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Abstract 

In terms of a dialogue with Heidegger's thinking, this paper tries 

to arguc tor the inclusion of Taoist Classics as core curriculum in 

gencral cducati叩 ln order to support such a thes院 some of the 

possible h叮meneutical applicati叫lS of Taoism to modern soicety ha、，e

bcen indicated. Particular丹/， it wi Jl show in which mann叮 thr凹的 the

thoughtful reading of Taoist classics that students can be expected to 

develop thcir sensc of oricntation in thc technological age. One will 

see that the Taoist ‘topological thinking" not only can counter-balance 

“ calulative thinkin û:" in thc Heideû:{!erian sense. but also can contribute '=' ,.. ".~ ~'~'~~e，=， 

to a dceper understanding ofthe essence oftechnology 
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. .evcηithing 皂rcat arises from man's rootcdncss in hi~ homeland 

and tradition 、 I

"Thinking is not inactivity. but that very action (Handeln) which is 

dia!ogue with the world's dcstiny.,.2 

It 5cems to be strange to argue today that onc shou!d Încludc ChÎne5c Classic討

in the corc curricll!utn 01' gcneral cducati叫1 ， gi vcn thc tì比t that in the May~Fourth 

Movcment of 1919 址惚re was alrcady an u唔c to throw them away. ln particular, 
nowad句'5. thc m句 or concern for the countries in thc third world is rathcr thc goal 

of Modernization 八ιcordingly， one may bc puz:tlcd by thc claim that students of 

the technological agc should read Chinesc Classics. On thc other hand , it is 

intcrcstillg to no\c that thcre a["e eminent 、vιstem scholars who sho\v high rcspcct 

for Chinese cu !tnre. For cxample , A. N \\-'hitehcad. thc famous mathcmaticÎan 

and philosoph肘， clearly admitted , "the more wc kno\'v' of Chinesc art, of Chinesc 

likrature、"'叫 of the Chinese philosophy of li缸， the more wc admirc thc hcigh的 to

\vhich that civili叫iOll attaincd 、 In order to solve sllch C叩f1 icting aUitlldcs 

tO\vard Chincsc classic5可 we ShOllld te 有 t thc thinking power in the texts. ln 

partic lI lar. one \vay to defend Chincsc lhought is to cxplorc its pos油 lc

con!ributions to the dcvelopment of a sclf-understanding of hllmall beings in thc 

tcchllülogical age. Surely, nowadays, Chinese classics Îs in a dangerous sitllation 

'ß lI t弓恥 Hoeldçrlin r晶li7心d， "whe間 danger is , gnl\VS ltjhe sa\, ing power aI50.' ,4 

()n thc 叫L、 tü \\" 3.rus a rcassert叮叮 of Chin們e thollght in the tcchnologlcal a自

it sccm~ viablc to start with a dialogue with Ilcidcgger. It is not only bccausc there 

are 50mc fundamcntal similarities betwecn Hcidcggcr and Chinese philosophy, but 

(l lso because Heidcggcr had oncc explicitly trîed 10 found "the cssencc of thc 

U I1 I、巳fSI!) In a primordlal manner' 、 F lIrthcrmore ， \\'e will sec t l1at Hcideggcr'5 

thillking on the essencc oftech恥lD前的 particlllarly illll lTl inating in shedding \ight 

on the \vay of hcrmcneutical application ofTaoist classics 

Dcspitc thc scandalous historical 已ontext， Hcideggcr's rcctoral 叩ecch ()f 1933 

!可 still \\'n的h 戶)nd叫ing frÜlI1 a purcly phil的oph他al standpoint, for it touches the 

mnsl Important problem of our age. From a standpoint of Westem cullure_ this 
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Important prublcm rcsults lì'orn thcιdcath of God". as was dcclarcd loudl、句

ì\ iet，心 hc. "lt mcam.: 1 hc supcrscnsiblc 叭 orld ， morc cspccially thc world of Thc 

Chri甜an (io<i, has 10叫 its effecti\'e force in hlstory'、 6 Rut instead of Ciod should 

lIlall bccomc thc ccntrc of our cosmos? For IIcidcggcr, it should not hc a p吼叫 l、 e

\\ay ou t. ln oppo:.itioll to Nictzschc. hc urgcs u~ to 0、 crcumc '1hc univcrsal ruk 

01" rhc \\'ill to powcr within hi~叩門 So. hc raises thc té的k "to think in primordial 

rcflcctiO I1 to、、 ard可 a 引"、 a~sing of IT1 ctal汁吟唱 ic~ ofthc 、、 ill to powcr.',8 In parti巳ular，

al叫kction 0 1" thc spirit 0 1" WC51CITl wo rJ d points to a rctuming to 1hc cssence of 

knowledge. Accordingly, ""I"he hωrt of addres~ ser\'es 1he interprctation of thc 

csscncc of knowin皂，只cience ， and profession that is ha~cd on training in scien且似

As a malter of fact , 1 feidegger's complaint tha1 'Today thls I"ragmcntcd 

ll1 ultipll Cl ty of disciplines is held together only by the technical organiza1ion of 

ulll\.-crs仰的 and faculti肘， and rcrains 50叮 c importancc only bccausc of thc pr配tical

an l\s 悍的叫d b于 thc diffcrcnt spccialtics 日ul thc roots 01" scicnccs in thcir 

csscntial ground ha、 e withered"---is still 、 alldIUCC叫ainly \vc are strongly 

opposcd TO 1 fcidc且gc內 a行iliation TO ，\'azi~m. Rut onc should agrcc 叭川1 him in 

c1aiming th8t wc 11C叫 aιrcf1cction Otl 1由hc t岫ota址J仙l

悶t白'le已口叩t口íon '"the un叫】"叭、 C 凹凹lly 巳a叮m旭e肘S 1沈t記lκf， b\刊、 l盯t臼呵 owns叫油'c閃它ng缸th ， unto i沈ts ess間巳叩n"旭凶&叫19盯叩?丸叫叫u山叩i口叩n叫d步

