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Abstract 

Education is transmission of past experi曲曲 (tradition). But this 

is impossible, for experience cannot be transmitted by words, says 

Mr. Wheelwright in Chuang Tzu's story. 

2. Words cannot express experi叩ce. So‘ \vords become inexpress1ble, 

self-subvcrsive, self-incoherent, self-effacing, that is，“silent，叮的

convey the incxpressible. HOV'i? 

3. Such verbal inexprcssivity evokes in silcnce. This amounts to a 

dialoglle with si\ence, Mr. Chew Chipped \vith Mr. Royal Horizon , 

Jitteηf 恥1agpie with Mr. Tall Trec 

4. Here the Sll吋 ccts talking intenn的h w1th the objects ta\ked-to and 

the su句ect mal個 talked-about. Sllch a str在nge dialogue 個ds IIp 

with a talk on a dream where the very subjects interchangc, and 

'"'叮'changc with the su句ect matters 

5. The subject matters are precisely thc expericncc to be transmitted 

6. Thercfore in thc dialogues betwecn words 創ld silencc 、 the '日rc" of 

expenence transmlts 仕凹n onc “ log" of generatioll to anolher. 1n 

fa叫，V-ie havcjust inherited the Chuang TZll tradition. For all this 

is what Chuang Tzu proposed 
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rhis cssay dcscribcs 1wo poiots, both radical but oot unrcasonablc, that gcncral 

cducation is at Ihe core of humanity, and Ihat Chuang Tzu i5 at theωrc of 

edu臼lion

First, g叫H:ral education is at thc corc of humanity. Unlikc animals that arc 

born ani Olals、 il is peculim 年 human of llS that 、，ve must fearn to become human. 1 

We humans havc 1wo so巾。f lcarning, 1叫ming how to Ol ake a living, and lcarning 

tu live as human 

I..carning 10 become human is cducation. more preci5ely, "gcneral edu叫1冊，

lt is studia hU!1Ial1 ilalis (hum且 nistic studics) of thc Rcnaissan 己 c. to 1 ibcrate us 

(hcncc, "Iiberal educalion") 品。m the darkness of animalistic ignorance可 to enlightcn 

l1 S into true humanity. Ilumanism, enlightcnmcnt. and liberal education conslitute 

ιgcneral cdllcationτ 1t is th巳 corc of education that 吋llcesωr humanity as such 

cducation v.iÎlhout qualification , as distinct from 叩ecialized 、 m ‘中已cialty" ed山atl叫

Specialty 叫llca1的n":' trains us 10 makc a living as a machinist, say. in order 

to livc as human. It is a fundamentaJ mistake、 then ， to put speciaJty education as 

an cduι:al lO nal ccntc叩iccc， pushing gcncral cducation to thc margin bccause "it 

makes no money," as if we livc for the sak己 ()f making moncy. To revcrsc thc 

cduca1ivc end-means rclation this \vay is to dcvastate education:' General 

edl叫tion is at thcωrc of hUOlan吋 scrved bÿ all sol1s of spccialty edu品tton

Sccondly, Chuang T l. ll, an ancicnt "1以)ist (bιtwccn 399→295 日C)， is at thc corc 

uf 叫ucation4 可 he sl川.vs us a Jil叩1ma in edllcatiυn anJ then :-， ho\'，-~山 aw叮 üul

In a st。可 of his, a Wheehvrighl tells h的 lord that cxpcrience is inexprcssible in 

、、 ords ， yct words arc our only vehiclc of cxpression. So 叭 )rds must cxp闊別

experience inexpn:ssibly, th泌的 sclf刊ωherent郎，但lc叫bvcrsivc\y. Scl f.• cftà.cing 

\'..-ording calls our attcntion to indcpendently explorc aJ吋 experíence ， and \vc 

oursclvcs arc therebv Iransformed. Wc rrro\'i cosmicallv 

Thus is shown Ihat Chuang Tl.u is our leacher par excellcncc. Nothing is 

more appropnatc than toωnsider Chuang TZll in gcncral cducation. The 

jö I10\\" 11lg. pages cover the above 1\\'0 points 111 fOllf h間dings: (A) Educatio l1 lS 

csscntial for our becoming mdividually hu tl1an. (B) Education is tradition--a 
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transmission of knowlcd阱， past expcricncc--yct such transmission is impossibk 

Chuang Tzu disanningly 曲。附 us how this is 50, and then (C) shows us that 

education is tradition-as-cvocation. Tradition in this crcative usc is esscntial anù 

fcasiblc. Wc then (口)阻trapolate from C a didactic strategy of 也 implcmcntation

From nO\v on 出e tc口n 、 cducation" refers to "general education 弓，

1. Education as Humanity: 1個 Importance

Education is humanly 且開ntial. (1) We are human by becomi時間， by virtue 

of leaming from prescnt and past experience. (2) Leamin皂白rom past cxpericnce is 

cducation that is necc5sary for learning from p凹sent cxpenence 

Educa1ion is essential to hum胡何， because humanity consists in becoming 

human , which education facilitatcs. ln education per50ns grO\v neither by 

physiological nurture nor by psychological thcrapy; cducation cduces oncself, 

cliciting human gro\'\ith into onescl f. 5 

Education of humanness has two roules: lcaming from present experience 

(contact with actuality) and lcaming tÌ"om past expericncc (inheriting tradition) 

personal undergoing and book reading. The first route is up 10 thc leamer to 

accomplish6
; thc sccond is what education 的 for

2. Two qucstions ari5c at once: How are these two learnings related? 1I0w 

can we best leam from our tradition? The second qucstion is answered in the 

Sections be\ow 

The first question is an圳、/cred hcrc. We need our tradition and culture (route 

two) 的 \eam from our cxpericncc now (routc one). As wc cannot 間e \V自由。 ut our 

叮肘， so wc cannot leam from our experience without a pc凹pcctivc of culturc. We 

undcrstand things in tcnns oflogic and grammar,7 a skelctallanguage that is part of 

culture 

Culture is 1hat in and by 叭/hich we livc as human. Culture is tradition, our 

past that makes us human. Thus educatton in cul仙rallradition (past experience) 

的 indispensable if we want to leam from our prcsent experience. Tradition 
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gives us a framcv,'ork and standard in tenns of \vhich we experiencc and leam.8 

A person without tradition subsists as an animal, hllmanly de故l

lT. Education as Tradition: Its Impasse 

Now we consider cducation-as-an-im間sse: (1) Education consists in 

transml的ion ()f knowledgc, which is past experience, and transmission of 

experiçnce with \'\l ords is impossible. (2) Chuang Tzu's story of the 

\Vheclwright elaborates on 1his twofold point. Thus (3) education as 

knowledge-transmi臼ion ， as tradition, is impossib1c 

1. This tradition-inheriting and culturc-transmi品的n， "cducation, 的

impossible. We nced our past \ve cannot have it. Why not? 

Education is transmÎssion of knowledgc. To know something is to 

巳xpeflcnc巳_it_no\\' ，9 which is to be co-prcsent with thc thing to bc known, to be 

con-temporary \vith it. BuL when the thing to bc known has p吼ssed away into 

past cxperience:' iL is no longer prescnt-contemporaneous--viith the knower 

Hi泣。ηcannot be repeated 10and lts transmISS1011tra ditlon IS lmp oss1ble1l 

2. Chuílng T zu's stoηof a \Vhechvright describes all this. l~ “Duke Huan 

was rcading in the hall 可 while a whech';'f ighL \\'as outside chiseling out a whccl 

Wheeh\Tight pu1 aside ham l11 er and chisel 、 \vent up and asked Dukc, 'May 1 darc 

ask you what w肘ds you are readin巨， my Lord?、 Duke sai止 Th吋 are the sagcs' 

叭。叫正 'Are they around?' ‘ Already dead.' 'So, lhen. \,'ihat my Lord was 

reading ìs dregs of ancient people 、 J y叫lr Lord was rcading. How da間 yOll 可

a whecl-man , comment-al-will! If you have something to say, yOll 

may 可ay-it-and-go; ìf not、 you dìe_' Whcclwright said, '^llow me to look at it 

from my business. In chiseling n \vheeL slm\ ing down, ît slips and won't stay 

Speeding up、 ît sticks and \von't cut in. Not slo叭" not fast , 1 get it in hand ar吐

answcr in heart; III、 rnouth cannot say iL yet the knack is therc. 1 cannot tell it 

to my son , nor can he 1巳ccive it from me. This is why 1 am old as 70 and still 

chiseling whcels. Ancicnt peopJe 叭'ith what they could not hal吐-down have 

dîed. 50. th己 11 ， what my Lord was rending is mcre dregs of ancient people. '" 
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Threc impossibilities a間 here: Neithcr (2. 1.) experience nor (2.2.) i的

frcshness and 00、ielty can be convcyed (2.3.) by y . ..-ords 的

2.1. We live by conv叮 ing experience from the past, and e丸:perience can be 

ιconveycd，" if at all 、 not by such substitute as words but by experience alone 

Howcver, expcrience cannot be duplicated. 14 Wheelwright gets 1t in his 

hands and rcsponds in his heart; nO other hands or heart can take thc place of his 

Youι:anllot eat my dinner、 slccp my sleep. We cannot înherit cxperience、 forwe

cannot have the same experiencc of either other people or other tin況， much lcss 

the experience of other people of other time “ Jnheriting past expenence" 的

impossible; so is educatioll 

2.2. Education is transmission of knowlcdge，廿adition. Tradition is 

something worth handing down , standing 叫t unique. That excellence is fresh 

and notevmrthy requires no explan別的叫‘J cannot tell it to my own son , nor can 

hc receivc it from me." 咽地 Wheelwrîght. He COITcctly asscrted that "Ancicnt 

peoplc with \vhat they could not hand down to us have died “Stale and 

excellcnt" is as contradictory as "stale and noteworthy. ,, 15 Evc丹'day comes a 

'"研 day of ne"\v experience-"nc\'，.戶， and "cxpcrience" are synonymous. 16 

此10notony ki1lS.
17 Experience is forever moming frcsh l8 ; note仇。rthy

experience is always fresh andl肘 llovc 1. 19

2.3. Worse yet, we have to convey lhe mcssage of cxperiencc by word.'可

and cxperience cannot be con、 cycd by 忱。rds ， our only means of convcyancc, a 

patheticalJy ineptωlC. 20 ''1 εet it in hand and answer it in heart, but cannot tell it 

to my son ," confcssed the 、iVhcclwright. 21 Words skim on things' surface. An 

abstracL gαlcral word '\vater" conveys no irreplaceable experience of drinking 

thatεlass ofwater 叫cn 1 was thirsty that day, as Zen masters tell us.22 

1 Jence，叫lr paradox: V\ic cannot repear the i叮cplaceablc， yct without such 

rcpctition \vc cannot c叩 vey. Colling\vood's "reenactment‘ of histor/.1 is 

impossible、 hcritage is drcgs of ancient people. But our humanity dcpends on 

the hcritage of cultural tradition, a conveyance and recnactment of notewot1hy 

exp叮 lence. Our heritage (i .e. , repetìtìon) 的 th訓。f cxperîencc yet Îs ìmpossible 
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3. Let us note the prob!em, why Wheel吼叫ght said \'...hat he said/~ ìn thrce 

poìnts: One , tradition is a handing dO\vn ofpast experience worthy of note, that 惱，

cxcellent novcl freshness , yet cxpcrience cannot be conveyed, and freshness 

handed down is fresh no more. TV'iO, vmrds are unable to convey experience, 

yct words are a!! we have for conveyance. Three, we arc human because we 

hand do啊1"'吐 learn from noteworthy experience conveyed by words. These 

threc points togcther speHιimpossibi!i年， yet there is 00 escape from it. We 

cal! 1hi5 impossible pr吋ect "educ九九tlOII Y25 

JII. Education as Co-Creation with Chuang Tzu: Its Feasibility 

I-Iow can we get out ofth1S impas5e? Chuang TZ lI shows us such a way Ollt 

(1) by his self-e叮acing usage of words. (2) We must read "bchind the lines" by 

(2.1.) taking the w叫ds \',.ith textual-critical 臼110叫它時， (2.2.) for our dialogical 

cxploration on (2 .3.) ,"\/hat they mcan to us in life. (3) lhe rcsult is objectifying 

