols. (Taipci: l-wcll yin-shu-kuan , 1985η汰。I' Nan-ch'ang

fll~11叫ch edit的n ， 1815). p. 8n 

18. Thi~ ho\\.evcr. docs Ilot l11<: lin that thcsc lwO chuu l7 tcx凶 wcre not menlioned in thc 

~cholarly dcbliIC<;. Thc "I-wc l1 chih-- acllla l1y lisb a LlIn• \'U ;-[S011 (ρiSCLHsions ond 

f'rupowls οhou/lh<è f,lIl1-yli) , a product ofthc Shih-ch'ü Council in .5 1 日(紅 II，':，'PC 30 

p 208.: 11S. 30. p. 171 的

11,1. ]"i lIsijui, Ching-hsúeh (i-shih. annotatcd by Chou YG-t'ung Uaipci 卜、.ven

yin-shu-kuan , 1974). pp. 27 方 8-59

:_:>(). Wang l. i-ch'i , f1sin rü chiuo. ι hu (Taipci' Ming-wen shu-chii, 1987), A ("1'ao chi--). p 

18. Simila川、 K'llaug 11cng's rcmark thal the L叫一-yü and fisiau chinX 叫I\l marlLe

c，的lcius lhc sagc's \\.onb and dcüJs and should be trc、“ed with 悶悶ct is also 

anothcr 立ood evidcnιc to supχ)rt my point 

21 Sce Ch'的1 \tlu , "K'ung TZLI 、 ü C I1 'un-ch'山，" and "Liang tlan 仰 shih chia-fa k'ao ," aJj 

in his Uung f-{(/n ι hing-h.1 lÏt'h chin-kll_wen p 'ing-i (Taipci' TLmg-ta t'LHhu , 1971), pp 

182可 2刊 Liu Shih-p'ei. Kuo 帥的角→'wei， in l.iu c<"'hc/J~shu hsiel1-shrng i~shll， ed 
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Cheng Yü品(Ning附 Nan-shih ， 1934-36), vo l. 13 , pp. 3a-b 

22. HSPC, 30, pp. 19b-2Ia; HS, 30. pp. 1716一 17

23. IISPC , 30 仲 21a-22b; HS, 30, pp. 1718-19 

之4. Chang I-!süeh-ch'eng (1738-1801) 的 a typical advocat-芯 of this view; see Wen-sh的

t'unR-i chiao-chu , 2 vo站， (Peking: Chung-hua shu-chil, 1985), p. 94 

25. Kung Tzu-chen (1792-1841), for example, agrees to this opinion; see Kung Tzu-chen 

chüal1-chi、 2 vols. , collated by Wang P'ei-cheng (Shanghai; Chung-hua shu-chü、 1959) ，

p. 37 

26. Accc吋ing to Li Hsicn the commentator of the Hou Han shu、 the H,“n kuan-i, a book 

describing H創1 govemment 。而ces 叩d attributed to Ying Shao (但 165-ca. 204 CE), 

stipulates that the Superintender>t of Ceremonial was responsible for selecting from 

among the po-shih a dean to Iead the imperial a且demy. The qualifications of this 

dce代 among others, included comprehensive knowledge ofthe ChanRes, Documents 

Lun-yìi, and Hsiao ching; HHSCC、刃， pp. 5b-6a; HllS， 刃， p. 1145. The same 

requirements seemcd to have been applied to all the po-shih in the end of the Han 

Dynasty: scc Tu YÜ (734-812 CE), T'ung ηen， 13 ("Hsüan-chü"), pp. 13a-b (Shanghai 

Ch'icn-ch'in t'ung shu-chü，叩l. ofChe-chiang shu-chü, 1896 edition) 

27. The Ssu-min yìieh-ling (Monthly Instructio即 for the f'opulace) by Ts'ui Shîh (tl 

141-170 CE), a collection of records about the monthly activiti臼 of the ordinary Han 

people、 lists a curriculum schedulc for scriptural leaming. It reads that chi肘ren (at 

the age of nine to fourteen) were supp田ed to enter the elemen個ry school to leam 

basic characters or words in the first month; while in the elev聞出 month. they shouJd 