ζa l巨"οund a已 ccssib Jc 0叫11ly to tl比 knowing that it 巳 ultivates. ， ..l Onlv thcn onc call 

cxpcct fïndillg a truc unity for urmc吋 lt_y

In thc folk)\\'ing , wc wiJl scc that a fruit[ul dialogue be1ween Hcidcggcr alld 

Chincsc philo~ophy Cflll hclp us 11\ shcddmg li位ht on thc con比mporary rc 1cvancc of 

Chincsc c1 a~則C~ This can bc 5ho\\'11 in rhc follo仇 ing thrcc poinb. hrst 01" all , in 

Chlllcsc culturc thcrc is no conccpt o[ GüJ in the 仁hris1Ían sense. Fu此hcrmorc

lhe Chinc~c conccplion 01" Hea、 en i~ not a supersensible world but rather (J sort 0 1" 

ι1 、 narrllc Tao IÎlat i::. to say , in thc lIcidcggcrian wrminolog:y it is 3n 

o l1tological" rather than an "onticalα lI1cept. FinaI年" accordmg 10 both Chinese 

phllo :-，oplηand He 1(je自er， man lS a heing under thc Heaven and on the Larth As 

a 叩rt of "in-b叭叭 een-bein包， man should not be identificd 出 the centre of our 

COS!TIO 、 To be sure, it 的 not my ll1tentlon to .l ump to aιIJnl、 crsa1i s t" po~ition 

ì\ amcl)- 、 in pO ll1 tmg ou1 叩I11 C basic similantics bct\、 ccn Ilcidc單位cr and Chincsc 

philosopl可 j do T1 0t 、;"ant 10 claim that thc ma_j or idcas implíed in Chincsc dassic~ 



The RCJ詢問削 of '1"，曲ist CIJ~卸的 in the lcch!loIOj1_i~al 恃c 207 

a刊 univcrsally valid anù hence havc 10 be acωptcd by the 、Ncst As a 

consequenιe， v.'e entire!y agree with Heiùegger that the lJmkehr from the 

technological 叭。rld ca凹的t simply comc by "appropriating B lIùdhi~rn or othcr 

lLlastcrn cxpcrH:nce ., 12 For the cssencc of modem technology as challengin~ 

(Hcrausfordcrn) rcvelation is real1y beyond the thought of Chincse classics 

f'urth前100ft.λin thc a在c of Post~Modemit:y、 it seems to be meaningless to promotc 

Chinc~c clas~ics in such a "univcrsalist" manner. On the contra叮恥/hal 吼叫巳 t可 [0

do is to show that, in doi月 justicc of the spirit of pluralism 刊的 viablc to cond肌t

dialogucs with Ihc othcr so thal one can lcam rno間 from the other and also cooperat 

well with each othcr in overα)ming the cri~is of our age. As a matter of fact , we 

a150 rcali/c that there arc csscntial differenccs bct\vcαI Ilcidcgger and Chincsc 

philosophy. Neverthelcss , it IS in tenns ofthis 50此 of philosophical dialogue thal 

one can find a justification for inclllding Chinese dassics as corc cllrriclllll lTl in 

gcncral cducation. So, thcre is no necd to claim lhat the doctrine implîcd in 

Chinese classîcs isιunivcrsal1y戶'tme. Rathcr. one can bc satisficd that thc idcas 

implicd in Chincsc 心lassics might provide an ahcmativc way 01' thinking in dcaling 

with thc crisis of our age. But parti凹larly through the dialogue with Hcidegger's 

latcr thinkin皂， \VC arc confidcnt ofthe potentia\ imp\ied in T:削st class間 in dealing 

\vith the problcm of ovcn:oming oftcchnolo自J

Indccd. therc is also no necd for a l1 students to study philosophy as a major 

subjcct. Rather. lhrollgh the thoughtflll reading ()f Taoist classics stlldents can be 

expc叫位i to develop their o\\'n orientation in the technological society. By the way, 

each pcr 'ion has to think about his!her siluat的n in thc technological age 

At first !c 吭， the criSls which resu1ts from the death of God in WI叫emωltllTC

sccms to bc loca1. But from a sociologi ，巳 al s個ndpo側， such a crisis actually points 

to a dccper paradox underlying the technological agc \vhich is now a global 

phenomenon. As a mattcr of fact, Max 丸Ncbcr firsl succinctly fonnulates it as the 

parad 刁 x of rationaliχation" 