巳vc叭hing‘ even dialog臼 1 partners. (4) This in隘的"吋ective inter-objectification is 

ιcducation 、

Back ill 2.1. 1n Section B, we thought aloud that experience cannot be 

expressed、 but can be "c叫lVcyed 、 only by experìcnce--by new fresh exp前lence ，

weηlllst no\v add. 2G If cxpericncc is inexprcssible, it is silen t. Chuang Tzu's 

words echo this silence, co-reverberating in sclf-involved inconsistencics, 

!"UUl1d-like. fuguc-like. Chuang Tzu sa) 丸 ιThe Great 仆ne、 teaching is like a 
、

form to shadows, a vo也e to echoes.""'" Those educative words cal1 the 

hea間r-reader's attention , to find one cross-connection after another, al1 the 

reader's OWll , composing a b肘)k peculiar to herself. The reader is now the book 

she reads: the reader-book is the bc 汰。ft1吋itìon ， of experience、 and ofnaturc."S 

All th叭的ile ， \ve must firrnly reOlember the sober truth that words are no 

expericnce but in 丸Nheel\\Tight's \V吋s. me能 ιdregs." These d悶gs-of-experience can 

cvoke 1n us an expericncc like the onc they point to. A1tcr all , Wheel、.v right's

warnn> g against \vords was c 孔 st in words. Se1f三G叮acmg wording spclls 

signifLInιsilcncc." 
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Irwucyuutc \\'()rd~ should become \\mdle~，~划 lcnt to C011、何叭 ords mu .s t 

cxpre~~ .~!l ence by sa、 IHS 八 and l1 ot-八 tοaftïrm fìlldιklly ~U口比lhm巨 in lhc SUIllC 

N 凹的 nal1l cly， 10 cOlltradicl ibcl f. ConlradictÎll J1 happ 己"泊 both \\"l1 c l1 what I 月

,:>,lld i", dcnicd. and \、 hen \\ hat Îs 叫 ld dcnics il 本 cxi"telllial ha~c_ Oill 

ωmll1 l1 !1 S t:lbC Judglllg that 孔lch "plaTitudc" or -'hlll101o自 n山山 hardh l沁吋1ιl

Thc bOOK ()f Clm3ng I /U i~ packcd 札 11h a1ììrming denials 、 thro叭叭、月 non

~cqllilllrs. al l\bigui Lic~ ， platitud肘， and ta Ll t()l()gle~. Thcy cxprcss !1 oth ll1皂 a

':>i kncc 

Chuan且川、pea"~ lloth 1l1 g, and thc \1'()/(j" 1l 0111ing'- (H'u) docs i1. for 泊川皂

it dCP()~lts sOlllcthin位 (;1 word) , <llld ib m叫川Il Q ‘Jlothlllg" dClli山 i t. 1 krc thc 

~a)-lnil conlrndJcb thc lm:all !llg. ;1 Sa)b no• hing hy Sé\) II1 g "1l0th lIl名 It Ib a 

bdcIl CC that spcaks 'y Here thc .~昀1I1 g [只 311 act t11at dc花白 [wt 妙U[ 、1j'l (-liρl

t、 何況) 1I1 g -"\rU" (l1 ot11i l1日) atìïrms Il otllin位nc~s ， ~() \\U 11['/ (non-doin名) cft Ìlccs 

lt心 If illlO ctìortlcs叩計划扎J!lìlling thc .~cl r. \Vords are 叭 hee]\\f ight\ p閃C10 Ll S

dregs of anClent pCllplc" that tr<1 llsrnil 10 Lh 叫 wt \\ords do llot tran~lfli 1. /\11 

\\"ord~ il1 thc Chllang 1 /L1 arc tla: ~clr-crfacinι 叭。rd ..wu wnl largc 10 lrallsllllt 

lhis ir,Jnic trlllh oCsilcn山 1 hi:. lranSllli~~I()n h lradillo!l. Chuang T i"u crcat叫

the Chuan民 TZLl -tradition bv and of kickill l2 lhc lraditiùll. a rC~Ullant "ilcn已C 01' 
、一

:rllll、

日 ul lhcll. \~hal i.~ it lhal dlSt1l1 gLll Shcs ~llch ~ilcncc b)" inlcnti()nal tülility oC 

、 c， ntr3diction 、 from 肉、imp1c吼叫iglit silcm:c'! rhc a !l ~wcr ib SilllPlc_ rhc 

1'ormcr signitic <1 111 "ilcncc call勻<l nd oricnl世 our a l1 cntion to cxpcricllcc things 

()ur~cl、的 lhc I別 lcr om.: docs !lOt. rradition in self-effacemenl caII~ our 

al1c l11io1\ llltcntill !l al 叫per !l uity. [s lhe Il:JIl1 C ()1' thc traditio l1、 we can thcll 

inhcri( ;1. and lhal is educal1 oI1 

2. 1 hlS dcscriptiullμharb hoth lhc 叭 h) and lhc how oC lcaclllng thc 

l l(l ditiυ1 1. To c.\.phcalc lhc ho叭，叭巳 must look inlo the ~ubtk ~已hClllC of this 

supcrJl uil、 b} 叭 atch !l1 t主 Chuang T7 L1 

Chllang 11:1I Ll scd tho:.c i!lept p()\\'erles~ 叭。rds. ancicnt and his 0\\11. nol 1。

ζ0川、 c、 bul \0 c\ okc , lhal IS. to pro \, o]..;c h的 rcadcrt~ aWflrCllCSS. an c! OpC I1 U巴IIl lo

our 0吼 n present expeflcncc 01' ft'csh actllalit、 ιhildrcn can bc illduccc! to pla) 
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\vith hl叫ks irrclcvant to arîthmetic、 and during their spontaneous playing comc 

to count and add on their own. Likewise , wc can be induced bv ancient savin自

to play with our 1 川唔， and come to live on our O\\"11 with cultural dccency and 

ollr own crcatl 、"、

So. "usc1css drc郎" ofwo吋s by thc dead great can bc of grcat use. "Wa) 熱

血ings， to their utm 凶，別o saying, no silcnce、 suffice to 闊的 No specch. no 

silen凹， iHere is the utm開t in discour叩開ys chumg Tnf Thuswe must 

take exprcssion as say 1l1g nothing. "nothin皂、 as expressing somcthing, i.e 、 usc

spcech as silenc 巴， silence as spcech 、Ne must leam \vords , thcn use thcm as 

pointcrs to wha1 they are not. Thcy “ ralse onc corncr" for llS to "return with 

thrcc們 more， to borro札 ConfuCÎus.-12 Worcb serve as mufflcd me回phors mutcl) 

appealing. Onc \\ho has eyes to see must s心 it for onesclf. What this ‘"可的"

what cducation aims to induce 刊

V/c read Chllang Tzu'日 dialogues among sages and allegori印 1 su怖的 (2 ， 1

2.2.). Pursuing thC111 , wc fïnd that thcse dialogucs makc up the "music of 

naturc 、 (3.). This is how we leam from others' experience to leam Oll l"S no\v 

A吋 this is "education" (4.) 

2.1. Ancient wo吋S as "dregs、 mcan they are handed down as "dregs" of 

our tradition to raise “one corner." We mllsl raise this corner of thc anclcnt 

words “\\-"ith accuracy,,34 befOJ宮 wc can bc evoked 1 。“return \vith threc" more 

cven to 間!ject the words as “ drcgs of ancient peoplc." 1h的 is how可 as nO\.,.- dcad 

the aneient wisdom is useflll today. Expericnce edllces growth, but not when 

our teachcr stands in ollr \vay. T、he truc teacher is thcn a dead one, and ancient 
可"sayîngs arc uscful when they ar巳 dregs

fhcrcfore、他λluul sludies must bc pursued 、叭th rigor, questing for textllal 

authenticity. The long lradition of c印.11mentanc可 is indispensablc. Japanese 

commentarics '6 help put ìn manageable order the ∞nfusing riches of ages of 

Chinese commenlary accu l11ulation. English translations help sort out d(fferent 

gcnres of intcηyetalions]7 

Equippcd wilh sinological apparatuses, we open thc hook of Chuang TZ lI, 
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and somcthing unmanageably fresh and alivc strikes us. This old book has 

nothing moldy. lt seems to laugh at 肘， te!ling us that we are moldy, throwing at 

us things we 此) 110t understand. Our textual-critical condescension thinks that 

the tcxt must bc ccηupt，:1 8 but the more we clean Up the text, the less we 

understand it 

Thc best we can produce is a series of evasive sentences 、iVeaving out some 

tottenng sense九 sho、，vìng how more reflective of our pet thinking they are than 

\vhat Chuang Tzu may have had in mind. And 50 we do our conscientious best 

to brush away our cob\vebs、 ollr own ‘dregs" accumulated by centuries of 

repeatcd readings and copyings、 and make clear what "shockers" Chuang Tzu 

mav have for us 

The shocker we find is made of hvo ingredi凹的， mcssage so distant from 

our common sαlse that it hurts‘ and contradiction or silly tauto(ogy that needs 

hardly bc said. All this whi峙， the overwhelming sense of spon個neity bubbles 

forth out of the blu已 out of these "atroc叩 us \vords." They jump at us \vith so 

much implication 

So we dig at their implicatio帥; wc live with the stories, sentences, phra且S

anJ notions. No l11atter how much we dig out, however, we st iJl see problems 

beckoning for more herl11encutical prob目 The book reflects a t'ien ch'ih 

吋heavenly pond ‘ "Its bottom we can see可 but once wc go in, it recedes as we 

go deeper fOr\vard 伯

2.2. Thus we must take these studies of Chuang Tzu-tr叫ltlon as an 

101 Ìlatlon 、 not culmination , of our project of new experience; ancicnt words are 

no fetish for keepsake but a ferry toωr own unsuspected meaning-間alm， a 

pointer to novelties today 

Othe阿肘， we will be in troublc. Worshippers of tradition arc as 

mumml日cd in traditionalism as persons without tradition are animals. As we 

fail to use the tradition in our creatÎve ways, past exce l1ence turns into “ancient 

dregs" to turn us into “ 

Ancient words l11ust instead tum taci t. in silence to evoke our heur的tic
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pcrsp(,.:ctivc for 110W to exp巳riencc actuali、 3S we think the ancients told \lS 

["hcn \....c see how it tllrn話 out. With Chuang T LU we must bcgin 叫r crcatlve 

cxploration 

For instancc, \\i e can 、iiew actnality frorn Chuang Tzu's "equality ofth ll1gs 

his Monkey-stolÿ' s叮 s. The monkeys rejccted Uncle Monkcy's initial nuts-offer 

ofιmürning three、 evening four" in favor üfUncle's another offcr. “ mortl 1l1g four, 
evening three." Chuang Tzu thcn urg.es us to consider the Heavenly ßalance.42 

ShOll岫 we， howevcr, join the monkeys as loday詢問onomlsts may pr叩ose?

丸Nould Chuang Tzu smilc and regard us as ‘ monkeys"'? 