弓tudy the Lun-yii and Hsiao ching. Only the young adults (fifteen to twenty ye訂， of 

age) were taught the Wu ching at the high schoo1. It is thu的 evident that the Lun-yìi 

and the Hsiao ching as fundamental core courses were extreme妙 popular în the Han 

Dynas恥 see this book edited and annotated by T'ang Hung-hsüeh、 in Sui-shih hsi-su 

tzu- 1iαo hui-pien , 29 vols. (Taipei: I-wen )"刊n-shu kuan. 1970, rpt. of I-lan-t'ang 

ts'ung-shu edition, Cheng側， 1922)仁、 01. 1, pp. 2a, 14a, 15a 

28. For an insightful discussion of this subject see Wang Kuo-wci ， ιHan Wei po-shih 
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k'ao." pp. 156-164: Chien Ch'a。一1iang. LU/J 川 chi-chll pu ζ heng shu-shu. m 

Chuηg-kuο hS lÏeh-shu nring-chii. cd. Yang Chia-luo, 14th annütation, no. 3, voL 2 

(_laipei: Shih-chieh shu-ch甘 1961 叩t. oftu-shu t'ar>g ed.), p. 36b: also 1 [sü f\l-ku3n 

Chul1g-kuo ι hing- Irsiieh 仇的 le chi-ch'u (Taipci: hsüe11-shcng ~hu-chü ， 1982), p. 188 

29. Ssu-ma Ch'íen , Shih chi fH悶的可 ofthe (JranJ Historiun) (Pckíng: Chung-hua shu-chü 

1982) 快í ， p. 2688; J1SFC, 73 , pp. 5a, 8a; HS. pp. 2108 , 2113 

30. HH5;CC. 36. pp. 6b-9a; HHS. 36司 pp. 1226-27 

31. HHSCC. 24. p. 23b; IIII5;, 24, p. 862 

32 , H丹紅 C 62 , pp. la-8a; flf咕， 62 ， pp. 205()-58 

了 3 HSPC, 72 , p. 8a; HS, 72 , p. 3066 

34. flSP亡 8 1. pp. 11 a-b; 118, 81 , pp. 3347-48 

35 HHSCC, 798. p. 2a: HHS、 79日， p. 2570 

而 IISPC 75. pp. 4b-5a: n<.,', 75 , P. 3159 

37. HS'PC 81. p. 14a: HS， 訓， p. 33兒

38. HHSCC, 798. p. 12a; HIIS. 798, pp. 2582-83 

39. HHSC ζ601\， p. 14a: 35. p. 14b: IfHS, 601\, p. 1972: 35. p. 1212 

斗岫O. 11川u間a 色 L，叫u卜-c出hu帆lι， Ch'inυin IIc.叩"川n s沾品t仿h ζ吶hin ζυ吋hi仿h-I州1'. (叭"，叫叫i川刷<ln' "川‘叫'-0仰c1 t(l月叫一-h，叭弓咱üe出h c昀吋h釘'u-

1985). pp. \48-151 

41 H尺PC， 72. p. 8a; HS, 72, p. 3066 

42. I-I丹紅仁 79日， p. 2a; HHS, 798 , p. 2570 

的 J11ISCC， 53 , p. 3a: IIH，月 53 ， p. 1742 

44. HIISCC, 44. P 品; IfH.兮兮 44 ， rp. 1501-02 

-1 5. \九 üng Kuo-wei , Ilan 砂'e i po-shih k'ao, pp. 1 創)-162

46. HSPC 汀， p. 4b: 8, p. 3a: 71 , p. 4κ78 ， p. 8b; HS, 7, p. 223; 8, p. 23 8; 71 , p. 3039; 78 

p.3282 
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47. IlHS(叮C 79A, pp. Ib-2a、 HHS. p. 2546 