Onc of thc fundamcntal clemcnts of thc spirit of modero capital的1Tl. and not 

only of that bul of aJ1 modcm culturc: rational conduct on the basis of the idea of 

the calling, \vas born_..from thc spirit of Christian asccticism... Thc Puritan wantcd 
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10 work in cal Jing; wc arc íorced to do so. For whcn asc囚犯的m was carricd out of 

m凹的的c cclls in心的eryday lifc , and bcgan to dorninatc worldly rnorali旬， it did its 

part in bllilding the trcmcndous cosmos ofthe mod己rn econ凹nic order. This order 

的 n O\v bound to th巳 techni凶 1 and economicαmditions of machinc prod山tion

\vhich lo-day determine the lives of all the individuals who are bom into this 

rncchanis ll1. 1I叫 only tho間 directly conccmcd with cconomic acqui~ition ， with 

irrcsistiblc forcc. Perhaps it will so dctc行"n時 them until thc last ton of fossilìcd 

coaJ is burnt. 1n 13axter's view thc ca凹 for cxtcmal 色昀ods ShOllld only lie ou thc 

shoulders ofthc 'saint likc a light cl叫k. which can hc thrown asidc at any momcnt' 

But íatc dccrced that thc clock should bccome an iron ca8.C."的
M 

^ctual旬，叫lat Wcbcr has anticipatcd about "lhc last stage (lf this cultural 

developmentιSpecialists 叭 ilhout spirit_ sensualists without hcal1 可 th的t1ullity

lInagincs th瓜 it has attained a levd of civi1ization never beforc achicved"--has 

b，αlmc thc best characterization of our age J.I [n its vcry essencc, thc dominance 

uf technology ends up with thc construclio t1 ()f a hugc iron cagc. Then how is it 

p叫sible to brcak out of such an iron cage? It is \vell-knO\vn that Wcbcr Illmself 

hints that cither "clltîrcly nc\',.- prophets wîll arisc, or 甘lcrc \vi Jl be a gr芯 at rcbirth of 

old idcas and îdeals.'-15 However, from the past experîences of Hi\ter in Germany 

and Mao in China one should exdude the hope for the rlse of any charismaLÎc 

" lcadcr. 'U Then the second pc出 ibility seems 10 be the only viable 吋Jlion. As a 

ma1ter of tact, Hcidegger has pursued thîs line in his later thinking. He explicitly 

dec!arcs that ‘1 don't 自己 lhe position of man in the world of global tedmology as 

lIlextricab!c and j間scapable. The task ofthought is to help limit thc dominance of 

tcchnology 50 that man in gencral has an adcquatc rclationship to i的 csscncc."j!

Whcthcr Ilcidcgg叮 himsclf was inspircd by Wcbcr is not important. What we arc 

intercsted in is how Hcidcggcr p叫卸的 his way towards ovcrcoming thc dominancc 

of 1cchnology. In fact, as thc philosophe的 of thc Frankfurt School rcali 7.cd、 thc

iron cage mainly resu\ts from the gcncralizaiion oftcchnology fì.om 仙IC conqucst of 

。"nature 10 thc conqucst of soc惚。

As wc have see t1 in his reetoral 叩 ccch、 Heidegger starts \vith a reactivatîon of 

the prc→Sιcratic experience ()f naturc, particula什y the quest of the essence 01 

SClence in Cì reek. Indeed、 Heideggcr himsclf clcarly re叩gnizcs that “our 
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prescnt+day \....肘ld is cornpletcly dominatcd by thc deSlre to kno"" of modern 

'" scicncc."'" Bllt in urdcr 10 prcparc tor an ovcrcoming of sllch a domination , "he 

must considcr a!s 有 and above a11 clse可 thal every 間nα:tlO I1 llpO I1 tJ1at 、、illÍch now is 

can take its rise and thriv!.: only it~ through a dialoguc with thc Grcck thinkers and 

thClr language, it strikes root into the ground 01' our hi~torical exi~tence. ，， 2(J、、 hat

is especially 01" interest to \lS is thc fact that, In 陀alizinεthat ''That dialogllc still 

awaits its bcginning, [t is scarcely prcpared for at all ," Heidcggcr at the samc time 

strcsses that -'and yct it 此間lf remains for us the precondition of the inevitablc 

dialogue with thc [ast Asiall wor1d. ,,21 Rut why docs the entcrprise of the 

retlective overωming of thc dOlnination of modcm scicncc冶 dcsirc to kno\V仰int

to be connccted wîlh an inevîtable dialoguc with the East Asian world? 

To he SI!悶， thcrc was no scicnce in thc modem sense în traditional Chincsc 

cultnrc. BlIt if "esscnce 01' sc沁ncc" 的 to bc undcrstood as "the questionin耳，

unguardcd holding of onc's ground in thc midst of the unccrtainty of the 

totality of what鴨"， thcn one finds that thc similar pursnit also 凹的的 in anclent 

China _22 日cspitc thc "primi1ivc" charactcr of Chinesc scicncc，仁hinese

philosophcrs wel可 C叩scious of thc uncerta叮叮 of the mandatc of Hcav叩

Accordingly、可o stop with thc incomplc鈕，的 thc cardinal doc仙ne in 1 Ching 

Tllat IS to s扎.y， dllc to thcιlInccrtainty 01' thc totality 0 1' what-is", thc Chinese 

philosophy 01' nature wcll undcrstands that any completc control of natu間的 an

impossible dream. On the contra可， the wncept of the consciousness of anxicty is 

rcvealcd in that Tao "promotes all th lTlgs without sharing the anxiety of the sagc 山

lndιed ， I Chuan also cxplicitly proclaims that 可hat which is unfathomable in the 

opcration of yin and yang is called the divination 、副 For “ thc divination has 00 

spatial restriction and Change ha可 no physical fonn 而 In order to stress sllch an 

inescapabh: lIncertainty, IJS lIn Tzu put it in a somevvhat 己xtremc statemcnt “ Thc 

fïxcd stars rotatc in sllcccssion , the sun and moon shinc altcrnatc竹， the four seasons 