Wιnow want to have Chuang T LU (bct\veen 399-295 日c) talk \vith Mencius 

(c371-c289 日C). 111巳y \verc contemporarics yct l\cithcr rcfcrrcd to thc other 

Jntrigued, 1 managcd to find somc oblique referencc 可 in Chuang T zu'益的/r1tmgs to 

Mencius 

We can imaginatively 0、icrhcar Chuang I"LU and Mcncins4
:1 debating over 

whethcr or not things are in hea'、 enly balance, equaJ. Menciu~ said that üf 

course things' inequality (wu chih pu ch'i) describes their situation “ yet w叩lon

to p(刊 nt out ()llr sharing of comrr叩n standards for tastes , shoe sizcs , and SO 011. 4
有

(,huang T凡1 büldly argued for things' cquality (ch'i wu) in Chapter Two by this 

titlc, yct in its laltcr héllf 46 pass叩nately talked about 1的w different tl旭 criteria of 

pretercnc間 arc among differcnt species ofbeings. As Ollr Lady Beautiful strolls 

by句 blfds ， dcer and fish Ilcc away.''''' 

What is going on hcre? Arc things many 0 1' one? Is the “'"尬， of things 

really “ many"? Or ar巳 both unitcd in a further Yin一Yang sort of llnity? How 

docs th的 further "one" obtain? Is this fu r1hcr "one" itse1 f onc or many?48 

2 .2 .1. Sllch approach of “mte叩retations ， frec for all" may encouragc 

口。吋s ofωnfi.J si叫1. What thcn , are m叫“k叫 in1erpretations? To answer this 

qucstion is to shut the floodgate to arbitrarincss. Simply put，“mistakαI 

mterpre臼tions" are ones out of litera可 (not litcral) context in the Chuαng Tzu 

Two examples sufficc 

Our first glaring examplc of wr叫g practice popular today is to qu叫c somc 
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~a\ 111且只 tÌ"t_1 1ll here and there to make up the "cosmo!ogy of Chuang I LU ," thcn 

allllthcr bunch of quotatiom fm h的Illetaphy~i的， or "ontolo凹，可 then anoth叮 fm

his ..ethlcs" or \ IC\\ of lIüλano山cr for hi~ "l"atalism," "rc\ativism ，、 0'

~t (l ICb l1l可司 nd ~O on τ叭。 1111 、tak出 are here: One, the pra叫H.;e tca凹 quotatlons

out ()f thcir rc叩cClivc original contcxT~; T\\'O , thi~ practice im戶lses ()lIr 

11llcrp問"、 c fì'ame forcign tu thc lI1. Uur conllllOll:.cll叫 principlc ot 

lI1lcrp叫1fIIio11. I'J"", .ct the text 叩eak for it間lC is violated 

()ur ~ccond lc ，> s 叩parc11t example, yet 110 less a mistake, is an interpr叫atJOll

ba可 cd Oll half ctv lTlo!ogv. half 間l巳~s\\ork. and both ο 1.1 1 οf 正 unteλf 八 small
巴、心)巴、ν一

ph叫r刊S叫c. "'{ 叫/戶卅"川1νn叩2研g" (扣na叫江仙l叩 l岫c叫t-且伊O叫)" i昀s r叫川O叫叫n仙U山tlI1巳昀l峙y t叫a必k叩 a~ ../川'i叩丘舟m叩H , (On附latur叩C 

imitatcd). Thi δ illtcrprct 往削1ioll i~ b ιas 巳dpur 已 ly 0況n 討引imilarily 11η1 shap\;; and sound 

bctwccn the l\\() charact己 r:-. "j'ang"" (lcl-go，的1i1atc) ， and in、 itc.~ thrcc mis巴 Ivrngs

口11C ， it is CO I1trary to Chuang Tzu 's overa Il inlcmioll, l"or "l l11 itation 

(artiljcial stri 、 ing aftcr inanthcnticit:y) is precisely whal he oppo:-.cd. "I \VO, Ihc 

"，、() \\ ()rd~ a閃 contrary to eat~h othcr, for “Ictting go" IS s仰ntancity ， \vhile 

irnitatin皂 suppres可e.~ it. Three. the inlerpretation is sclf.contradicTOr 、 ti:lr

Imltatlllg natu間，. (Imitating ~pontaneity) kilb n仙Jrc and 叩OTl tanclty

[1 叭 e drop this for出d sulhtitulÍun uf jang~im山tiOll for jáng--Ict-go. letting 

nature let-go" he "nature let-go," thcn \\'c can scc hl)\.~ Ihi:. UlIdcrst fl.11ding a巴rees

叭 ith the literar) context therc of lctting thc animals frccly roa1\1 ing out in the 

wildcrncss 

Chuangτ7\1 'S mage of 舟ng α川ld he meant a~ a tacit contrast to hi~ 

COlJ lcmpor刊 l 于 \lcncius. Mencius used fan f! to mean '"Iosin色 a:-. in ""losing a 

dO ,f! Or a chickc11 ，、 to lamc11t thosc \\ ho kllO\、 hn、、 to go look t i:Jr their dog or 

d叫kc叭叭 hcn iT i~ lost (師lf!). hut not 叫lcn thcir own hcaJi-mind is lo:-.t (fang

hsin). I\lcncilh 吼叫 th叮， '"已ing OUf mOïal striving and training 可 Chuanp: 
TLU III叮 bc hcrc usmgγien .Iánr/' to 刊 atl)' oppo♀ c sllch moralism , proposrng 

~p()lltallclt) 叭叭 fulfills l110ral idca!s \1 11(\、、 arcs

\Jll\\. all this llnag:11l ar) C lIuallg l"Lu- \.1 cllciu:. dialoguc 1 孔dmit is a 

叩C以llatio l1， hut unlikc t11c ahc沁 e two examples of mistaken interpretation~ ， it 1:-. 
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自 n lIl terestmg , lIl S1ructlve 創lU appropriafe onc , awaitin芒 further lextual 
一~、contirmation 

Such discrimination a tTl ong diverse I1lterprctations is \vhat 叭 e t11 usl do 10 

p\lrsuc tcxtual accura叮 Our principlc here i5ωntcxt叫 cohcrencc

Z3 、九九:; have so far considωeu underSlanding whal Chuang -1 zu says 

For what thosc 叫 ings mcal1 for our 1!J告 \\e can extcnd Ollr scrutin) onfulIg 的

lí弓tening in for an imagineu convcrsalioll 011 it 仇 c lollow lhal clue 叫1 Chuang 

l'zu's po制ible challenge 10 \1e ncius' usagc of'fallg." 

Mcncius UI皂的 us to luok for our losl mind-hcart. Chuang Tzu m吋間的rt

thal \\, hen onc loscs one's mind. one loses atlenliveness thal "mind~ onesclJ 

cnough to go look for the "Iosl rnind、 for something 10s1 cannot look 1"or itsclf 

Ajokc originate~ hcre. "Of all things that 1 havc 105t, 1 miss l1ly rnind most 

l'hen , Menciu~ may say lhal his saying is precis巳 ly thc \Vo叫cn 8ell 、 1 10 

tow11speople to uwakcn their mind-hearts. And the c凹lversatioll gocs 011. Vv"c 

ma)" nole lhat this Bell is in China a melaphor ti叫“lcachc r."" l'vlulual awakcning 

is education 仇 hich is what ha~ hopefully happened here. Texl l1 al cOllsidc叫 1011

on 'Iú l1g" J的w has surpris川!! relcvanιc to life 、

And lhen , we hear Ch l1ang Tzu musing alo l1 d lhal Mcncius' g仰d叭 illed

ur別時 bctrays aιaunt1時 nnpOS1l 1叩 of his "holi叮 than lhou 弓ubjcctivi月

S l1 ch lmposition ma1' have 臼used the above-menti叫led existential 

i ncohercnce-i mitati叫1 ofnature thal kllls nature , call 1l1g to lhose Illl1ld-lost peoplc 

10 look for thcir minds. Thcre 11111st bc a bctter way. So Ch l1ang TZll pulTs o111 

some parables for subjeclivit) 一hee allthenticily.;6 

Fir吼， talkalivc Mr. Chc\\' Chippcd asks sercne 九1 1'. Royal Ilorizon' a serics 

of i111portanl qlleslions. step by stcp inching up 10 the root of things-\vhal lh l1l gs 

all aprrove of is 吋ether Horiwn knows lhal hc docs not ktlow.;~ whether thing~ 

have 110 1.: 110、斗Icdge. Each ti IllC Horizon blllntly ans刊 ers. "How \Vould I kllOw? 

M r. Ilorizoll thel1 continu肘， ""For no one knO\vs whether lhe so-callcd 

knowledge' is really llo-knowledgeτ 叫 the so-called ‘ 1叫 knowledge' IS r已all 1'

I.:nO\v 1cdge."S'1 
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!llen. \..1 r. llorizon elabomtes on anolh叮 intriguing reason, concretc and 

irn:futable. for his radJcal i皂norar】ce: Each spccics of animals, differing trom 

humans. have their 0叭 n differing standards of va[ue and prefcrence that facilitate 

thcir n:spccti 'v c ~urviva l. Differing 盯itcria of 、 alidilY， sa1lle dircctive of 

prcfcrencc <l lld surviva l. In rcsp 刁 nse. Mr. Chirpcd prc弱的 Mr. Ilorizon about 

v. hethcr thc Ultimatc Pcrson \vou[d also bc concem叫 \vith benefit and hann as 

c、cηI1、 ing bcing cqua !ly \\'ould_ Mr. Hori又011 says that the Lltimate P叮S叫1 IS 

cosmica[ly frc叮 than being 心。1比crned with such "buds" ofbencfit-and-harm 

rhen 叫ddenly we overhear Mr. Jittery Magpie chatting with silcnt M r. Tall 
w 

1 間e about the Hol于 Pcrsoll.
UU Tall lrcc cautions Magpic on how vastly beyond 

thcir comprchcnsion the Ho[y Pcrson i~. and promises somc mindlc出 (wang)

叭。nJs ， asking Magpic to listen mindlc的ly (u.'ang) 

rhi旨 WC1月g-" that 1 translatcd as ‘mind[c品， Îs intriguing. 1 chosc 

mind[ess"' for thrιe rea叩ns. (a) :v1y tran5lati0 l1 mcludcs three othcrs so f&丸

rcckl(已css試弓 、叭圳、叫ith 孔d油b災羽a叩n肌叫do叫JL" "carcl ιC、，站3治S 6刮1 (b) Chuan皂 rz叫U l11ay havc i叫n的叩S訓叩l!l uat缸c 才

a叫I1肘t蛤cc叫a叫In】芯巳a創圳nn峙g 0叫f t山ha叫t 已ch昀a】叮na悶ac叫tωtcr盯cm】m‘

rhus Tall Tr叩已cc may be promising Magpîe a ta[k mindless of ιyou "-lhc-Iìstencr 

and \....anting Ma凹)ic to listen mind !ess of "you • thc• ta1ker. Tall Tree \vants to 

glVC its listener Magpic a ltstener-free talk and asks Magplc for a ta[ker• free 

IJstencr 

j"his prOlnJse and this rcquestωll~titutc an cxistcn1ial oddity_ lIow conld 1 

speak to rny specch partn叮 to mind~no ")-'ou" thc spccch partnω) This mlltual 

pretenSJon、 a mutual minding of mindlcss-"wan凡，. cxprcsscs a playfu1 dia[ogne, 
for mutua[ity i 可 in thc diaJoguc as prctcnding is in playîng 