4R. H.可"PC， XO, pp. 5a-b: f!S, 80, p. 3319. For the translation, 1 use Legge's 、vith my 

rnodilicati叫 sce his The Hsiuο Ki呵， in 'lï1e Sacred !:.ι oks of the East, cd. F. Max 

Mollcr (Oxford: Thc Cla時ndon Prcss、 1879)， p. 476 

49. l lH;.,'CC, 10A, pp. 7b-8a: HHS, \OA, p. 408 

方 O. Hfl.'ìCC 5, p. lh: I/ ffS , 5. p. 203 

51 IISPC 可 12. pp. 6h-7a; ffS, 12 , p. 355 

52. I!Sf'C. 12 , p. 9b; 月S'， 12 , p. 359 

53. HHS(可C， 69A、 pp. la-b; HHS', 69A , p. 2545 

5,1. J!JJSCC 69A, p. .2到 fl1!S.69八， p. 2546 

55. Jbid. J'his remarkahk cnthusia~m for the Confucian Sc口plllrcs in gencral and thc 

Hsiao ching in particlllar in Emperor Ming's timc had great impact on subsequcnt I-lan 

scholars. For example弓 when the zcaJ li.1r Confucian scholarship dec1 incd in the reign 

of Empcror Ho (r. 88-106 CE), Fan Chun, a Cìcntleman of the Secrctariat, in hÌs 

mcm叫“al to thc emperor recounts this particular, past glory in order to revitalize the 

old interest; see HHSCι: 咒， pp. 5b-布; HHS, pp. 1125-27; Martin J. Powers aptl)' 

calls thc rcign 0 1' Emperor Ming, particularly because of the empcror's stress on the 

Hsiuυ ching ， a pcriod of "classical rcvival;" scc his Arl and Political ιxpreSSlOn m 

￡正 rlv Chinα(Ncw H的 en and London; Yalc University Prc$S, 1991) 門， 1 糾)-161

56. I!JJSCC, "Chih:' 27 , p. 9 益 ; 1111S, "Chih," 27, p. 3614 

57. 1ISPC, 30, rp. 7a, 191于22h: flS.、 30 ， pp. 1706, 1716• 19 

58. Many Han Confucians explicitly 叫prc嘻嘻 cd this conviçtion in t加" 昕itings. F前

lflstanc肘， 1--Ian Ying、 a po-shih in thc rcign of Emperor Wen (r. 1 罰。 157 日CE)

allirmcd t出 lth 巳 kuan chü" chaptcr oftheοd叫v，--as “ fthc poi叫 to which myri吋s of 

things werc ticd and upon 吼叫ch all the living depcndcd 1'or their lives:" Han-shih 

wai-chuan , annotatcd by Chou Yen-tsai (Shanghai: Shang-wu yin-shu-kuan , 191 7). 5 

p. la. Tung 的ung-shu (c. 179-c. 104 BCE), a po-shih of Emperor Chi月 (r. 157-141 

日CE) and thc foremost scholar in l-lan China, singled 叫阿 theζ h'un-ch'iu as thc root 
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thc L"n-~'II ~Ild ffs叫，-ch ll1g În thc Ilan L月間向

of the "grand right l1 e~s" by \\hich cvcry human a fTair shoulJ hc judgcJ: Su Y址

Ch'un-ch ';11 jμ仟lu ;-ch叫'[2. (Pcking: publishcr unknown. 1910). 5 (''C hcng ktmn"') , pp 

7b-9a. Ssu-ma Ch'icn the grand historian subscribed 10 Tung's opin的n and asserled 

that "the found吼叫 1 of exislcnce o!" m、 riads ofthin!!.s la、 in the Ch'un-ch'ill:"' Sc. 130 

p. 3297. Pan Ku. author 0 1' lhe Han slw , howev l:r, in his "1-\\'cn chih'" l11 ade thc 

Chunges precede lhc othc1' Four Scripturcs and c()nclu~ivcly 1'cmarkcd that the fonner 