抗l110\V one anothcr, yin (passivc cosrnic force) and yang (active cosmic forcc) 

effcct their g問at trallsforτnatio11s ， and the wind and ram sprcad over all things 

F.ach 01' the lcn thollsand things attains its hannony, and thllS grows. Each obtains 

it5 nourishrncnt aJ叫 thlls achieves JÌJ lI devclopment. Wc do not sce thcir activitics 

llut we do sec thcir rcsults. This 15 \vhat is called divination. Wc all know how 
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lh..:\ at1 ain thcir full d<:、c10pmcnl bul non<: kno、恥; that such a process is in、 isible

rhi~ i~ callcd Hcavcn. Thc sage doe::. n叫 seek to know Hea、 en .. Thereforc great 

skill con<;i~t<; in 110t dO l11g ccrt (l in thi11g~ ， aηd grcat ", isdom conslsts in not 

ιIc il 、 cnll丘。、 cr ccrtain things 、九 hat is 10 bc noteù about heaven are ils 、 isible

phe11ornena. \\hicil 叫n hclp us 10 forctcll thillgS. \\/hal is 10 be noled about earth 

arc It后可uitable 出pec的叭 h;μh can be u咒ù f()r gro、、 ing things. \Vhat is to bc notcd 

abollt thc fO lll" 5ca、ons are their course and thcir distincti、 c charactcristics 

accordillg to which 帆 c can ll1allaQc our a扛別的 And what is 1ηbe noted about yin 

and yang: is their re、 elation. on lhe ba~、 1'- of \\"hich we can rcgulatc things. Thc 

ofticial (astronO tl1 Cr) adhcrcs to [thc phcnomcna ofl hcaVCll. As to thc sagc 

himself, he adhe間.~ 10 the w:叮、川 At fÏrst IOOh., :-i llch a thesis \vould merely signify 

thc cun兒鬥 :Itl、 c charactcr ()f 仁hillese science and it could at bcst bc applied to thc 

prc-modcrn argricutural socict、fIowc、 cc、 it \VOUld bc to only ut吋C悶tand it 

Ol\lically. !t 、、 c call 孔pproach 為 uch a thesis trom an ontological ~tandpoint， thell it 

pcr fi.: ctl、 matchcs what Ilcidcggcr trics to cxpr<:ss. Fir::.t of all, both 01' lhcrn scc 

了 he essel】間。f" lruth as the IcttÌl泡一bc o f" what is. as it i :-i.'們 :-.J amcly、 th<: C~SCl仙

。f scicnι巳 or k110、v1edge docs 1101 lic in thιposscssion of things or control of naturc 

Sccond峙， tor hoth of thcrn , to know is to be cornplctcly c叮叮叮d to the hidden and 

unccrtaln 八ccordingly， knowing is ahvays a risky proccss. Jndccd , onc can sa) 

that here both thc Chinc咒泊gc and Heideggcr agrcc in acccpting thc I1crac1 itean 

fragrncnt 已"\Iatllrc 10、 c 、 to hidc itscl仁、 111 tcrtl1~ 01' thc conccpt of "alcthcia" in 

latcr J kidcggcr's lhinking 叫1C might pro、“ic a bcttcr cxplicalioll. Jn 叩 t:'l.r a~ thc 

truth 01' Rcing or Tao is unconccalrncnt at 甘1C samc limc conccalmcnt 材的

I I11 DU出ible f"or human bein旦 to achieve an、 'col1lO lete" and 出rlain" kO I1".lcd l!c 01 

nature. Indeed , as Chuang 1 zu al::.o maintain已d ， to knm\- isιto re~pond to things 

叭 ithout anv darna且已 10 thern 月
v 、一

Howe、 e r. with the rise o f" rnoùern Icchnolo凹， I11 an 品eerns to bCCO I11c thc 

m的ter ()f co~rn。有 Knowledge appcars to bc thc infinitc powcr f"or thc conqucring 

0 1' nature. Certainly, the ad、 anιernenl ()f rnodern technology has irnproved thc 

rnatcrial conditions of living. Rut exactly here lics the extre tl1c dange r. As 

poimcd out h) 心1ichael 7irnmerrnan. "For the (ìreck只 thc Rcing of the tree was 

ph刊的 lhc po札 cr 01' a bcing to cm叮gc from thc darkncss Orllon-prcscncc, to grow 
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and develop and maintain its presence in the face of the pO描ibility of lapsing again 

into non-prescnce. For a modern botani泣， howevcr, the trec might be seen as a 

specific complex of cellulose which可 by modem scientific meth叫s. can be turncd 

into any number ofuseful products. ln fact, modcm man vicws the whole ofthe 

univcrse in terms of its value for the promotion of human power. For thc Grccks可

the 'reali。只 (Being) of thc trec was its power to kcep itslef、 in stable prcsence、 fm

modcrn man. the reality of出e tree is its use-valuc as a commodity. The 'rcality ot 

the real' or the 'Being of bei呵s' for use is the value of objects in man's que:::.! for 

wor1d mate可，，29 Accordingl)" , Heidcgger points out that .'The dcstiny of re、'ealing

is as such , 1n every one if its modes , and therefore necessari旬， dangcr. ,,_iC! At this 

juncture onc can c1carly sce that Heideggρr's position also reminds llS of Lao Tzu':::. 

dictum “ Fortune is that in which calamity is latent. ,,:J' 