\..loreover. thc word wμng" rcrninds us of its almost-holllonym、 'wallg

me叫ning plain "forg吃的ng，" litcra!峙， 可。sing (wung) heart-mind (hsin)." This 

rcm l11dcr rnakcs my thm1 間的011 (c) for translating '"wαng" as "mind[c臼 i.c. ， to 

sidc-glancc at "forgetting 、 rh沁c 祖me s乳tran已e dωla訓10gi比c注訓a叫1 pc悶ct包e凹ns岫 11 ho叫lds in n 

b加ot巾11m川l刊11m叫1(叫dlcs~-←叭叫"川呵F仿ga叩nd fOf叫l莒'ge圳tt仙t ，n時】喀g

tc叫l[c咒 i位o河c t扭elling impr間csscs on 0叫n沁ct岫o rcmc叫mber thc tcller、 much Icss can onc 

tdl somconeιtold-to" to forgct the listcncr oneself, für tcllîn在 abour oncsc[1 
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Impresses one to rememher oneself On!y pl句“ I dialoguc can succeed in such 

mutuality of playtìd incohercnce and become selιIC55. lhat is. listener-Iess 

talker-less ι 

Thu5. not bei月 a madman's disorderly (l酬。 talk. mindlc間仙花川的 talk i~ 
已1

開e mindless about you-the-listcner or you-thc-talker."-' This playrulιlialoguc 

liberates us from our hang-up on subjecthood , rcsulting III authcnticity that i:;, 

both objective and self-less. This is a l1ew mode of release from one:-.elf. 1 

α1111101 try 10 rid me of mysclt: the pr叮ect defeats itsel f. Chuang Tzu te[!s mc 

lllste況dto 1cty叫J bccome mindless about me, as 1 do about you. Thcn both yOll 

and 1 \vill be released from our pre叫cupation \vith subjectivity. This is a 

brilliant dia!oguc-!iberation from self-ccnte凹 dness

3. !n the abo、 e two dia!ogues 5mal! talkative Che\\.' ChippeιI and JiUery 

\1agp lC, ask , thc encompassing Royal Hori70n and si1cnt T:叫IT間C、 teach

Silencc envelops both 511bjects a叫 subject matte間， and teachcs. Such strange 

interchangcs betwcen \vords and silcnce intcr-objcctity dialogiω1 sllbjects il1to 

subject mattcr~ of thc dialoglle. To bc turned il1 10 subject matters is to becomc 

5clf-lcssly sclf-a\\a閃 and distinc t. To becα11C di~tinct is to sta l\d Ollt from 

others as oneself: to becomc oneself. This sort of disarming dialog:ue bet\vcen 

asking and silence educcs oncselL It is education 

In thi日 出alogical ambiance of sclf-Iess spo l1taneity.. something objcctive\y 

5ignificant appears. This somcthing significantl、 0月jecfive concerns thc 

subjecthood o[the lalkcr and the listcne r. And 1111S lS tl1e co時 of educatlon 

仁 huang Tzu's t吶。 rounds oftalks are 口的;t objective on three COllnts. Onc 

dialogllc can bccome a listening and a looking in tcmlS of a paI1ncr.. thcn in t l1 at 

of anothcr partncr, and so on.. a communal nonpartisan inter-looking at and 

lI1ter-listcning in. T仇。、 flS the talk bccornes a li~te l1 cr-le~s talk to talker- Icss 

lislener_ and that among IJ叫-hulI叫n bcings, it IS the reall)ι 吻。ctivc lalk"" among 

subjcct matters. Thr凹，川 these ‘dialogucs among nature-objccts 、弓ubicct

matte問 arc thc Sll吋 ects intcr-talking 叫吋ccts inlerm臼h with suhjecr mattcrs 

Understandably.. in this contcxt of radically intersubjective and 
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inll'r-ohjectil";. tng dialogu l;'s. thcrc is no qllcstÎün of \\'ÎnnÎngω1 argumenL for the 

、、 lllllcr" i~ llO lon自 r thc 印rrcct one. The、 intennesh tu inler-e\'okc. The 

talkcrs an: Illl\\ lhc talkcd-abOU1: "YOll and Ch'iu''') arc dreams 8nU L \\, 110 蚓、OU
山巳 d山ams. alll III、甘lfa clream." r,.< 

And thetL 10 CUllll ll1 ale all lhts. "Chllang Chou 仲 thc 斗 erv author of these 

dia ]c,g_ llCS is hilllsclf turncd 川to Ihcir 5ubjcct 川 atter: hc is 閃poncd 10 ha、 c

dr山lllcd 10 hc a blltkrll、久wakenedιhOll \HlS Sll間 !w hau had a dream 

1 he)]. on 甘心nd thm:立hL he \\aS not Sllre 鴨山 he "Chuang Chou" ha\'in f! 
4 可

drcamcd 10 bc a blltlCrlh. (l]" a "buttcrn、 cur叩nllv dreallling to bc hcT 
令，一、一

N叭叭的n'l Ihis an "objectÎ、 tly" tn 札 hich sllhjecls and objccts interlllesh') 

a ~llbjcCI lalki月 bcωmcs 叫8 the talk an objcct talkcd to and a sllbject matter 

talkcd ahpll t. 1 Înlerchatw:e amon l!. Ihcsc three. thercb、出tand out a只

~n ll1 c()ne 、l) llìcthill 巴

..t. Ilerc subjecth()(叫 tntcr-gro叭 s \\ith thc \\orld around 札 c "thi可 thi咕S

(札 II \\'u)附 10 "change \\'Îth things" (1呵 i \1 11 IllIu) ιhU3ng T 'lu sa)s 的 10

tntcrmesh \\Îlh thÎn草s i~ to beeo11lc sllbjcct mallcrs \\, ith thc subjccts: it is to be 

co-prc:.cnl alllong subjccts and suqject ll1 attcrs. fhis 已。 prcsencc lS cxpcncncc 

叭 hich i 月 00札 being transmitted 的 this llltcrmcsh. ""Logs eatch !ïrc: Ihc lïrc 

已oc~ on." " '\S thc suhject ma四er entcrs the sllbjec t. Chuang '1 zu-urcamed-wondered 

becume~ ]-drcam 叭。llde r. Thus thc ""fire" 01' c .x peric叭cc goes frutn onc ""log 

rChlla l1 g TfU) 10 圳lOthcr {m于 ~clfì 、 I alld I 且aÎn thc 川sight ancient Ch L1ang T7 L1 

立allled for mc. No\.\' the tradilion transmÎts. lt Îs cdllcation 

rhllS I comc III叫 c and morc to be t1l \'scl f. di叮叮cnt fro111 uther::.. Thcrcbìi I 

come 10 realÎLe that aClllallty tS existentially peripatetic. plllsatin !,!: ut"Ound 

litcrall 、(l11l bi-g Il Oll~ 、、 alki l1立 a l"O llnd illlo one another to cnrich one another. 

thcrcb、 e ，κh becuJllcs 1110rc 01' it叫 If tllorc distinct tì叭_)I1I othcrs. Thi穹的 a

Supreme ~、、 indlè" (li kUL' i). Chuang Tzu said.'! 

Thi廿 is pal11) 、、 hal ""talk on a drea l11" rne 仙 S. ~ Îrst、 dreall1 is a radical 

changc叫 cr 0 1' sllbj心tho吋 togethel 帆 ith ib standard of rcalitv. No olle can 



I _caming as a Mastcr froJll a \1 astcr: 盯

'Chll <lnjt TLII" in Uni ,'ersity Gcneral Edll(;泌的口

judgc a rcalm in which one rcsides, much less oncsclf可 to bc a “dream，、 for thc 

"dream world" has its own critcria 01' r，叫你 and so docs thc “ waking world 

rhcir n.:spectivc rcsidcnts have no way of judging between thc 1wo \vorlds 

rhey are mutually ind叩叩dent

Then , awakened , a talk on a dream is our wa!k-around between the 1\vo 

worlds to rcaliLc that \ve cannot judge betwccn thc t\\'o worlds, and that that is 

thc W:冉 of the World. Now wc can declare，咐ile "a、、 akc，'“You and 1 arc 

dreams," \'iith a grain of facetious scl f-.趴呵呵ncss ， ar吋 the self is horn with thc 

world 可 Dreaming-awakening dialectic is selιobj叫tification."'6

Herc is a dialoguc of 叫lence、l'l'u-like ， whcre mythological figures evokc 

wu-wei fashion 、 selιeduccmcnt. To talk about somcthing brings it about, 

objcctifies it. Dialogues objectify their participants吾 mutually eduι:c sclvcs 

Dialog,ical objecti行cation does not tum its pa巾clpant詞 lnto 0吋ects to kick around 

but lets them comc 10 bc thcrnsclves. objectivcly out thcrc. Bcing dialogically 

initialcd into this interdependent Way that rnakes for indcpendence makcs us 

world-\visc , sclf...authcntic. This initiation initiates edllcation , ao educement of 

the se \t a worlJ\ic\V. and the world. ' 

Eveηnote is spec131 in rnusic," saìd cellist Terry King. M r. Edllcation 

would chimc 10 、 saytn皂、 ιE、它可 individual comes to stand out as a speciaI notc 

rtnd grows into ilself~ preciscly \vithi\) the cosmic rnusic where each spccial note 

of existcnce blends intυa[[ others." The world is the music of grand lIcavenly 

Pipings (t'ien la i) 7H among all , cach singing the world in the 悅。rld itself 

smgIng J 

fhis cosmi巳 music co...rcsonating cvcry\vhcrc is itself an opcn invitation to 

join in , from one se[f (and many selves) to anothe r. It is an invitation to 

Illutualily toward self-mutation and rnaturation, by an invitation to tradit叩11 ， Qur 

common past cxpcricncc, one of which is cducation in our grand Chuang Tzu 

tradition. For all abovc is "..-hat th巳 ancicnt words of Chuang Tzu told us and 

pm叩ked us to. llcrc sludcnts transfonn their tcachcrs and \vc transforrn thc 

sllbject matters taught as they trans必nn llS 
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Weha間 chan制品is Ch阻19 T:由這 music of mutuality e閥rywhere--interchanges

with the Classics (in time), of subjecthood in dream (in space), among subjects 

and su峙ect matters (in dialogue)--educing their distinctions. Such cosmic 

dialogue induces individual self-educement; it is the objcctive efficacy of 
w education 

IV. Chuang Tzu-Education as Strategy 

All above dialogues with Chuang TZlI Jeads us to cûnsider concrete strategy 

fûr general education, especially in Chuang Tzu 

The sensitive reader must have by now rea1ized that all above description 

of education is an extrapolation from Chuang Tzu. Unbeknown to himself, 

Chuang Tzu was a supreme educator of all ages, 00 a par with Confucius, Buddha, 

Jesus, and Socrates. This sensitive reader must have also notcd, by reading the 

“ how" in Secti臼1 C (sub-sect的n 2) above, that in Chuang Tzu the ho\', and the \vhat 

interlwine, that we have already considered strategy in education that is Chuang 

Tzu's. Education is to educate; in education the what is the how 

Our playful dialoglle 、vith ancient Chuang Tzu on playful dialogues gives lIS a 

clue on how to use our tradition for edllcation. The firs推到叩 is negative. Wc 

should fo間vcr alert ourselves against taking ancient sayings as the last words to 

chcrish and emulate, on pain of our tuming moldy dregs now, for they are "dregs of 

old.' 