Wä~ Ihc later'~ sourcc: HSPC 30, p. 26b: /.15;. 30. p. 1 T!.3. The Li ι hl ((_'υ1111η cn/ul)­

un 1171.' Ril叫)， a collection 01' expository writin_!!s on ritL 也 anJ proprieti的句

“nonymous prc-Han and I-I an schola 1's, rathcr 閃ganlcd th l: Rit的 as the tcstamc l1 t o!" 

thc most imporrant Cα1fucian teachings in which all other saαed texts should 

conve 1'gc; Li ιhi Chll-shu, in Shih-sαn-chinr Chll-shu , cd. Juan Yüan (Taipei: 1卅已n

yin-sl1u-kuan , 1985) 方 o ("Ching chieh"). pp. la-6a 

5\1, Liu Shih-p'ei (1884-1919) makes 叩 inte 1'esting distinction bet\\'cen these t\\'o litcr叫

corpora lhat de~crvc our attention. Hc calb thc Lill ; or WII chil1j!_ ''ju-chih-yeh 

(occupatio l1 ofthe scholars). rneaning that they are text弓 requiring all thε~cholal's or 

intellectuals to read and practice. And fo 1' the Lun-.vlI 街叫 the IIsiao ching , he name~ 

t11em "shih-chih-ych" (occupation ofthεMaster). indicating that lhe、 are Ihc MastCl"'s 

nolc.' 、州 ich explicate Ihc recondite Wu ching; see h 的 Kuo-hsllehfá-lrei. p. 3a 

60. Liu Hsieh 紗"('n-hisn !ÌUÙ-! lIl7g , 1 (" }'1Ïon 7i:w', 
61 日csid 、 s the case we arc no\\' investi皂ating ， anolhe 1' parallel examp 1c that can 

substantiatc our pre~cllt obscrvation happcncd 川 the Sung 1月 nasty (960-1279 CE) 

Primarily owing 10 the cffOlt of Chu Hsi , ( 1 130-1200), thc Ssu shu (Four 日仙k~t l.c 

thc rUI1-VÙ , Mencius , Greal L叫rnm.Q， 叩d Doclrine o{llre ,.-\1"1111 , fo 1'mc r1y considcred 

to bc chuun texls 0何 m 叫 cly snmc chapters 0 1' a ching scripture. wer己 elcvated to the 

canonical status. They cvcntually replaced thc WII chil1j!, and became th己 standard

tcxts by which al1 candidalcs for gov口啊ment ()nice~ had to lcarn bv hcart. For a 

dctailed introduction 10 thi5 intellectual aηd scriptu ru.1 histOl)'. see Danicl K , (ìardnct 

Principlc and P叫agogy: Chu H<;i ar叫 the Four Books:' Hωl'urd .!ollrn叫 oj' Ashlll(

S/ lI di叫 44:1 (June 1984), pp. 57-11 1: Chu Hsi and Ihe Tá-hs lIeh.' .. Veo ζοIJfuciαn 

Reflediοn ο11 the Confuciun Can叫 (Cam廿idgc ， \lA: Ha1'、叫 d l1 nivcr~itv Pr臼勻

1986) 
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。; That the western <;cholarl) tradition tends to use "s CI" ip閃閃閃 I.etú to thc Chri"tian 

。ibk alld "clas,ic" 10 designQtc the Gracco-Roman litcrary collection may nOl be 

applic仇hle in thc Chinc~c C<I<;C A~ thc Chinc .'ie do not hold the hinary conccpt ofthc 

sacred \"e內"月 rhe <:ccula r. thi<; di .s tinction bem'een cla的 ics and scripture fail 、 to rc刊 ect

thc trllc n<l tllrc 0 1" Confuclan ancient texts. Wilfrcd C. Smith's obscr、 ation that ‘ the 