From a broader perspective, one can discover that the famous Frankfurt School 

has also attempted to overcome the dominancc of technology. For examplc, as 

poi l1ted out by Habermas, Marcuse is convinced that \\'hat Weber cal1ed 

'rationalization' realizes is not rationalization as such but rathcr, il1 the namc of 

、"rationali你 a specific form of llnacknowledged 仰li1ical domination.""" Why 

doesn't Heidcgger follow sllch a trend? According to Heidegger, such an approach 

sla巾 \vith a false premisc. For "The false 叩inion that thc ratio l1al and the 

ratio l1 aliz泌的n (disenchantment) ofthe world a悶 themselvcs rational is presupposed 
1 

in the q耶u昀es泣甜t，的on oft由he ori啥叩g♂in of the Ratio (1悶沮割"岫onali大矽y)."" One mi啥gh! s呵ay t出ha羽t cve叩n 

Ha咄bcnn祖as's theory of communi心ca訓tive r阻a前t怕nl怯凶a剖itηy fails to break s凱叫u叫ch a limitation 

For it is c1ear that in Habermas's theo l)' the “ rationality" of communicative 

rationality is trom the very bcginning an unquestionablc "ax叩m 刊4 But then onc 

can raise the question: Why，的 this junctu間， is thc Chinese thinking of Tao of 

particular importance今

First of a11 , in spite of the fact that il1 ancient China there was no modcrn 

technolog:少， the Taois是 thinkers had re t1 ective experience ofthe essence oftechniqlle 

In realizing the possib!e negative effect of thc domination of technìque, they also 

dc、 elopcd ways 10 overcome it. For example, in the text Chuang Tzu onc can 

Í1l1d the following famous metaphorical passage: "The chicken walked and drank 

fre e1y il1 the swamp. But it is unexpectedly captllred in a cage. Although (hc 
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dllCke l1 lo(,ks i..'.rca t. lhÌ:-. Ì~ 1101 凱、od 弓 Here ()ne can clearl、結cc that Tf1O i~t 
、~一

I仙h ，川l口lkc鬥、叭、 lTC b了￡叫i心υ比 M、叫，1ax 、叭、 'cbc 仁 、叭、 cll cυ叫ns此已!叩ousοf t仙he da刮n泡ge叮rοf hci川n巴 T阻p刊;沁d in 

已a趴n叫l刊1 lrOl刊1 已λ芷c. '1 hc P凹roblcωlTl l的S ob\'i昀on叭叫汽叫l竹.Y 1仙hc loss uf frc心C"ο叫l盯I口1 日 n叫l t. h已比 as 

Heldeggcr 、 lrcsscd. "'I 'IH.: c討Sμn已C of fn:cdorn i.~ originally lHll connected \\ lth the 

、、 ill ur c、 cn 吼叫 h thc cilll~ali叭。f hum刊 n 仇 illin但 ;" Rathcr. as it “ 5110\\ 11 Ìll 

an\llher lllelaphor 1I1 Chuang: T:w. a fi:-.h is only frec \\hen 11 IS S\\ 1111111 1I1 g III lhe 

叭司 lc 1' For hc以10m .~hould be pnma1' il) understood as 1'cturning to onc\ propcr 

1' 1 扎çc

I'urthcnnorc. ill ü、 cr以.11 11111日 1)\ 1.: dümin叫llT üC tcchlllljUC. I 'a üi~l philüsüphcr~ 

ha、 e tried to absorbυr 1I11ernalize Ìl <1:-. a l110mcnt of <lr t. rhal i:-. to sa、 tn'hnc IS 

I叭叭u!l l、白 modc of poeisi為

1 WIll Ihc fa ll10lh ca叫(l f Pau 1 illg ill 仁huang TZII. ()!l C can lcarn l11al thc onl) 

叭叮 ln 叭 cn:omc thc dominallcc of tl.:ch Tllquc IS llot III abolish lL but rathc 1' to 

p叭1 1l1 01c 11 山川1 凡此 So. on the \\a、 I()叭 ards ()、巴 rcoIllll1 g the dO l11 inall(lYl of 

lecllll仆 I()!!'I-' 11 i 、、 iablc to rcallLc l l1al pocìsìs IS a lI10rc prilllurdial Illodc 0 1' 

11 l1 C()ncealmcnl 八.~ a consequem:c. art 叭 ill pla) an imp(l叫 anl rolc 111 ()、 crcOlll Jn!!:

rcchnυlug) 

、.~ a 111凡tter oIrac t. T山)Iq ph J!usophel 、 are alsu comC10U品 orthe dan巴er oClhe 

i n fl 川 ÌlJll of calculari、 c rhinking. In paniClll肌 Chllang 1/11 c\.plicitl、 lIrl!. C~ 11 只 'u

tt'an~ccJl(1 rhc dilllcll~ionοf calculati、 c thlllking , for il blocL Ollr \\， u、 lo\\"ard~ rhc 

apprdlC I1 "iOll llf Tao ,,<j Acζordlll巴 10 ChUatH! Î LU. in oru盯 10 rcuch Tao. onc Iw~ 

\<.1 '.dlscarJ llic 1111elligcncc 芒。 b叮(lnd the 、 iSlble and Iranscend 

.~llbjèct-()句 èct-schema ， "i
l

So. becoη1111川l

O叫1I 11山《υ} υ、 Ct閃μO川C 1汁It心"川'11叮1晶創1lCυ}川11 0叫j c;司訓1刊b川l州1 ，剖"，叭、 C lhl川川1叭1巾k川巳 、叭丸 1"比L叫h u山i汀T川"叫dcrllζ勻 lhc il川1刊II叩pro叫1刊l沁山l 