Our se叩 nd positive step is that ancient 間rds should initiate 叫r exploration 

Radical ambiguity of Chllang TZll's words opens many diverse interpretations; each 

of us explores in the direction each thinks his \vords point to. Al1 translations, 

claiming to be based on commentaries‘ di叮叮 among them. Each of us ditferently 

cxplorcs 已 in ChuaJ單位的 dirccti時" We begin with Chllang Tzu 

Chuang T zu's words are a launchpad 10 catapult us 凹的 our 0、野.n playflll 

exploration , subverting our subjectiv旬.， transforming the landscape. Chuang 

Tzu's self-recursive incûnsistency prevents us from finishing our purs lI it at 
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connecling one cnd of hlS 叫ying or notion wilh Ihc othcr. Our qucsl is 

delighlfu l1 y cndless. Our itineral)' charts our growth in discemmcnt, una叭/arcs

2. We have so far considcrcd, tirsl, an impassc in education transmitting the 

paSI's un-lran5111i仕able experience, then , Chuang Tzu's bri !l iant suggcstion of 

indirective cvocalion by intcma J1y incohcrent 叩nveyance (expressions) thal, fînally 

fruitfully facilitates our learning from our o\\/n expericncc. lts principk is,“Wc 

bcgin our indcpc l\dcnt thinking with Chuang Tzu." Learning indcpendence wilh 

UUf rnastcr of independence is truc cducation. Ld us sec ho\v this is 50 in M073tt 

and Beethovcn , thc Confucian5, and Ihe Taoists 

Mozarl "learned as a mastcr from a mastcr," laboriously exploring Bach's 

fugues. Thus w的 produced 、 Six Pre!udes and Fugues for Violin , Viola, and 

Cc l1 0‘ (KV 4叫a) ， where ßach is unmislakably relt yet thc composition is distinctly 

MOLart's; Bach was ingested and transformcd 111tO Mozart's music 

Moreovcr, lIaydn'sιRussian Quartcts" (Op. 33) dccply l110ved young Mozart 

\vho soon assiduously ‘ expanded" thcm into Mozart'倍。mι l1aydn Quartcts 刊

\vhcrc "Mozar1 complctcly found himscl f." Thc s囚， dedicated to Haydn , was such 

a brcakthrough that yet conlinued Haydn's lradilion , that Haydn exdaimed to 

Mozart's fath叫， ιßcforc God and 的 an honest man ‘ I tell you that your s叫1 is thc 

grcatcst composer kno、vn to mc, eith盯 111 pers叫1 or by nal11e. ,,81 Latcr, 

ßccthovcrú, String Quartcl in A Major, Op. 18, No. 5 cxuvtaled from 恥1ozaI1 's

String Quar1et (K464) in thc samc 八:vI ajor 叩c ofthc H何dn Quartcts. 82 

Herc then is a li肘。f the Haydn-Mozart-ßecthovcn tradition 0 1' crcativr。

叫ntinuity in dÎstÎnctness. He比 cach later master 1間mcd from hÎs car1ìer one 

間已11 ill his own uniquc manner; with thcir rcsrective masters thcy all began their 
C.' 

own 已reatrons

rhÎs stirring story 01" Haydn , Mozart ar吐 ßeethoven is but one of many 

rccnactmcnb in "cdt 叫 ion in tradition'可 eve門巾，如何，別 of \vhich thc ancient 

dellEht仇 11 Chuang Tzu • likc cducemcnt IS a primc cxamplc in ChÎna. Chuang TZl內

inlcrnal incoherence alTorded vast rα汗n for crealÎvc lcaming_ Thus camc the 

tradition of kicking thc tradition to begrn producing cxce\ lence with the tradition 
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Chuang Tzu was r己可puted to have \vritten Seven Inner Chapters, compact, 

profound, and evoca1ive. They aroused kindred spirits to produce ‘ Outside 

Chaplers," then "Misce\\aneous Chapters、， and they togeth叮 camc to be bound into 

a vo\ume titled the “ßook of Chuang Tzu." This volume in tum stirred forth the 

Lieh Tzu， 也en the Huai lv"an 1呵， each of which w田 a composite of writings by 

respective kindred spirits. The history of its \ater evocations 叩ntinued: the 

eccentric Sev叩 ßamboo Sages, even passionate Wang Yang-minιand the \ist goes 
85 

叫1

This "spiriC of free roaming Chuang Tzu so much inspired the Chinesc 

literature and writings in general, that our contempora可 Confucian Antonio S. Cua 

confesscd spontaneously in his personalle叮叮 to me，“EvelγConfucian is a Taoist 

at heart." Chuang Tzu fonns a vital undercuπen1 in the Chinese elan of life. Hîs 

spirit is to "learn as a master from a master," a master-student producing something 

as excellent\y uniquc as a master-teacher did 

It is thus that Confucius so leamed from the tradition as to revolutionize the 

notion of 已nobleman" (chün tzu) ofblood into “ noblcman of character": \ikewise, 

Mencius so leamed as to vita\ize the vaguc notion of "humanness Uen)" into 

meaning the heart that canno1 bear someone 叫叮ering (pu jen jen chih 加in)

Chuang Tzu gave us the tradition that forgets admiring the tradition and begins 

with it. Chuang Tzu's stoη.' of o\d whee\wright tells us that book-\carning kills 

Here Duke Huan's subject taught the Duke that no one can teach even one's own 

S阱， much less can dead sagcs. Yet we are taught thus by this story that is a part 

of the towerinεachievements ofthe great dead. What irony! 

Jntrigued 可 we tried to untangle this \vho\e tang\e on education, aod fouod a 

program of ιChuang Tzu-education": We "begin with Chuang Tzu," cvoked by 

Chuang Tzu.8ú Fi闊， we consider what they mean , C{丹er tex.tually-critically 

cleaning them. Thcn \ve discover instances of meaning-incoherence în them 

Thirdly, we consider their signifi此nce for our life today, how their "nonsense" 

laughs at ours today. Finally, we see how they inspire new worldviews and new 

modes of life today, rcverberating through hist。可 to sing the world in the wo r1 d 

i1sclf singing 
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All in all , if general eduçation educes our independent growth into cosmÎc 

historical humanness, and if Chuang Tzu is indisp叩sable for our such growth , 

then Chuang TLU is indispensable in gcneral education. "Education in Chuang 

Tzu" is a model general education, which is in tum a model for education in any 

special fíe岫

Notes 

lt is deba• able whether animalιlearnîng" 的 completcly identical wîth human leaming 

ln human learning reason infuscs instincts; in animal ‘learning" reason is in a twi!ight 

叫"'川的in instincts. On balance，沌的 safer to say that humans leam while animals 

don't (at least nαin a human sense, and 址】， n叫ion of ιlearning" properly originated 

within th8 human sphere), than to say that both leam in di的 erent sense 可

2. "Specialty education" trains us in special techniques-engineering, banking, etc. We 

may dispute over what such education covers, but can agree th叫“general educatiún" is, 

in contrast, f(叫 an educement ofhumanness 

3. lt is as mistaken as putting all etforts at inventing 可he fastest and m田t cost-effective 

therapy" in thc world at the α泊t of the patiems' comfort, healing and survival , the 

single central concem ofmedical cnte巾nse

4. To claim that Chuang Tzu (betwccn 399-295 BC) is at the corc of education does not 

exclude but in fact welcomes other gr開t educators into the core , such as Confllci肘，

Buddha、 Socrates. That this follows from education as mutualit}, of self-educement is 

one ofthe themes the following pages expl叩"，

5. Sclf-educement happens by adding inducement by others, much as we draw watcr from 

a new wcll by adding water to it. lndividual authcntic human selthood is educed by 

adding our com阿 on tradition, our noteworthy past experience. Educatωn IS an 

inducement of internal educement by our objective heritage. Ho、v'! Byιlcarning 

likc a mu的ter from a master" (this essay's central thesis). Such learning does not 

happen by sin 可lc: addition. h臼\'CV釘， that i丸 not by simply repeating, Or stllf 日 ng lllto us, 

past achicvements ofthe ancient great. So, here is lhe problem: Wc must, y叫et cannot, 

add "tradition" to 01叮 education
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6_ This essay OIr! its .'app叩nticeship ，" We 1旭、.'c no apprenticcship for the art of Iiving 

\\'cll as humans_ although living \\'cll ffillst hc rclatcd somchow to apprcntice址1tp tn 

tcchnical skills，的 ChuanεTzu's story of the whec:lwright sh叭的 Chapter 19 titkd 

‘ AttaininεLife (ta 吶"也)" consists in one story aftcr anothcr of divine a口i5tl) and 

anlS位 lS. Technical skill must hc mctapho fÍcally and intimatdy rclat以_ì to li叫ng v.'ell 

Icchnical special education has deep humanistic significance fo1' general cducation 

研制ch must takc on itsc1 f the missioll to tcll spccial cducators so ar>d humanize 

tcchnical education. But thc cntirc thcmc is itselfs 、 tcclmical and comp1cx that it lies 

oulsidc this e~、 ay

7. "\..ogic and grammar" are rclatcd. Logic is gramrnar 01' lhinki峙的 grammar is logîc 

01' speaking; thinkîng is silent speech as speaking is thînking aloud. 80th thinking 

and s~ 、 aking arc Iransmitted in ar吋 by cu1ture-traditiol1. No person is human without 

all this 

S. Animals eat: we humans have Chincse dinner可French dím時 s. and Ame附加 dinncrs

We Icam fro Ir! culture how 10 ca l. Similarly, hmr to sc~ 、 hcar， and behave we lcarn 

fi-om our tradition_ It is truεlhal cultural tradilìon produced Hi t1cr, becau~c his tr他，，，

decimation of anothcr race and culture came from his zeal for the Aη刊an exce!lcn 凶，

something cultura!. At the s創刊e lime. cultural tradition cc 們 demns Hitler's brutal 

exclusive selfishness behind his advertised i但aL and proposes "cnlight叩cd inclusivc 

scl恥hness" pcrhaps from the mcrcantile culturc. [t teaches 肘 that buycr叫 prosp 巳 rity

redounds to prospering sellers; se][ers must then be considerate enou皂h to givc buycrs 

merchandise of 叮咚h quality at a good pri間" Jf we think this is common scn間，

C01nmon sense" 的'"叫lher tlame for culrure and tradìtion. Thus 1 leam 位。m our 

culture and traditions cvcn Ihc framc and ~talldard of my choice. How best to see, 

hear. and bchavc 1 learn 俏。m 叭If culturc_ 1 nccd this standard in ordcr cven to kick it 

10 crcalc my ()wn '.pn:fcrrcd standard 01' cxcd1encc 刊 myιsty1e of life.' 

Learning can he inhcrìting of a pmticular Cllltural Iradition 、 Îl can also be 

illtercultural learning. Wc hereαmsidcr lhc fonn句 intcrcultura l1 v. It is as 

refi-臼hing 10 lcaming lì'om Chincsc '1的ist Chuang lzu with the benefit of Japanese 

and English scholarly 叭 riting~ on Chuang T7U, as it is to leam from Shakespeare v., ith 

Chin~se and Japancse scholarly writings to benefit Ii-om. Cf. N叫es 36 and 37. On 
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T"缸chin呵go吋fP叫h圳圳1汀l岫佰O叩p仙hy，" a c咄ho叩pl肘e叮rinThe 7ì恥e“"a吶hi盯叫ing oj可t Ph似州ilos叫句中，;句~V 0仰n t彷h， E阿 (i γ t的ha
7刃l阿n(矽y-Fj刊a叫sl Ce帥n官tlll)'， edited by J. D. G. Evans and loanna Kucuradi , FISP-UNESCü 

1998 , pp. 155-177 

9. Somconc may claim that our concrete knowledge of water may require raw concrete 

experience of watcr (as in Helen Kcller)、 but abstract know ledge can be 甘ansml哎，d

without cxpcrience. This claim is false. AlI theoretical knowledge of logic and 

mathematics i5 obtained by undcrgoing excrcises llntil a theorem , say, clicks in , that 的，

experienccd in p 、 r50n. This is why computer does not "know" in a proper s己的 e; lt 

merely shuilles signs according to preprogrammed rules. After acquiring a theoretical 

'"圳 ledge (of addition, 5a的 we may use lhat knowlcdgc non-self-conscio的 ly: it 

bccomes parl of 此!'his fact does not alter the fact that all kno訓edge ， concrete and 

theoretica l. is experienced 

10. Collin旦wood said lhat histo鬥i must be "reenaclcd." This procedurc does violence 10 

timc, simi!ar to turning back the clock to raise the dead , and le前 ing us forever unsure 

if what we supposedly ‘ recnacted" is what it has reallv bεen. since the "re-" in 

reenactmen t" presume~ tl1at we can recognize that what we reenactcd is what we want, 

that we kno吼叫1at it is to be resu口 ected-reenacted--and /hω 昀、vhat we do 110t know. 