(υnfuci泣11 Cla叫:“ h址、 c fur m,m)' Chin的 c at man、 pcrH】d~ bCCll rcccivcd 

"cripturall)" c{)nfiml~ m) 訂立um巳nt and d出巴rve<; Ol)l" atTention 品ec hi<: IYhar 11' 

y叫i[!lz的" I可 179. Sec al叩 \\'illiam]-. Pad凹民 !igiοus 附Jr!d，" 7ÎIC ( οmpa/"μI!ve 

~'tll(今 ojrc!igl叫 (B05ton: Beacon Prcss , 1(88) , p. 82 

(1 :J 1 hcrc arc tV>l1 modcrn cxamplc<; which .';uitably lcll of thc ongoing of 、criptural

、implifïc叫 lllJl. ()nc i 、 thm 、())nc rl.'li g: ioll心 communiries have adapred Confucian 

scripturcs for thClf parllcular rcligious pu巾。“ 1 hc f-ku圳的ο.'i ccl (Thc Wa、，，'

l'cn 且din立 l'nil、). 1m in.， tan 巳 c. ha" donc i15 commcntar\" on the G悶。If 的lNllrI只 and

/J叮t/" lfI e ofthc }fcan and rurned lhe two chuμ /J texts into an easier i1nd rnore readablc 

f"urrn f"or thciτ J"ollo叭口、 Lca、 ing a 'i idc thc ljuc ， tio們 of whGthcr ib 閃閃ctical

"rι.'ration i., di\-incly 11刊pircd. a、 thi~ rcli名的us group has positi\-'cly claimcdτonc 

clearly finds that its work is a further sirnplifíciltiotl o i" part orthc Ssu ,\/m; see Hw叫

的明 ch'ie /J一〉凹的in-chu. annolatu] 句l.li 1 叩(l"aipci: Chcng-i shan-"Im ch'u-pan-shc 

11. d.) , 1 hc othcr cxamplc 的 thc cal100nist Chih-chung "] <;主 i who populari7cd thl 

Chua /JJ!, ]::u by m,tking il imo a comic. lb Gffect i雋、;ct to he evaluated. but thc f"acl 

Ihm such a dignificd inslitutc a~ Princclion Lni、 cr~il)' wa、 willing 10 publi~h 11m 

comic book bcspcab tltc gr叫叫“叩gnitiotl ， O!l thc part oftraditional 他)的lars.ofthc

nccc~sit) o f" scriplural p(予pulari/ation: see Chih-chung Tsai. /.hum吹1 、戶。αks t扣T

i1usic of九九 afu/"e， tr Hrian Hru)a (1> rinceton: PrinCC lO tl Lni、 cr~ity Prcs ，、 19(2) 
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th~ Lun-n, and Ilsiao-cfw唸】 11 th~ Han D、Ila~b

經典及其普及化:

以漢代的論語與孝經為例

蔡彥仁*

摘要

:品訪ß~J孝終于主?是代-([!l有極其是史的地位!其與五松的關i~史Æ:

也不可分，是研究儒家經典現象所不自七忽略特木丈tR卅 論rIll?與

孝將文簡巨肢，漢人_:(~.B、為fL于即ILf7 占 7 故地伶牙高，f_;1 之有眾 c

r見之統治者以此兩/圳、經達;，'，(_;1::[、帝闢之意識形態，相以t 們仿達成

其他以教、政治吐會[J的之"'妥1 具!故站時推I車，教民學們，不

吾土造)) 比之於五經?此J經雖如附級之f喔，但是|吋ßì華人，孔 lU

迫， 1自迪立糕，以傳樹j~:~ 學117簡易，事干J刀惱。本正在此認~li下，

以宗教詮釋EF之觀點強詗?論日吾ÿii孝經的普及011影響力;較立了!經

叮謂有過之而無不及，其神『月1生與權威性也未因昔J主 II:J 降依}!-\淡

化 n 因此如從功能捕的企度考iE! 此兩小1至 j(J主要性世超過布料

而此自及化、巾酷程月1繁_L)，ii道的趨勢w做法， jf是偏EME失傳統的

重要特悅之 A 

關鍵詞論語、孝經五娃、儒家詮釋學

*固立 3之台太學歷史象副教授