CXI.Hl刊圳" 、叫1 () 1刊} ο r l心C已叫1 ，川110叫log) 111 ul-dcr t() ll !ll kc ~C Il "C uf 叫 Ich a ι ),1 j III III :1 1 c圳、、

川、叫Crl('lh ITWllll仁 r， OIIC call pa、 a closcr look al th l.: naturc llf tJllnkinμ111 tltc 

!aolq sc刊另C

It i:-. 1111nè叫m已 10 n叫e thal lhe "al1 of thlllking" l~ 1l ~llall) an cs、enlial part oj 

gene川 1 educall\ ll1. Hll \\,C\C r. it i 、 cotnlllonl) a ~O鬥 of clclllcnt(1)' formal logic or 

ba~lc 、CiCl \l llìc lllclhodolo自 ]'0 bc .~Ll IT. il is an onllcal dlsciplinc. Â:-. a mattcr 

of lac t. 1.: 、 C Il thc 1. in~telllia l1 "IIl ~lghf' lnro thc -'csscncc" of ph、馬"司 1 phcnolllcna 
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bclongs to the Husserlian "Wesenschau" (eidetic intuition). All thesc can be 

Jocated in the dimension of 、 calcuJative thinking". On the other hand, "esscntial 

thinking" in the Taoist sense is "topological" in character. Namcly, it is a thinking 

which C3n lead things back to their proper place or limi t. That is not a matter of 

technique but rather a propcr con'csponding. When Heidegger raises the que t.lion 

Is there not 31so a guilt incurred by failing to do \vhat is. esscntial弓， he might 

criticize university education for not being c叩abJe of producing stt吐ents with SL 巳 h

a power of thinking:\l In this regards, reading Taoist classics can provide an 

opportunity for students to devclop such a “ topological thinkin直 升2

lt is also worthwhile to point out that Hoelderlin's following dictu1TI: "Bul 

where danger is. grows thc saving po\vcr also," which was repeatedly quoted by 

Heidegεer， is quite closc to the following saying ofLao TzuιCalamity is that upon 

\vhich fortune depends:，~3 Furthermore, even th凹的 Ge-stell (enframmg) 的 thc

cssence of modern technology is secn to bc "lhc cxtr巳1TIC dangcr," "danger in thc 

highesl sense," Heidegger s哎"川11 C\a創\ms t出ha瓜t

1山he saving pc、叭、" ，的sa叫lr爬eady t仙hriv圳l川ng also 卅 Such a pos引ition of Hci泣deggc甘n間eminds

us of the fol10、W、 m】 g fam(此'"肘s ，出he臼"吋s in Ch圳IllCS巳 clas臼SIC凶sιBy t由hc la、W、 of changc 

吶/hatever has reached its extrcme must tum back."'\S Especially, Heidegger's 

statement: "Thc danger is the savinεpower、 inas1TIuch as it brings the saving powcr 

out of its -- the danger's -- concealed essence thal is ever susceptible of lurning" , 

has also a paral1el in Lao TzuιThe concealcd essαlce is deep and far-reaching 

And with it a11 things retum to their original natural statc. Thcn thc great concord 

wil1 be reachcd “ Moreover, Heideg在cr's choosing 01' --Díe Kchrc刊 ("'Ihc

Turning'') as the titJe for his work on the seeking for the saving power 叫t of the 

dominance of modcrn technolo自 brings us back to the following mcssage from 
也，<17Lao Tzu: "Turning (Kehre) is movement 01" Tao."'" Final[y, it is \vell-knQ\vn that 

thc later llcidcgger has strcssed a lot 011 the topic of thc th inging 01" things 

~Ieidegger writcs、 "Thc thing thîngs.. In thingin已 it stays earth and sky, divinities 

and mortals. ,,4R Further, he states , "Earth and sky, divinitics and mortals -- being at 

one with one another of their own accord -- belong togcther by \\'a)' of thc 

simp \encss of 1hc un i1ed fourfold. Each of the four mirrors in its Q\.vn way 山c

prescncc of the other治 Each therewith ref1ects itseJf in its 0吼叫n way 1llto ItS own 
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、.v ithin thc simplesness of the four. This mirroring does not portray a likeness 

rhe mirrormg, lightning each of the four, appropriates their own prcsencing illto 

Slmpe belonging to one anothe r. Mirroring in this appropriati月一lightning \vay可

each of thc four plays to each of the others. Thc appropriative mirroring scts each 

01' t l1c four frce into its own舟 but 叫做)nds these frec ones il1 tO the simplicity ofthcir 

essential being toward onc another. The mirroring that binds into freedom is the 

play that betroths cach of the four to each through the cnfoldìng clasp of their 

l1l utual apprc 甘 iation ， None of the four insists on its O\Vll scparate particularity 