! I This seems to bc one ofthe basic assumplions of deconslructionism. 1t then goes on to 

1可 cct logocentrism (books. writing. reading) in favor of phon咒凹的sm (叩開king、

listcning, discu5sing). Chuang Tzu accepts the challenge、 and goes a different wa)" 

Chuang Tzu accepts \.vords , both wrilten and spokcn , but in a way that ~df.ιjfaccs 

words. \\-'ords expresses wordlessness, silence, ;n ChuanεTzu's hand 

12 Har\' l1rd- Ycnching Sinolugica/ lndex S'eries. Chuang Tzu , 1 3./68一74. (AII Chinese 

translation~ are mine; 1 tried for fidelity to exhibit the original vibrant felicity). lhis 

is the story that concludes the Chapter (as many chaptcrs do wîth short penetrating 

stones a的 this on吋 significantly titlcd ''T'i叩 Tl1o，" thc Heavenly Way. Chuang TZll 

seems to be 且ying that the Heavenly Way should bc taught、 but taught as /I nteachahle 

J Iow tlle untcachabl巳 teaching happens is ""l1 at Chuang Tzu is going to tcach u~ 

Incidentally, that the boss in a position to teach is being taught by the subject in a 
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p 可 ition to bc taught, happencd bcfo<-e in Chuang Tzu弓 most Slgnl行cantly of which is 

thilt Kitchen Fellow teaching his boss Wen-hui Chün. The story begins Chapter Three 

tit1cd ‘ Yanx Shenx Chu" (n叫rishing living lord) 

13. In臼restmε仇" Plato in the person of Socrates produccd a fable of thc dialogue be趴叩開

an I".g、 ptian god Thcuth and the king. Thcuth offered h的 mνentioll of thc Ictters, 

P'在ising thcm as thc medicinc of memory and viÍsdom. Thc king replied that 

neglecting our inner remembrance，吋1C Icttcrs serve at most only as an uid to recol 1cct 

knowledgc already posscsscd. and dcceive those transmittcd into believing that they 

叭)S5eSS kn川叫cdge they Jack_ The leltcrs 個y not a 帆iord， unable to rcply, discriminatc 

whom to transmi l. or defend themselves (Phaedrus , 274♂75 ) Socrates' 

di~paragemcnt ()f writtcn letters complcmcnts our negalivc dcscription hcre of rcadinε 

written words. (J Wright's translation of this portion ofthe Phaedrus i 信 sti J\ one ()f 

the most charming. It appcars among 吋泌的 in Five Dia!ο伊的 of Plalo Bearing on 

Poeli正 !lIspiratiοn ， with an fn!roduction by A. D. Lindsay. Lor叫on & T01的nto: J. M 

Dent & Sons. and New York: E_ r. OI1(1on & Co. , 191 (]了 pp. 270-277. J was put 0日，

for ins!ancc. by R. I-Iackforth's rathιr f1at and mattcr-o!~làct translation of Phaedrus , 

ζambridgc Uni叭:r~l吟 Prcs罵， 1952. Thc 1itcrary cut, c1arity, and drama of the original 

is smoothcd away by the translator's condescending actιmmodation to modcm 

附rding_)

J 4. Scientisls love to try at this impos~口bility， ca l1 ing it “ repeatable cxpcrimentation 

Evcryone knows, however, that no experiment exactly replicates the pre叫做lS

cxperimen t. We mcrely to1erate a certain am仙ot of variat的n within limit. and 

sometimes the~e ~Iight varia!昀ns can bc crucial in truÙl-discovery and 

disaSler-prevcn!ion. Morc intrin~ically， rcplicatcd cxpericn叫一cxpcrnnent 法cientific

success'"--is no !onger 叫 cxpcneJ間 ‘R叩開ted expcrience," if at all possiblc，的

心contn吼叫， conιocted experience ," which is a fake , a contradictíon 

15. Still 山 at excellencc reqllires no叫lty may raisc ~()me eyebrows. All:er all. "excellence 

的 timeJess" and "thc old c1assics 8rc ctemal 了的ut we must be carcful about what 

thc~e phrases mcan. Th叮叮lcan that thc c1assics cvoke in us frcsh excilcmιnt and 

110vcl insight勻即tη lime we re叫 them ， fór ages withollt going stale ιOld" in 可 Id

Gλcc1 lcncc" mcιH 也 thc incxhaustihilitv of ιstamlI泡"的 it were , (lf the exccllcnce to 
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elicit fresh cxcitemen t. "Old exce l!ence" mcans cxccl k:ncc for a long tirnc without 

創刊n在電talcτnot ‘ stalc excell凹cc" that is an oddity vcrginεon contradict的n

In othcr wonls , mcre n:petition of past excellen 凹， ho叭 evcr exccllenL kills its 

ouNanding unique叫“ And y仗， to inherit the tradition is to inherit past exccllence 

lt means to cω111111的 the happenin皂 of unique freshncss just as thc onc those Gn:at 

Dcad ~agcs effccted. But is there any other c()ntin l1ance of happenin旦 than repeating 

the happening'.'ιContinuity of tre~hne臼 and novelty" scems as contradictory as 

ιr 、 petition ofthe i昨'epcatablc."

16. Borcdom ()f thc a的emblγlinc workcrs tells us that 叩 absolutcly regimented life (not 

rcgulatcd life. which invig叫ates) is death. AII work and no pl叮 make a dull Jack; a l1 

rcpeab and nothing-new spclls dcath 

17. Whcther or not cxpcriencing monotony is a novel cxp叮ience ， falls in the category of 

thc liar's par吋OX ， exç叮 ience 0 1" death. and sel手 deccp咒1個 1 do not know how to 

an仇ver it herc. Fortunatcly 叫pcnencmεmono!ony is seldom "educativc expcricn凹，

we are considcring here: the 叩 callcd "plateau in leaming" di般的恥m mono!ony, 

、Nhich stops leaming 

IS. Walkir地、vntlllιeating and drivin皂 a car may be cxpcrier恥cc embodîcd and madc tac此，

a t\vilight zone bctween conscio叫ness and unconsciOllsn咐， but not quite idcntical 

with tuming "stalc," though il could. Fortunatcly we afC considefing hcre culturc and 

tmd泣的n as nol的vorthy expe們 cnce deserving of handinεdown， a proper sph飢荒 of

expcrience." 

19. lnheriting tl>c tradilion of frcshnes~ and novelty. by definition cann叫 be a rr間C

repctition of thc past, 11肝 can it be a complete indi!Terence to the past, tor the new 

nccds thc old 10 certj內 itsel l" as “ nc\V. Thus the new cannot continuc as new, nor c叩

i! dispen切 with the old. Expcricnc巳 can ncithcr do with nor do without thc past 

But onc thing is certain; thc pas! eXT 已 riencc cannot bc inherited by posterity 

20. Chuang Tzu shares with his shared (\叫th ßuddhism and Shintoism) brainchild Zen 

mally paradox凹 one of which raises i的 ugly Dcad when 妝)th capitalizc on our raw 

叫 llliC!S with the immediacics of daily expericnce, the vcηi stuff ()I" ac!uality 0 1" which 
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。ur life is made ←hn::athing、 ~Iceping ， walking_ sitting_ Both elaborate on these raw 

contacts 出 ifll時y were exotic and special, out ofthis 、忱 dd

!-1 m\" could the dailv ordin 主 ry ongolnεbe the 凹otic'ì Wc need an explanation," 

we ~ay_ Chuang Tzu scholars and Zen masters kindly cxplain. 1 hcn we ask again 

Wh、 explain wha!'s alread、 going on in lifc (~cient的ts arιodd balls, 100, 10 think ()f 

it)句“nd thcn explain such jour cxpl街mtion (religious p凹】pk join in the oddity herc)。

YOUf explanation Îtself is so odd that it requires explanation." Now here is the 

sel仁陀gressive dilcrnma: We can neithcr continue cxplaining 00 pain 01' incre品ing the 

oddity of cxplanation，恥)f slop cxplaining 00 pain of !eavin皂 unexplained things cr戶ng

out for cxplanation. Perh叩弓 ncither 仁川的 g T7U nor .len i5 expJainable. Bul thcn 

no one wi11 gct them unless explained; they must be ιtransmitted." Chuar啥[到u's

joking self~rn()ckcr)' on "ancient sagely dregs" i5 r間11v a scri叫 s se[f~c肝rOSIVC

paradoχabout words as j11l1ispcnsable drcgs 

~l. Even thc vc叮 pO\ver of poetry consists in broken \vording. and this scmantic 

brok己nness sho\\ 可 ho\'，' inadcqualc our words arc 

22. Vital statistics in a 叭lmmunity or 01' a battle capturcs neithcr thc heartfc!t expιricnce 01' 

that child's birlh nor the 1時art-rending experience of his death 丸，vords are statistics、

and both are ‘ drcg~" ofunspcakable cxpcricnce l1 Q \V gonc 

Words (l_rcτhOV>'ç叫r， thc only vchicle wc have of expressing (lur p3的t cxnenence 

wc want to transmit, as we have just donc, 3ndαlnVcy 吭: p3St wc must 的 this very 

story 0]' 吼叫celwright by Chuang Tzu弓剖nongo前lers ， that is our past, demonstrates 

23 As told hy R_ (ì_ Collingwood in The Id.凹 ofHi此可 Oxford Universi吟i Press, 1946 

凹的tllally. Wheelwright said that not even his humble art of wheel-making could bc 

transmittcd; not cven specialty education is pc臼 ible. J[e may havc implied, "mllch 

]css the noh ]c art ofperson-making (伊lcral edllcation) 

25. 1n ordc l" to bc hu訂 an. \.....e InI叫 transmit what 且他的t be transmittcd, f(叫 (2 1.) 

expericncc is cxclusi\"它ly personal , (2.2.) cxcdlcnce is incurably fr凶h ， and (2.3_) our 

only vchicle ofωnvcyance. languagc and wonh , is unable to exprcss thc üeshness of 
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actual cxperiencc. Cducation tri囚的 transmit p的1 e'\p l:fiencc by words , which cannot 

conv叮 experience. We have a problem hl:fc, then 

\Ve are human by h呵。llllll旦 human through cdllcatio l1. [dllcation ts 

transmi~sion of knowleùge. Knowledge tS prescnιe w仙的meth川皂 10 be known 

1"0 be prcscnt i~ to experience. Expcriencc 的 nol exprcs惜1 1<:: in words , for Ole) 

cannot bring U5 fresh ra\\" presence. Thu5. education as tradit昀n ， as transml臼 ion of 

knowil:dge--prcsencc wilh pasl expcrience--is impossiblc. Cducation i" impossible 

yet i5 essential 10 humanity 

16. Hut "same exper間nce" is a tricky notion, for "sameness" aSSllmes compa叫son ， and \vc 

do nol know how 10 campare two "cxpericnc郎、 let alone many, which are rcspeclivel) 

radically subjecti甘 Whatever w可 reenacted. re-expericnced, is i叮evocablv ours. Ollr 

Q\\'n fresh cxper間1臼 To read about the pasl cxperience of the sages is to recnacl itτ 

to re-crea1c 此， \0 create it anew in our own way. '1'0 inherit the tradilion is inevitably 

to rcnovatc il: later in Section 0 附則11 note llOW ConfucillS and :v1叩CillS. t\VO avid 

lradition-prolηoters， revollltionized the anciem not昀ns of "nobleman" and 

"humanness." Besides, how do we even begin 10ιexperience" past expericnce ofthe 

sages 'J E叩eriencc does not happen by fiat: il must be cvoked and undergone by 

bein皂 called attention to it-in-gencral-terms. And here 的、vhere words can serve us 

Experience can be described in non-experiential generalities to call and orienr our 

attentlon 

27. Chuang T=II , 11/63 , 1 said my thouεhl is anιecho" to Chuang Tzu because he may 

havc meant teaching to be echoes 10 the students' qllestioning; 1 dcveloped his thOllght 

in the direction he must have in1ended , as h 的 subsequent sentences point to. Chuang 

rzu's entire sectio \l here, 1 ]..-'63-66, is so profound and ambiguous, 1ω、問ver， that thrce 

rcliablc Engli,h tran~lati叩 s mu1岫lly and inst仇 ctively differ--Watson (p. 124)、

Graham (p. 1 到)，、心 ir (p. 101) 