Rather，可 cach is expropriated , within their mutual appropriation , in10 its own 

bein皂 ωActuall)'九 this has a c[ ose connection with the problem of ho仇 to
overcome modern technology. For, first of all, “ no reprcsentat的n of 帆什hat is 

present. in 1hc scnse of 、、ihat stands forth and of \vhat stands over against as an 

obJect 叫 er reachcs to thc thing qua thing 叫 And，‘Even when ratio pervades 

animalitas可 man's bell】皂 悶mains detined by lifc and lifc-cxpericnce. Rational 

lJ ving beings must first become mortal 吋 Such a doctrine of the thinging of 

things can abo rcmind us ofthe following tautolo叮 i l1 Chuang Tzu “Thinging 01' 

things without subj山t to the domination 01' things" 但 lndecd， regarding its 

mα111111皂， 011C can also idcnti舟仙的 illuminating tautology as an explication of lhe 

thesis of ‘becoming onc \vith Tao 

Furthermorc, in so taT as thc proc的s of the thi月ing of things basica[ly 

11l volves letting things back to their proper placc, "topological thinking" is i1s 

ιmethodologica]" prerequisitc , According句" reading Taoist classics one could 

learn an "extraordinary" art of thinking. Though this art of thinking canno<

contribute to the incrcasc of our knowledge, it could he[p limit the 的sence of 

ll1 0dcrn technolog、

八][ in all 、 from our compari~on to I1eidegger's thinking , one can find a 

concrctc demo11s1ration ofthe potential implied in Chinese classics 

Undeniabl弘 there are basic ditferCI1CCs betwcc l1 Taoism and Confucianism 

811t they arc llot neccssarily incompatible 10 cach other. On the contrary, it could 

bc "ho叭'n that lhey can well coor犯 ate with each other. Though for a detailed 

trcatment [ must reservc for an another writing. 8ut 1 would like 10 argue that 

Taoism is more intercstcd in the Tao of 仆le Earth, whereas the Confucian 
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philosophy of nalurc 的 focuscd on thc 1'ao of thc Hea、 en. On thc one hand、

according 10 Lao TZllιSimplici1y， \vhich has nu namc, is frcc of dcsircs. 8eing 
frcc of deslrcs, it is transqui 1. And the \-\'orld \\'ill be at peaι 己 of its Qwn accord.',5_1 

ßut i1 onl)' when earth obtains t11c Onc (Tao) t11at transquility is possiblc ‘Ifthe 
,5.1 eal1h had not thus b即:Jme transqui l. lt wou[d $oon be shakcn."J" On the othcr 

hand , 1 Ching's mantic• phenomcnological approach has shown in what way the間 IS

an eternal 防currence of cosmic process 們 Moreover， thc Confucian idca of 

benevolencc provides a cardinal p叫 iti巳 al-social principle. Altogcther, in Chincse 

classics one can find 1hc pic凹 re that as al1 authcntic being可 man CXISts “on 1he 

carth 叫“under the Heaven" and "with other men." 

Historically spcaking, il is true that since Hegel's famous criticism of Chincsc 

culturc, thc status of Chinesc classics has bcen extcnsivcly downgradcd_ lndeed 

one can rega吋 the radi ，巳 a[ negatiol1 of Chinese classic笛 i l1 1he May-Follrth 

Movement as thc logical consequence of such an undermining of Chinese cu[ture 

In tenns of a dia[oguc with Hcidegger, wc have oot ooly shown in which manner 

one can dcmontrate the contemporary revelance (]f Taoist classî血， but a[so poîntcd 

out a posltlve way in a阱，口laching Chinese cultu阻 ln particular, now we can say 

that il is mainly bc叫usc thcsc critics 1'ail to rccogni 7.c thc ontological di仟crcnce 111 

Ihe Heideggcrian scnse that thcy can 0111y dcvclop a negatîve picture of Chincsc 

classics. Nmndy, from Hcgcl to thc m句or reprcscntativc ::, of the May-Fourth 

Movcment了 Chil1出e thought has bcen under啪吋 exclusivdv from an "ontical" 

pcrspectivc. A famnus ex:ample IS Hu Shih's intc叩rctation of Tao時間 的 a 呵呵tem

of COSlllllgO叮 Here the T:lOist C凹lcept of 區'Nothingness" i日 (mis)understood as an 

emply space" io thc physical sense. 56 Now with our comparison between 

Heidcgger and Taoisl thought, \Vc arc able to clear us from such an absurd way of 

rcading Chinese classics. Positive!y spcaking、 our ‘ontologica!" way of reading 

l'aoisl classics cnables us to lcad C: hincse thought back to its propcr dimcnsion 

Also, one 1S no\\" ab[e to say that thc negative aUitude tO\vards Chinese cla,,:;, ics, to a 

largc cxtc叫，時間It5 from an "inauthentic way of reading". And an anthentic way 

of叩prωchlllg TaOlst classics, especially through a dialogue with Hcidegger's [at叮

thinking, could well 5hcd light on the possibility of ovcrcoming thc dominance of 

technology. Particular峙， thc Taoist insight that the anistic poeisis IS a more 

pri ll1 0rdial modc of unconc凶 ledlless than technc could point to a ‘path that 
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corresponds to the essence oftechnology.,,57 

To be sure, in defending the thinking potential of Chinese classics we do not 

aim at urging all stud凹的 to be m句or in philosophy. The pu叩ose is rather to 

invite students to think, to cnable them to d的 elop an orientation 111 由e

tedmolo皂ical age through the reading of Chin臼 e classics. As a matter of fact, due 

to the high specialization of each field , it is har甘 for stundents to have any cour盲目