28. J have rnedilaled on whal "reading" can mean in The Buuerfly as CωηIpanlOn 

.Hedi/uliο肘。11 Ihe Firsf lhree Chuplcrs of [he ChuGl1g T::II , Albany, NY: State 

Univcrsity ()f New York Press , 19叭J. See Index 011 p. 504 undcr "rcad 、 ιreader

This point has much to do with the talker-Icss lislcner-lcss talk to be talkcd about latel 

in this cssav 
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2l)_ I he \\(lrd is a lanus- !ikc door that hcrmcncutically s\vings in two opposite directior布，

心》山 (dq:)()~jling) and "no" (denying). Each is a dead end, however, being blocked 

b\' lhe other In the meantim院的叭叭。nl 、 nOlhingne~s" that unitcs ~ayjn日 and

lTlcaning, prcsides over all this, tel1in且 al1 tale5 that are no-t圳的 of idiots, ~ignirying 

叭，1iunz

rhe \\'onJ "',ru," "'nolhingnc~~ ，" po\\,nfully cxpr凶化、 how powcrlc~s words arc 

\\'ord~' powerlessness can rurn into a powcrfu1 si1cnce that ca11s forth our crcation 

:10. If 出kcù how 1 gol all this. 1 would 閃p1y that I got it fron可 readir屯的e Chuang "':;11 

rh的 an.'iwcr hring~ us 10 ~uh-~cclion 2 in this Scction and Scction D, on strateεy. This 

rno、 ernent completes the hermen巳utical circlc of two snakcs hiling cach otl此r's tails 

()llCυ11 thc hcrrncncutic principle可 another on j的 executron

:-; I The心ea悶 r肥皂nant word~ that concludc Chaptcr 25 (25/80-8 J) 

32 月eAn忱的 7 '8 

33. Cυncrc! cly. hο 1-1.' do \-\-c 叭 cave words wlth wordlessnes芯 '1 Simp1、 pu l， \\'c 可hould not 

lakc thc word for iL hul as 抽ying what il do山 tlot mcan. \Ve read between, behind 

and ‘ uulsu(e the lines" (rclJ忱的 clljft i) for whal i., umayahlc and rcrnains ullsaid 

rhis i5, incidentally, alrcady to anlicipalc thc final Scclion D on 叫ucatl、 e strategy 

The duplication is ine們tab1e ， ~eeing thm cducation is slratcgy of cduc 叫 on. that in 

Chu叩2τLLI 拍 5a\' somethin皂的 to 1)(: and do 叩

Suc l! is how the book of Chuω19 T::u was written , and is why his 叭。，d浴缸rc alive 

in thcir frc,h amhiguity. I!is \\'ords piquc 叫r curiosity with pregnant nonscmc 

mcaninglùl mcaninglcssness 

34. Thal is. with as mllch "accuracy" a 'i our texrual-critical capability al!o\\'s us 10 atlain 

I hcr正的 110 cxcusc for sino10gical sloth 

1 弓 Chuang TL lI (6 ，-'4 3-4叮 has aηrythologìcal person's striking stages of learning f'ronl 

maJl、 ancicnt lll)'thological fjgures 刀、ncicnb" afC long gonc; "rnythological figure結

exi~t only in thc Icamc了句 mind; "my!hological 1carncr" rcfcr, us (0 thc listencr-less 

talker-Iess talk whe他叫吋ecrs ta1king interm師h 叭 ith obj闊的 talk己 1 to and suhjcct 
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mattcrs talked about. as will be considered in 2 .3. and 4. io Section C. This Îs 

education 

36, Fukuna伊， Mitsuji and Ak的suka， Tadashi come to mind as t\....o supcrb and diversc 

examples. (Fukunaga, Mitsuji, S卸的 3 volumes (î n hard cover), Tokyo: Asahi 

Shinbun sha, 196é戶 1967. Akatzuka. Tadashi. Sös仰， 2 volumes, lo k_yo: Shueish3 

1974-1977.) Incidentally, this note and the ncxt show one benefit among othcrs of 

intcrcultural 1caming 巳ven when inheriting a particular cultural tradition. C f. Note 8 

37. Lin Yutang, Burton Watson, A. C. Graham, and Victor H. Mair have produccd 

translations at once diverse and note、'iorthy. Burton 、1-，"，凶on ， The Cοnψ{ete IVorks o} 

Chuω19 Tzu, NY: Columbia University Press, 1968. A. C. Graham. Chuany,-I:II: The 

Inner Chaplers Gnd olher wriling可斤。m the 如Jok Chuang-t:u , Lond州 George Allen & 

Unwin , 19S 1. Victor H. Ma汀，附ndering on the Way: Early Taoist 日!es w叫

Parab的 o(Chllang Tzu , Bantam Books, 1994. Being "'recen["' doe~ not mean being 

'better," hmvever. Lin Yutang's translations of Chuang Tzu scattered in his The 

Wisdom 01 Laolse (N Y: Modcrn Libraη可 1948) and The Wisdo l!l 01 Chino and Indiu 

(N Y: Modem Library, 1942), for instance 、 frequcntly spl的h with exccllence. For 

more bibliographical inf(叮叮 ation ， see my Bu!t叫月'y， op. ci t., pp. 444-458 

38. A well-known sinologi哎， after having written cxtensivcly on Confucius、 Mencius ， and 

Lao Tzu, declared that he would not deign to touch Chuang Tzu, whosc texts are 

corrupt beyond repair. 

39. Chuang T::.u、 1/2 ， 13 

40. That butterfly-dream story (2月4-96) 1 1ived with for three 戶ars ， thc 仇sh-joy story 

(171R7-91) for two years , and the monkey-and-nuts story (2/37-47) tür a year. At 

evel)‘Eureka!" 1 shook my head with another shout、 ιThere's more!" Before 1 

rea1ized it勻 1 have pumped my 行vc years into writing The ßu!lerj莎的 CompanÎol1

The Second Chaptcr was and remains my dclightful "killer." 

41 As a Japancsc saying goes,“(Bookish) reading of The Al1alccls misse5 lhe Anolects 

(，ι ngο yomÎ no rongo shirazu)." Mencius a150 wamed us (7日3)， "Complete (blind) 

lrust in books (the ClassÎcs) 的 wc的e than having not books at all (ι hin 1:的 in shu pu ju 

ìFlI shu)." Signi叮cant峙 ， Vie have no cc 洞 parable warning on the Taoist \vritings 
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pcrhaps ou t: to Ihe fact that Lwist writin立S arc 100 a1ivc and prov(花ativc to bc 

unqucslionabl) s\\allov, èd , beCallSC th叮 arc 認 If→incoherently silcnt 弓elf.sub叫的ively

empl'y 了 hcre is nothing to hang on to 

口 Ibid門 2 ，'3 8-40

,1] 日。Ih v, erc conte仙似)ranes 、可t 們 cither rnade explicit references 10 the othcr. The 

tcmptation !o inmginc thcir implicil rcfcrencc~ 10 caçh othcr is irrcsi吼 ible. This lS onc 

cxalllple <)f 子 icldillg to thc tl!mplation of Ollr crcativc ima早ination in class. This i~ ()nc 

Illore example ofhow traditi間， cvcn through its ambiguity. stimulates our cxploralion 

44. .\1enι"的 3AI

4汽 Jbid..6八7. cf. .1人 1. 4B28. 32 

46. rhcse stO r1C泊 arc from Chuung T::u 2/52 lill the end 

--1- 7. Chllang Tt.lJ play t:J ，\'ilh 已 t J!l C ar叫 three" in 2/51-55 

18. Later in sut、 secrjon --1-、 we shall sce that this o l1 \':-many unity is a musical one. the 

!lcavcnly Pipings (I 'je l1 lai) internally inter-blendin只 inter-thriving amon芷 ~ltbjccls and 

弓uhjcct ma口C內

49. "Interpretat的n" i~ herc takcn a~ syno叮m山s with "llnderstanding. This principle i5 

d~ri、'ed frO tl1 tha! familiar slogan ofphcnomcnoloεy “ Lct thinεs appcar ofthernse]\.也d

which i叮叮"叫)mollS with ano伽r slogan, "To tl1ings themselves." Thi只 is al卸的e

basic hcrm叫叫tical principlc , which i5 bu! our common叫lse understanding of what 

的j位t1\'1吟，. should 盯凶n. On the rclati叩 betwecn phcnomenology and educatio們

把巴 ShaUll <ìalla史 hc r_ Hermeneutics and EducatiO!丸 Albany. 1\Y: Statc Lnivcrsily 01 

'J cw York Prcss. 1992 

失。 C!ruung '/士 11. 9,/7 

另 I \leIlCill\. 6A 11 

52. }{υ11' do \\c k t1o'W thal a ccriain hypothc~is 的 confìrmed'? Thc hypothc~is i 可

Ji~conjirmcJ--jt is ea~icr 10 Sl:C. as \~c saw above--whcn it run只 drrainst th 巴 author'弓

弘洞巳ral thrus1. thc gc附ral 只叩 timcnt in a lit叫ary conte文t. and thc drift of lhc tcxt , I1 

our hypothesis rcinforces them it is a possible hypothesis. lfnew textual cvidencc is 
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lound to sup仰rt thc hypothesis. it 的 confinned. The examplc of 狗，嗯.，' is citcd just 

10 show how 叫r fresh careful r目ding of the Chuang T::u can aro出e somc excllmg 

possibi1ities for c]ass discussion, to educe our life d的cernment and anal戶ical acui吟

And 01汀 hypothesis can stimulate us to elicit funher thoughts, as will be shown 500n 

All this shows how great a teacher Chuang Tzu is 

53. Such plausible interpretation 訊問1位 textual confirmation 

54. Cf. τhe Analects月 3/24

55. We will soon come back to the imporLant topic of self-forgetting (叩開 and mindlcss 

(a diffcrent yet relatcd wung) spcaking and listening 

56. Thi~ scries ofparables and conversations begin at 2/64 till the end ofChapter 1'wo 

57. Chuung T::u , 2/64-73. Mr. Chew Chipped (nieh ch'üeh) m叫t have chcwcd wo吋，;C

much as to have chipped words or teeth (the articulators of words). Mr. Royal 

Horizon (wang ni) may be the bencvolent rulcr of the 1圳市 of nature. or the Limits 

themselves who are benevolent ruler~ of the world. This is a們 excellent simile of 

conve的ation between words and actuality as a wholc, a similc of our rcllections on 

rea1ity. Bcsidcs, textual difficulty hcre is minimal: its general drift of mcaning is 

clear 

58. We re訂 embcr this point 、問 s as far as Socrates wen t: Socrates knew that he did Il(予t

know. Mr. Horizon was nüt even sure about that knowledge 

59. Now, what this last saying protlered as a reason for j lorizon', claim lO ignorance means, 

and how this saying constitutcs such a n::ason. are legitimat l: questions for ollr further 

mqmηin classroom. Does Royal Horizon mean 10 sa弘 Gn::at d l:bate docs not 

speak:' "One \....ho knows does not speak. one who speaks does not know"' (Chuang 7"::11 

2'59 日帥，也17. Tao l"c Ching 56), perhaps thereby c1aiming a sort ()f intuitivc 

knowledge abo、iC ordinary knowledge? 0 1' does he cast dou忱。、'er knowledgc 

altogether可

“1. Sudde扣 change of sccne from onc slOry to another i~ 川 triguinιtheir onl)"' ~Icnder 

cωmection is descript昀n of Ultimate or Holy Person. Is this ne\v scenc par< of \111 