前 their own departments which can help them to develop their self-understanding in 

the technological age. $uch a task can 叩Iy be attributed to the program of general 

education. UnfortunateJ)人 nowadays， there still lacks a correct under5tanding of 

thc essence of generaJ educatiol1. 1t is not particuJarly strange to experience that 

most p間 ple understand general e咒ducation as a program of leaming something of 

everything. In this sense, to incJude Chinese cJassics as core curriculum wouJd not 

ol1 ly enable U5 to correct such a misleading conception of general education, but 

also allow Chinese culture to discover its historical vocation in the modem world 

ln so far as eveI)'one should become a thinkinεeXlstence可 how can we dismiss 

helpful 汀 eans such as Chinese classics. As Heidegger once pointed out,“Who 

knows, pcrhaps ancient traditons of thought will awaken in Russia or China which 

、口 11 help man achieve a free relationship to the technological \....or岫叫g

Undeniably, now \ve have not yet frced ourselves from the dominance oftechnology 

8ut one at least "can struggle to cut a few narrow paths, build a few small 

bridges" --as claimed by Heidegger 、9 To include Chinese classics as core 

curriculum of general education should be regarded as an essential step towards 

such an awakening. S。可 as the e回ence of the university can ‘ not be determined 

from some other place, from the standpoint of 'politics' or from some other 

巳stablished goals," the only goal for general eduction is to help 5tudents become a 

thinking existenceωTo be sure, general education is not a kind of kno\....ledge 

which teaches students how to make money or solve any problems. ln particular, 
the Taoist texts do not provide anyιinf<口nation" about the world. For they are 

仇111 of “tautolog蛤S. ，，61 Namely, it is not a knowledge ofany use. In this sense, it 
could be at best characterized as a sort of "meta-knowledge". However, without 

such 50rt of"useless" knowledge, man can easily get lost in the technological world 

But how can "tautology" in the sense of Chuang Tzu “ dîscl05e" thc truth? The 
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answcr IS two-fold. Fir仗， as Hcidcgger cxplaincd_ "it is tantology in that highcst 

scnsc可 what says not nothir>g but cvc可thin皂、，62 Second , "1"his is becasuc truth is 

not locat吋 in thc statcmcnt, in thc truc scntcnce, but 俗， rather, as unhiddcnness 、

Ihat dcstiny with ",.hich man slands. which he has 10 bear and carηout， depending 

up 吋 n how hc is ablc to cxpcriencc that which 時，他3

In thc past dccade, some s咄olars have tried to exp[ain the success of economic 

growth in East Asia in tcnns of Confucian ethics. Namcly, thcy havc attcmpted to 

arguc for an eqivalent function bctwe叩 Ihe Confucian and PrO泊湖nt cthics 

HO\vever, it sccms that Max Web叮 's th凹的 1S still valid. For both the fonnal aJ叫

the procedural rationa1ity arc strangc to Chincse culturc. This might a[so be 

confirmcd by the recent economic criS1S in East Asia. ßut although Chinesc 

culture has nothing to do \\.ith Ihe institution of modem capital的間， ，(以)uld

contribute to thc balancing of Modemization Evcn Max Weber himsclf fti[s 10 

cxplorc such a potcntial of Chincse culture. fndced, it 的 mainly duc to 

llcideggcr's etl'ort that \ve are rcminded of such a balancing power implied in 

Chinese culture. So, if we îgnore slIch a p 刁 ssibi[jty ()f Chin師e culture, we mîght 

subject ollrsclycs to a poor situation which can be aptly charactcri l.cd by Wang 

Yang-ming's famous pocm: "To abolish one's own invaluable treasurc‘ but to 11\'e 

like a hcggar in mendicancy 

To bc su刊， to include Taoist classics as c叫c curriculum tor gencral cducation 

is the first step towards overcoming the forgctfulncss ofTao. But Ihis is a dccisivc 

Slep_ particularly \vith regards to Ihe 1imitation of the dominancc of technology 

lndccd , thillking is not an activity out of nothingncss. Rathcr. it ìs historicaliy 

toundcd ln primoridal cxpcricnce. NOV'i, hαc thc m~ior prob1em wc have to face 

， s ‘How 巳an we hcrmcneuti凹lly apply Taoist classics in ovcrcoming the 

technological agcT Jn thìs respect, our dia[ogue 叭/ith Hedicgger cOllld have 

provided us \\.i1h somc hclpful mdicatiolls tO\vards a viable solution 

Finally、 it is worthwhilc to point out that what is impl悶dinthep(耶 ular s[ogan 

1 do \vhat 1 like to 呵 in Taiwan is not freedom in thεgcnu ll1c scsne. 1:之athcr. it IS 

merely a vulgar cxprcssion of the idea of "will to will" m the Hcideggerian sensc 

lts essencc perfcctl子 corrcsponds to that of thc tcchnologìcal agc. From this 

persp叫l間， no吼叫 is rea[l) 厚的 d timi時間已 recollect" '[削ist classics 
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道家經典的時代意義

陳榮灼*

摘要

太女干且在;通過了fiJìIY芯梢閃閃:1JT央司-;r:只|芷斗;三家?悅耳 1':\; Hι 代

片、在此 付=互除了 的成何送京ti(j與灼人λ望;三吉亞訊科之立、三ii'也

yt! 這弓 uflWJJt叮叮)，-l_-q_::r棋~(ü衷的、失" 閃記表T-， ( 些解;沖
:主f字叫 JIJIl地 仁三哨兵7吉J1'1:[1芒雯i-:Y[ 于 "1"1又/('-(" .-:1之 -/}I.' 1j

fFR閉 Jtf可/i守看到 ;三竺ii逆之 三可 iJ 志紅JJ CIJl ?不笙 IIL-:;.，不
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