Royal Hori70n's talk? Or did 的。 actlla l1y overhear the moming chitchats of Magpie 
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10 a Tree on \vhose braneh it 、咱 S t31ηing? A child mumbled to himsel正 It's quieter 

whcn th巳 bird~ sing, isn't it. Oad?" Magpie sang silel也e to sìlent Tree as it asked Tree 

something; Tree talked silence as it promised mind1css talking and listening. -[heiτ 

dialoglle was silence , in singing silence 

61 帆tSOIl (op. cit. , p. 47) chose "rcckle~ 何可 (or "recklcssly"). A. C. Graham (op. ci t., p. 59) 

chose "abandon" (or "with abandon") , Victor H. Mair (op. ciL p. 22) choscιcarekss 

(or "careles51y") 

62 TllC above interpretations of"w划， andιwu wcL" "fang," "t'ien fà.ng 、 and MencillS. and 

、vang'''s man、 characters ， sen5e~， and inter-implicatior口i ， would be S汀'cngthencd by 

supportrve rnterpretl、 e authoritìes in history to thosc cf1'ecl; 1 am slill tηing to find 

thcm. ßut even if 1 failcd to find them、 the a以lVC mte叩retations slill stand valid until 

proven othlT\vise , 1'0 1' 的時e reasons. (a) 八 bove ìnterpretations 0 1' kcy terrm are 

contextuall、 supported by the be旦 inning of the Second Clmpter of Chuang T:三U. and 

indeed its entire book. and deri、'ed thcrefrom. (b) It is not inte巾retivc authority that 

v<l1idates an inte巾retation ， but the other way around, as \叭/1，'3阻s s浦hc肌、叫叫vn a站bo叭、ve In ol盯l叮r 

Cαn閃巾t訓'q'肘l氾e of 心t 仇"η 1'ang" 3站s "imi此'"刮ting" heaven. (c吋)lJ川n1e s臼s an lIl t臼e巾"叫"訛tω n has its own 

t閃巳"仙"'剖l

m刊"叮"吋d in a叩" ，川1η1 缸而'"刊n惚"閃它gr陀"約s of 1'orever confinning an intcrpretive authorìty 、叫th ever 

preceding ones. rhis procedural predicament amounts to a co lJapse ofthe project of 

confirmation 

的 I 叭。uld havc descrìbcd the mindless talk as onc "as ifthcre \\叮c no onc besidc，、 werc

It nc地 for its unfortunale connotation Of"sllpercili叫s" in Chinesc (p 'angjo wujen) 

64. "Ch'iu" rnay be ‘K'ung Ch'iu ," namely. Con 1'ucius. If this i~ ln 巴， then , since 

Confucius is Teacher par exccllence, Chuang T LlI ma.y hcre be dcbunking thc allthority 

of the au皂U5t teacher, inìtiating edu 叩開 mutualit} in ti ll1e and 3 tradition of kicking 

the trad ìti開

65. 1 omit here all Chuang Tzu's fascînating îronic details of how each of lIS în a 

bewildering panorama (}f social cngagemcnts is a dream 且ch playing one 弓 drea lT1 y

social role, evcn '"i凹的了)rcting their dreams in their drearns" (2/80-84) 

66 ιChuang Chou" is Chuang Tzu's personal name; "Tzu 、 means "ma!吼叫、 mιMr. 可 rh, 
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appearancc 01' Chuang Tzu's name shows that Chuang T1U i~ now the subjcct matter 

talked about 

的 rhis serics of fascinatin皂 intcrsubjcctive and intcr• objcctivc dialogues, which conc1 udcd 

with the radical dream of the butterfly, conclude the fascinating Chapter T\'叫 of the 

book of Chuang Tzu (2/64-96). Cf. My BUlIerj，年， op. ci t., pp , 493 undcr "butter f1y' 

and 495 under "dream," 

68. This is J Ieidegger's favorite phrase a1so. Cf. My Chuang T2U: Worfd Philosopher ar 

Play, NY: Crossroad and Atlanta, GA: Scholars Press , 1982 , p. 61 、 long no(c 1 

69 “ Wu W lI" appears in Chuaηrg Tzu , 11/62 ， 20/7 ， 22/5 日， 75ιWII hlla" appears in ibid. , 

2/蚓、]1/抖， 12/25 ， 13 /1 4, 19/62, 22/7 8, 25 /1 6 (c f. 27 /1 7 whcrc one \vord "\\'u" is used 

as an absolute verb) 

70. Chllαng T:三11 ， 3 /1 9

71. 1 exper時ncc n叫 Chuang Ch飢1 dreaming to be a butterfly blll 1 drcaming 10 be, say, a 

bird , with thc samc wonderment 叩 interchang巳 of idcntitics. Thc same 行rc bum~ 

hcrc Qn different lop;s. Katk的 hero's dream to be a green bug (in Metamorph叫“) is a 

51ightly differentlìrc becallse Kalka's 叭)im was dilTcrcnt 

72. Similarly，山 Wheelwright taught his lord [)ukc Huan, hc tcaches mc. As Unclc 

Monkcy teaches monkeys, he teach的 me. And so on 

73. '"Ambiguity" 的“ambi-ugere，" to drive arollnd 

74. Ibid ., 2/84, in the midst ofthat dream 個lk， dream-walk. Jlere we undcrstand Lao TZLl'~ 

'''1'ao can tao [asJ not-always-Tao" that bcgins his 1σo Te Chiηg， and Chuang Tzu's 

'(ireat Tao dcclarcs not" (2/59、 22/44-47). Tao can only bc not-definitely told, that is 

indefinitely alluded to. ln this "no仁， in this “ 111-, is thc I'ao , aηb;←guous 

、valk-around. While Lao '1 凹 has a mystique of ambi皂uity， Chllang T LU'S ambiguity 

is ab間rbingly intcresting 

75 Thus awukened ambi-guity a l1 0ws us to byp益 s thc dreamer's paradox similar to the 

liar's 

76. Ikre the one differs from the othcr (yu fen) , becomes more of oncsclf, becausc of th~ 
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other (cf. wu hua) ι Yufi帥" means "havin皂 separative distinctìon"; “ wu hlla" mcans 

“ things (lnler) changing." 

77. This "education" fulfills the classical ideal of the Yin and y，胡g interacti帥，

co-incidence of opposites toward their co-thriving. Their mutual ncgal10n promoting 

mutual aflirmation i5 tacitly, meticulously, worked out in Chuang '1 四's phrases and 

弓tories

78. Thc exquisite descrip1ion, in poetic beauty, of lIea、 enly Piping (t'ien !ai) begins at 2/3 

and reverberates lhroughout Chapter T叫】 orthc Chuωw Tzu 

79. Ibid. , 2/1-9, and perhaps a l1 thc way throughour thc entire Chapter Tw。 他的 may be 

thc principlc of humanization 01' scien扭曲d technology, thc point at which spccialty 

cduc泣 ion is united toward and fulfíllcd in gcncral cducation 

80. lbid. , 6/36-45 describes an cducative progrcss and is packed with mythological figurcs 

and a l1usions; it is tradition-loaded. Tradition ‘can be transmitted but cannot be 

rcccivcd、 can bc had but cannot be :;ccn" (6/29). That is cducat的n

81. Mozart'sιSix Preludes and Fugues for Violin, Viola. and 仁 e l1o"ο(V 叫 4a) contains J 

S. Bach's lour Fugucs (BWV 853 , 883 , 882, 1080), Adagio (8丸NV 527) , two 

movements from Bach's organ sonata (ßWV 526), and 耽F. Bach's Fuga 8. This 

composition was heautifull、.' perfonncd by Grumiaux rrio in Mοzart' ( οmplete String 

升ios and Duοs ， Philips 454 023-2 (2 CDs). 8ach can also be c1early hcard in 

Mozart's Duos. The story of Mozart's "Haydn Quartets" is scnsitively described in 

Charles Michcner's "Mozart's 'lIaydn Quartcts'" contained in 恥lfgang Amadells 

Mο'zart: The Six "lIaydn Qllartets ," London: Sony C旭lssics ， SM2K 47219-2 , 

1953/]991 (2 CDs) 

82. The similarity of these two quartcts wa~ claimed on 12/5/97 hy mcmbcrs 0 1" the Orion 

String Qua巾t in rcsidcnce at thc Lincoln Ccnter 

83. Thìs Haydn-l\1oz訂t←l3cethoven traditìon is that 01" crcativitv. For thcir diverse 

contmul趴 sce Charlcs Rosen, 'l he Classical Style: 1f，咿晶， /'v1o::arf, Beethoven, W. W. 

Norton & Co. , 1972. Such transmission of diverse creativìty is much morc than 

$ocrates' planting of seeds of words, "\\'rì世cn into the soul 01" the hearer," and 
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nourishing thcir Icnder growth in ‘ the gardc的 ofletter丸"thus "prcserving thîs precious 

seed" (凹的edrus， 276; cf. Nole 13 above.) 

8,1. Beethovcn Ican刊 d 品。m Moza川的 MozaTi did from Haydn and Hcidegger did f可 om

pre-Socratics, each absorbin皂 thc past. ingesting it, thcn r阻pectively creating new 

synthcses of their own. This i5 !radition and culture at \.....ork; it makcs 肘， we becomc 

human by it. This is education 

85. Wang Yang-ming (1472-1529) vchemently protested against “hannful met叫lousncss

(if not pcdanlry)" 01' Chu Hsi (1130-1200) with a raoistic force of i行的 istib1e onencss 

of rni吋 and lifc, although Wang was also vchcrnently against Taoism. His vcry 

vehcmence (on Iwo front可) may be甘ay his heavy indebtedness 10 Taoism and Chu 

制I"he stratcgy ofimplementing the principlc ofmutual evocation is casier said than dc間，

howeve r. Thc strategy 、Nas !raced out as I i. JIl伽利 Firsl. we sensitiJ:cd oursel、 cs to 

intcrnal incohcrence in Chuang Tzu's cxpressîons, beginning at single words such as 

函、叩" "nothing" which uscs somcthin皂， the word and the notion , to point to i的 intended

subject-matter, "nothin巴"

Then we lookcd at phra~es such as "mindlcss (1秒正 ng) listener-Icss talking and 

talker-less Ii stening 了 a contradiction bccausc talking and Iistening is possihlc only 

when il mind~ its dialoguc partncrs. Furlhermore、 wc notcd how incoherently 

upside-down many 01' Chuang '1叫s storics art. In the storγof Whcclwri皂ht he 

tuuεht his lord Duke Huan his legitimate teacher. And thc tcaching was , "Do not rc吋

dcad ancient words," yet this ancient slory itsclf did c()mc down to U$ loday. Final!} 

wc pondered on what all thesc self-involved di咖ints mean , thcn 叩plied our 

dcliberation onto life. intcr-呻Ijectificalion {)f dialogical subjects 
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《莊子》與大學通識教育

吳光明*

摘要

本丈主持在If:探討{莊于》這古經典對大學~宜識教育之啟市。

教育之口的為傳迷過去是已經踐。 但〈莊于〉書I'!'I的「輪扁」質疑這

種可能性，輸f局說為 ι語不能歧途經驗。如果"訢不能表現經驗，

則言語就要成為不可言，也就泣的相矛盾而成為以 I ì;t默無斤 l 表

達不i-iT: ， iì日前的維驗。這何所謂，+[弓之 I i J 是一種以沈默激發領間

的教育方式這是一種沈默的對話!如「醬t!k ，與 I 主il~ ，以及

I 霍鵲于J 與「長精于.1 (l"]對話，都屬這種類瑕。在這種對談之中，

對談者以及所談的題材5t;全融fT為 已是帶奇異的對話方式可以表

現為研夢坡。在夢境中對話指及其題材可以立換而融仿制訓。雙

方所且是阿拉材即Ji經驗 3 在這種言語及沈默的互換融合之巾，經驗

出一研j，傳到另jJt代，猶如「火 J 從 「薪傳到另 「薪」。

品于的思想、傳統，對If: .t述各點都對我們有深刻的辟/]\

*J是因威斯1It豆大學退休講座教授




